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A NOTE אס‎ TRANSLATION AND 
TRANSLITERATION 


Unless indicated, translations are my own. 

For transliteration of Hebrew terms and phrases, I have 
used the system recommended in the Jewish Quarterly Review, 
with four exceptions: ] in place of t for the letter ,ט‎ s in place of 
ts for the letter x, q in place of א‎ for the letter ,ק‎ and 5 in place of 
s for the letter w. Furthermore, both reduced and unreduced 
vowels are equally represented as a, e, i, 0, u; quiescent shewa is 
not transliterated; prefixes are separated from words with a hy- 
phen; and final 7 is transliterated. 

For Arabic terms and phrases, I have followed the system 
of the International Journal of Middle East Studies. 


INTRODUCTION 


Jedaiah ben Abraham Bedersi ‘ha-Penini’ (ca. 1270-ca. 1340), a 
Provencal Jewish author born in the second half of the thirteenth 
century, wrote a short treatise containing concise epigrams and 
short stories on various musar topics. That work, whose title is 
Sefer ha-Pardes ‘The Book of the Orchard’, is the focus of this 
monograph." 

I first became acquainted with this work while working on 
my doctoral dissertation on Mishle he-‘Arav ‘The Sayings of the 
Arabs’, another Provencal work on wisdom, through which I ex- 
plored the Hebrew didactic tradition in Iberia and Provence in 
the thirteenth century.* Although the author Jedaiah ha-Penini 
is known by scholars of medieval Hebrew literature in Christian 
lands, his work Sefer ha-Pardes has received very little scholarly 
attention, in part because this has been the fate of many wisdom 
works—a genre midway between the religious and the secular 
and between oral and written cultures—and in part because it 
has been overshadowed by the author’s other major works, such 
as °Ohev Nashim ‘The Lover of Women’ and Behinat ‘Olam ‘The 


Examination of the World’. This disregard prompted my unearth- 


1 For more information on this author and his works, see Renan (1893, 
359-402), Schirmann and Fleischer (1997, 499-513), and Halkin and 
Glasner (2007, 100-1). 

2 For a comprehensive study, a critical edition of the Hebrew manu- 
scripts, and a translation of Mishle he-‘Arav into Spanish, see Torollo 
(2021a). 
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ing of Sefer ha-Pardes, which turns out to be an excellent repre- 
sentative of the medieval genre of didactic and wisdom litera- 
ture. 

The goal of this monograph is to provide the first transla- 
tion into English and a Hebrew critical edition based on four 
sixteenth-century witnesses of Sefer ha-Pardes: three manuscripts 
and a printed edition from Constantinople. Before that, I review 
the work’s transmission and reception in different places over 
time. Then, I explore its structure and content, both religious and 
secular. Third, I situate the work within the intellectual environ- 
ment and literary tradition of Provence. And lastly, I open the 
discussion with possible lines of enquiry for future research and 


complementary studies. 


1.0. Transmission and Reception of Sefer 


ha-Pardes 


The work Sefer ha-Pardes, probably written at the end of the thir- 
teenth century, enjoyed newfound popularity in the sixteenth 
century, when three manuscripts of the work were copied. The 
first witness we have is MS Michael 536 in the Bodleian Library 
in Oxford.’ It contains the complete work—fols 100x-108x—in 
Italian script and is dated 1518-1520. Other major works that 
accompany this one in the codex are Ma’amar Ruah Hen ‘Treatise 
on the Spirit of Grace’, an introduction to Maimonides’s Moreh 
Nevukhim ‘Guide for the Perplexed’, attributed to Jacob Anatoli; 


* It belongs to the collection of 860 manuscripts amassed by the Ger- 
man bibliophile Heimann Joseph Michael (1792-1846) and acquired 
by the library in 1848 (see Richler 2014, 140). 
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Seror ha-Kesef ‘The Bundle of Silver’, a comprehensive treatise 
on logic, by Joseph ibn Kaspi; and some fragments of Abraham 
bar Hiyya’s Yesod ha-Tevunah u-Migdal ha-’-Emunah ‘The Founda- 
tion of Understanding and the Tower of Faith’, an early attempt 
to synthesise Greek and Arabic mathematics. 

The second manuscript that contains the work is MS 
Guenzburg 315 in the Russian State Library in Moscow.‘ It also 
contains the complete work—fols 166x-174x—in Italian script 
and is dated 1524. The codex includes around 22 works, not all 
of which are complete, that belong to different periods, are writ- 
ten in different scripts, and were bound together at a later date, 
such as Mozne 560060 ‘Scales of Justice’, a Hebrew translation by 
Abraham ibn Hasdai of a work on Sufism attributed to Abi 
Hamid al-Ghazali; and an autograph copy of the eighteenth-cen- 
tury work by Khalifa ben Malka, Kaf Naqi ‘Clean Hand’, on lit- 
urgy, prayers, and hidushim. 

The third manuscript of Sefer ha-Pardes is MS 2131 in the 
Jewish Theological Seminary (JTS) in New York.° The work is 


* It belonged to the private library of the Guenzburg family in the nine- 
teenth century. The Guenzburg library had more than 1900 manu- 
scripts that were to be bought by the Jewish Theological Seminary, 
when the outbreak of the First World War cancelled the arrangement. 
In 1917, David Guenzburg’s widow sold the collection to a Russian Zi- 
onist group, with the intention of sending it to Jerusalem, but the new 
revolutionary government seized the material and kept it in Moscow 
(see Richler 2014, 87). 

° The American banker Mortimer Schiff donated the manuscript to JTS 
in the 1920s. I thank Jerry Schwarzbard, Librarian for Special Collec- 
tions at JTS, for this information. 


4 Sefer ha-Pardes 


complete—fols ם1---א10-א3‎ Italian script, and a colophon on fol. 
251 says that the copyist is a certain Hiyya Finzi, whose date of 
birth seems to be 1575.° The codex clusters together fragments 
from a total of 14 works, including treatises on Kabbalah, such 
as Ma’amar ‘al Derekh ha-Qabalah ‘Treatise on the Ways of Qa- 
balah’ and Sefer ha-Yihud ‘The Book of Unity’ by Asher ben Da- 
vid; and, curiously enough, a chapter from Judah al-Harizi’s 
Sefer Tahkemoni ‘The Book of Tahkemoni’.” 

What emerges from this survey is that the work consist- 
ently circulated with a group of philosophical, Kabbalistic, and 
scientific works, all of them written in Provence, or in areas with 
close cultural ties to Provence, like Catalonia. Italian scribes cop- 
ied these manuscripts in the sixteenth century, and the codices 
were still in Italy by the beginning of the seventeenth century. 
We know this because of the signatures of three censors that are 
found in the codices: Luigi da Bologna, 1599, in the New York 
manuscript; Camillo Jagel, 1611, in the Moscow manuscript; and 


Domenico Carreto, 1616, in the Oxford manuscript.® 


5 See the JTS library catalogue at https://primo-tc-na01.hosted.exli- 
brisgroup.com/permalink/f/1ljhdiph/JTS ALEPH000071102 [accessed 
21 March 2022]. 

7 It is the chapter titled Mahberet ha-Meshalim, in which the protago- 
nist—Hever ha-Qeni—tests his 50 students by asking each of them to 
recite an epigram; see ch. 44 in Yahalom and Katsumata’s edition 
(2010, 301-9). 

8 Beginning in the second half of the sixteenth century, the Counter- 
Reformation promoted the censorship and expurgation of Hebrew man- 
uscripts and books to control the dissemination of Jewish knowledge 


Introduction 5 


Apart from the manuscript tradition, the work Sefer ha- 
Pardes survives in an edition printed in Constantinople. This edi- 
tion lacks a colophon, so the name of the printer and the exact 
date of publication are unknown. According to scholars of six- 
teenth-century Hebrew printed works, it must have been pro- 
duced between 1514 and 1520, precisely when the work was 
enjoying popularity in Italy (Yaari 1967, 82). Several printers 
have been identified working in Constantinople around the sug- 
gested time of publication, such as the famous printing house of 
the Nahmias family with Samuel Nahmias, or Astruc ben Jacob 
De-Tolon, Samuel Riqamin, and Mosheh ben Samuel Fisilini, but 
since there is no colophon, it is difficult to determine who 
printed it. 

In any case, when Sefer ha-Pardes reached the capital of the 
Ottoman Empire, it was at a time when several prominent fig- 
ures of the Sephardic tradition were also being published there: 
Maimonides, Nahmanides, and Jacob ben Asher. We can hypoth- 
esise that one of the many Jews expelled from the Iberian Pen- 
insula brought the work to Constantinople, after Sultan Bayazid 
II offered refuge to the Jews. It might also be argued that one of 
the printers on their way to Constantinople, maybe even one of 
the members of the Nahmias family, became acquainted with the 
newfound popularity of the work during their alleged stop in 
Italy—or possibly on another trip there—and decided to print it. 


It is also possible that someone else in the city commissioned the 


at odds with Catholic principles. The scholarly research on this phe- 
nomenon is vast; for an overview, see Hacker and Shear (2011). 
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work’s printing: if that is the case, the questions of who might 
have done it and why remain unanswered. 

What is certain is that some centuries later, Leopold Dukes 
gave the work more attention. In 1853, he reproduced and an- 
notated the last section of ch. 4—on eloquent language and po- 
etry—in an anthology of medieval poems and writings about po- 
etry (Dukes 1853, 21-23). A bit later, he himself copied the rest 
of the sections of this chapter in the Hebrew journal Ha-Levanon. 
This journal was published in Jerusalem, Paris, Mainz, and Lon- 
don between 1863 and 1886, and the sections of Sefer ha-Pardes 
appeared in non-consecutive issues from the year 1868, in the 
literary supplement of the journal called Kevod ha-Levanon ‘The 
Honour of Ha-Levanon’.? The journal’s motto was “to publish, in- 
form and set out everything a Jew should know to be a Jew and 
a member of human society,” and it is not surprising that in a 
nineteenth-century Ashkenazi context, in the midst of a move- 
ment to promote Jewish national sentiment and encourage the 
progressive use of the Hebrew language, the editors of a journal 
whose goal was to disseminate news about Jewish international 
affairs decided to include fragments of literary works written in 
Sepharad.’° 


% See issues 24, 30, 32, 39, and 42 of the year 1868. The journal is 
available via the website of the National Library of Israel in collabora- 
tion with the Tel-Aviv University at https://www.nli.org.il/he/news- 
papers/hlb [accessed 21 March 2022]. For more information on this 
journal, see Gilboa (1986, 186-95). 

© On the relationship between the Wissenschaft des Judentums move- 
ment and the medieval Jewish culture of Sepharad, see the classical 
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Furthermore, at the end of the nineteenth century, around 
the time of the Ha-Levanon publication, we find the work Sefer 
ha-Pardes in the third volume of the collection ’Osar ha-Sifrut, 
reproduced by Joseph Luzzatto and published in Krakow in 
1889-1890."! This publication includes two appendices that pro- 
vide discussions on different aspects of the work. The first ap- 
pendix deals with the year of printing of the Constantinople edi- 
tion—1515, 1516, 1517?—and refers to studies on the work by 
nineteenth-century scholars, such as Amadeus Peyron, Leopold 
Dukes, Moritz Steinschneider, and Isaac Ben Jacob, highlighting 
again the Ashkenazi interest in medieval Sephardic works. The 
second appendix focuses on the journal Ha-Levanon and on the 
differences in the order of chapters and some of the content in 
comparison with the version in ’Osar ha-Sifrut. 

These differences bring me to the analysis of the two fam- 
ilies of witnesses that transmit the work Sefer ha-Pardes. Even 
though they might have been produced just a few years apart, 
the three manuscripts copied in Italy in the sixteenth century 
contain a different distribution of chapters than that found in the 
Constantinople printed edition. The manuscript tradition offers 
a prologue and four chapters, with the fourth divided into seven 
sections. The Ha-Levanon publication, though partial, follows the 
division of ch. 4 into sections. On the other hand, the version in 
°Osar ha-Sifrut follows the Constantinople printed edition, which 


has a prologue and eight chapters: an entire chapter—the second 


study by Schorsch (1989), and more recent publications by Skolnik 
(2014) and Efron (2016). 
Graber (1889-1990, III:1-18 of section ’orot me-’ofel). 
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one—and some sections of ch. 4 from the manuscript tradition 
are absent, whereas other sections of ch. 4 are treated as inde- 
pendent chapters. !? 

Despite these differences, the question remains: what is 
this Provencal Sefer ha-Pardes that aroused so much interest 
among sixteenth-century Italian Jews, Sephardic Jews in Con- 
stantinople, as well as among the nineteenth-century Ashkenazi 


intelligentsia? 


2.0. Didacticism: What to Know and How to Feel 
about It 


Sefer ha-Pardes is a surprisingly short and apparently simple trea- 
tise consisting of a compilation of epigrams, analogies, and wis- 
dom sayings, each preceded by the phrase ואמר‎ we-’amar ‘and he 
said’, which serves both to introduce and to separate the items. 
From the information in the prologue, we may infer that the 
work was written when Jedaiah ha-Penini was quite young, and 
the concluding paragraph of the work suggests that the author 
was 17 years old, making the probable date of composition 
around 1290. 

In what is a common topos in the introductions to wisdom 
works in Iberia and Provence, a friend asks the author to under- 
take the project. Jedaiah acknowledges that it is a difficult com- 
mission, since this friend wants a brief work on ethics, and says 


that he will try to offer new content, without copying what he 


” On the distribution and content of chapters in the two families of 
textual witnesses, see the next section. 
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has read in ancient books. He then explains the method for writ- 
ing the work: that the language be beautiful, so the epigrams 
will be enjoyable; that the sayings be short and concise, so they 
will be easy to memorise; and that the content be clear, so it will 
be comprehensible for those who listen to it. He goes on to ex- 
plain why he has given the compilation the title Sefer ha-Pardes: 
a 0778 pardes is an orchard in which one simply takes a walk and 
does not benefit from planting anything there, since it is consid- 
ered smaller than a proper garden, a גן‎ gan. So, through his com- 
position, he wants to demonstrate that even a small orchard— 
i.e., his short book—can enclose wonderful trees, i.e., great 
knowledge. 

The book is divided into four chapters. In ch. 1, ‘On the 
worship of God and piety’, Jedaiah focuses on the importance of 
faith and ethical principles, the necessity of seeking the company 
of wise men, and the virtues of pious people in contrast with the 
vices of fools. Ch. 2, ‘On friends and enemies’, offers advice on 
friendship, keeping secrets, trust, treason, and betrayal; and on 
the despicable acts of false friends and how to identify and avoid 
them. Ch. 3, ‘On isolation from this world and the mention of 
the meshalim about its hostility’, is longer than the others be- 
cause it includes meshalim or exempla that present ethical lessons 
in a simple narrative, usually through analogies. These short sto- 
ries deal with the vanity of this world, the benefits of avoiding 
any contact with worldly vices, and fate and destiny. Ch. 4, 
whose content is more secular in contrast to the previous chap- 
ters’ intimate and religious tone, is called ‘On the study and the 


division of the sciences that a man will need after piety and the 
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worship of God’. Its content is divided into seven sections: on the 
value of wisdom and the order of study; on the science of medi- 
cine; on judging; on the technique of logic; on sophism; on the 
remaining sciences; and on eloquent language and poetry.'* 
Contrasting with this structure of the work, the second 
family of witnesses of Sefer ha-Pardes—the printed edition in 
Constantinople and the ’Osar ha-Sifrut publication—presents a 
slightly different distribution: they do not include either ch. 2, 
on friends and enemies, or the section on medicine from ch. 4. 
Instead, they offer the prologue and eight chapters: on distancing 
oneself from this world; on worshiping God; on the study and 
the division of sciences; on judging and the behaviour of judges; 
on logic; on sophism; on astronomy; and on poetry. Therefore, 
and since we do not find that distribution of the content in any 
of the surviving manuscripts, we can infer that there was a con- 
scious editorial intent on the part of the printers of the Constan- 
tinople edition to select and restructure the transmitted text. 
However, and despite the arrangement and content of the 
two families of witnesses, it is worth mentioning that one cannot 
really learn anything practical from the work. The friend Jedaiah 
mentions in the prologue wants a short work on ethics, and that 


is what he writes. As can be noted in the edition and translation 


13 This last section, since it deals with the status of poets in society and 
the role of poetry in spreading ideas and strengthening faith, has re- 
ceived recent scholarly attention. See, for example, Schirmann and 
Fleischer (1997, 502-4), or Tobi (2012, 224-25). Furthermore, a re- 
production of the section can be found in Vizan (2016, 123-25). 
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included in this publication, the epigrams are sentences on dif- 
ferent topics, but they do not have any practical content: one 
does not learn how to worship God by reading the chapter on 
the service of God; one does not learn how to practice medicine 
by reading the section on medicine; and one cannot become a 
good poet by reading the section on poetry. And that is what 
makes Sefer ha-Pardes unique: a compendium of common sayings 
that sometimes express contradictory viewpoints and feelings on 
a variety of religious topics, secular sciences, and their practi- 
tioners. In this sense, Jedaiah offers a pragmatic compilation of 
epigrams and stories that stresses the contingency of wisdom as 
well as its absolute value. 


3.0. Wisdom Epigrams in Provence 


The kinds of sayings we find in Sefer ha-Pardes are familiar to 
scholars of this genre. The work belongs to a Provencal tradition 
of compilations of short wisdom units—aphorisms, proverbs, ep- 
igrams—in Hebrew, in either prose or verse. For example, we 
have Mivhar ha-Peninim ‘A Selection of Pearls’, translated by Ju- 
dah ibn Tibbon from the original Arabic Mukhtar al-Jawahir, a 
non-extant work that is attributed to Shelomoh ibn Gabirol. It is 
a collection of 652 prose clauses on wisdom, friendship, and dis- 
tancing oneself from this world and the love for the world to 
come. Joseph Qimhi’s work Shegel ha-Qodesh ‘The Holy Shegqel’, 
in metre and rhyme, is drawn mostly—about 80 percent—from 
the content of Mivhar ha-Peninim. A third work in this tradition 
is Yishaq ha-Qatan’s Mishle he-‘Arav ‘The Sayings of the Arabs’, 


a work divided into 50 chapters with prose sections—both 


12 Sefer ha-Pardes 


rhymed and unrhymed—as well as poems in the Andalusi style 
and numerous clusters of biblical verses. In addition, we have 
the Musare ha-Filosofim ‘The Ethics of the Philosophers’, at- 
tributed to Judah al-Harizi, probably written when he was visit- 
ing Provence. He translated it from the ninth-century Arabic ver- 
sion Kitab Adab al-Faldsifa. composed in Baghdad by Hunayn ibn 
Ishaq, and there is also a thirteenth-century Castilian translation, 
El Libro de los Buenos Proverbios [The Book of Good Proverbs]. 
This work is a compilation of aphorisms on different topics at- 
tributed to Greek sages, where wisdom and its transmission are 
the focus. This same Judah al-Harizi wrote a collection of 50 
Hebrew maqamat, called Sefer Tahkemoni, and one of them— 
Mahberet ha-Meshalin—consists of a compilation of 50 epi- 
grams." 

It would not be bizarre if Jedaiah ha-Penini attempted to 
summarise in his Sefer ha-Pardes Andalusi popular knowledge on 
different topics, religious and secular alike, in order to preserve 
it and transmit it at a time and place—the end of the thirteenth 
century in Provence—when that knowledge was in danger of be- 


ing lost.1° And Provence is indeed a very interesting case study 


4 This chapter appears bound with Sefer ha-Pardes in the JTS manu- 
script; see above, n. 7. 

15 For an analysis of the early fourteenth-century construction of local 
Jewish identity in Provence marked primarily by the Andalusian Jew- 
ish tradition, see Ben-Shalom (2017b). In particular, this scholar fo- 
cuses on Jedaiah ha-Penini’s "Igeret ha-Hitnaslut, which he wrote in fa- 
vour of rationalist philosophy. As part of his argument, Jedaiah offers 
an overview of the cultural history of Provencal Jewry, and highlights 
the importance of Iberian thought and scholars in that history. 
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of the impact of the Andalusi intellectual tradition on a non-Ar- 
abised Jewish community.'® Until the mid-twelfth century, Jew- 
ish culture in Provence was characterised by the existence of 
communities devoted to the study of Torah, Talmud, and mid- 
rash that were known for their rabbinical exegesis. Provencal 
Jewry, unlike its Andalusi or northern Iberian counterparts, had 
not been exposed to the secular tradition and the rationalist phil- 
osophical approach that had developed in societies in contact 
with Arabic thought. However, some decades later, it had be- 
come a hub for the study of philosophy and other non-traditional 
disciplines, as a result of dynamic cultural interaction in the re- 
ligious and secular spheres between this area and Iberia 
(Twersky 1968, 190-1( 

One factor that might explain this transformation is the ar- 
rival in Provence of a group of Jewish intellectuals from al-An- 
dalus fleeing Almohad intolerance towards religious minorities. 
Among these newcomers, two families played a fundamental 


role in transforming Provencal Jewry.'* The Tibbon family, with 


16 See, for example, Pearce (2017), where she explores the prestige of 
the Arabic language and the Andalusi Judaeo-Arabic tradition in Pro- 
vence through a comprehensive analysis of Judah ibn Tibbon’s ethical 
will to his son. 

7 Freudenthal (2009) calls this phenomenon ‘transfert culturel’; and 
Ben-Shalom (2017a) speaks of a ‘cultural renaissance’ based on the 
phenomenon of translations from Arabic into Hebrew that took place 
in Provence. 

18 More information in Zinberg (1959), Iancu-Agou (1994), and Ben- 
Shalom (2009). 
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Judah ibn Tibbon (ca. 1120-1190) and his son Samuel ibn Tib- 
bon (ca. 1165-1232), settled in Lunel and were active in the 
translation of works from Arabic into Hebrew.'? The Qimhi fam- 
ily, with Joseph Qimhi (ca. 1105-1170) and his two sons Moses 
and David (ca. 1160-ca. 1235), settled in Narbonne and became 
famous for their grammatical, linguistic, and exegetical works.”° 

The arrival of these Andalusi intellectuals provided a 
model to local authors and brought about the development of 
innovative approaches, making Provence a centre of thought, 
science, and philosophy during the thirteenth and fourteenth 
centuries, with such authors as Anatoli ben Joseph, Yishaq ha- 
Sheniri, Yehosef ha~Ezovi, Abraham ha-Bedersi, Qalonimus ben 
Qalonimus, and Jedaiah ha-Penini, Abraham ha-Bedersi’s son. 
Among Jedaiah’s other works are a prayer with one thousand 
words that begin with the letter mem, titled Baqashat ha-Memim 
‘Poem of the Mems’; ’Ohev Nashim, a response to the misogynistic 
work Minhat Yehudah Sone? ha-Nashim by Judah ibn Shabbetai, 


35 Judah ibn Tibbon translated multiple philosophical works, such as 
Sa‘adiah Ga’on’s Sefer ha--Emunot we-ha-De‘ot, Ibn Gabirol’s Sefer Tiqun 
Midot ha-Nefesh, and Bahya ibn Paquda’s Sefer Hovot ha-Levavot; wis- 
dom literature, such as Ibn Gabirol’s Mivhar ha-Peninim; polemics, such 
as Judah ha-Levi’s Sefer ha-Kuzari; and other grammatical works. Sam- 
uel ibn Tibbon was the Hebrew translator of Maimonides’s Moreh Nevu- 
khim. 

?° By Joseph Qimhi, grammatical works such as Sefer ha-Galui and Sefer 
ha-Zikaron; biblical commentaries; a polemical work against Christians, 
Sefer ha-Berit; piyyutim; another translation of Ibn Paquda’s Sefer Hovot 
ha-Levavot and a work in poetry, Shegel ha-Qodesh. David Qimhi, 
RaDaK, is known for his Mikhlol in two parts: a grammar of biblical 
Hebrew and a dictionary, Sefer ha-Shorashim. 
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in which he celebrates women and their virtues; and his more 
influential Behinat ‘Olam, a philosophical and ethical work writ- 
ten after the expulsion of Jews from France in 1306. 

If we are to believe Jedaiah’s statements, Sefer ha-Pardes 
must have been one of his first compositions, if not the first one. 
The significance of this fact is twofold. First, Jedaiah shows 
awareness of the Provencal compilations of wisdom material and 
writes a work that has precedents in the same genre. The authors 
of these compilations have clear-cut connections with the Anda- 
lusi tradition: Judah ibn Tibbon, Joseph Qimhi, Yishaq ha-Qatan 
(the unknown author of Mishle he-‘Arav, who says he is translat- 
ing from Arabic), and Judah al-Harizi. In fact, Jedaiah says in 
the prologue that he will not reproduce what he has read in an- 
cient books, by which he might mean Arabic books on wisdom 
in Hebrew translations, books that would have easily been at his 
disposal.”! Secondly, writing his first work on Andalusi wisdom 


material would have been a prestigious endeavour to prove and 


21 Even though Jedaiah claims to have written the book using new say- 
ings, it seems improbable that he does not base himself on the collec- 
tions of epigrams that circulated widely in Provence. In fact, the con- 
cepts of originality, imitation, and plagiarism were understood differ- 
ently in medieval Arabic and Hebrew literatures: reusing content in a 
different way and translating or adapting works from other languages 
were considered new projects. On this, see, for example, Von Grune- 
baum (1944) and Schippers (1994). However, and despite its interest, 
the use Jedaiah makes of his sources goes beyond the scope of the pre- 
sent monograph, whose goal is to offer an English translation of the 
work, a Hebrew edition of four sixteenth-century witnesses, and a brief 
contextualising study. 
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legitimise his worth as a writer and to link himself to the seem- 
ingly distant, but still highly respected, Judaeo-Arabic intellec- 
tual tradition. 

In addition, despite Jedaiah’s superficial explanation of the 
meanings of the terms pardes and gan to justify the title, he might 
be connecting his work with that Judaeo-Arabic tradition by the 
mere emphasis on the term pardes in the title and the symbolic 
imagery of a garden. In fact, as scholars of the Jewish Andalusi 
tradition have noted, the enclosed garden, or hortus conclusus, 
became a symbol of Andalusi culture.?? This symbol was used 
contemporaneously with that culture, but also in later nostalgic 
recollections.*? Furthermore, the term pardes might relate to Ar- 
abic secular learning and science in al-Andalus, in contrast to the 
term gan, which may have more religious and otherworldly con- 
notations. This dichotomy was used for the first time by Dunash 
ben Lavrat, who introduced Arabic prosody—quantitative me- 
tre—into Hebrew in tenth-century al-Andalus. He wrote: “Let 
your paradise [gan ‘eden] be the Holy books, your orchard 
[pardes] the books of the Arabs.”** This might explain why 


Jedaiah ha-Penini accommodated secular content in his work 


25 See, for example, Scheindlin (1986, 4), Brann (1991, 8), or Decter 
(2007, 24-25). 

3 Decter (2007, 24) says that “the garden remained a persistent symbol 
of the cosmopolitan culture that poets recognized as their own”. 

5% The Hebrew verse reads: ve-gan ‘ednakh yehu sifre qedoshim / u- 
fardeskha yehu sifre ‘aravim; see Allony (1945-1946, 93). See also Brann 
(2000, 446), Cole (2007, 9), and Pearce (2017, 107-8). Pearce (2017, 
109) also analyses the trope of the garden as a library connected to the 
cultural production of al-Andalus. 
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and used the term pardes in the title of the whole compilation. 
Since Jedaiah’s explanation on the difference between gan and 
pardes is quite strange, could he be using a rhetorical device for 
evoking and revisiting al-Andalus? 

Even if this is the case, however, this association of the 
word pardes with Andalusi secular knowledge would have been 
lost in Italy in the sixteenth century, when the three manuscripts 
that preserve the work were produced. Many of the works that 
are copied or bound with this one in the codices are halakhic 
and Kabbalistic in nature. This can be explained by the fact that 
pardes is also one of the terms used in the Jewish tradition to 
refer to mystical material.2? Furthermore, Rashi (1040-1105) 
wrote a halakhic work with the title Sefer ha-Pardes that enjoyed 
great popularity. These two facts would have prompted a learned 
reader in the sixteenth century to associate a work with such a 
title with either halakhah or Kabbalah, but not with musar, and 


less even with the Andalusi tradition. 


4.0. Conclusion 


Jedaiah might have been aware of the precarious situation of 
Andalusi knowledge in Provence and may have created his com- 
pilation Sefer ha-Pardes in order to preserve it. He took on the 


role of the preserver and transmitter of the Andalusi tradition, 


55 The origin of the use of the term pardes in relation to mysticism is to 
be found in the Babylonian Talmud, Hagigah 14b, in the story ’arba‘ah 
nikhnesu be-fardes [Four entered the orchard] that tells that four sages 
entered the esoteric knowledge of the Torah and only one of them— 
Rabbi Akiva—emerged unharmed. 
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just as Judah ibn Tibbon had done 150 years before him, in an 
attempt to save it from oblivion. 

And this role may not have been foreign to him: in fact, he 
was writing at a time when other Occitan authors, conscious of 
the passing of the golden age of troubadour lyrics in Provence, 
began to produce compilations of poetic treatises to preserve the 
legacy of the troubadours from the twelfth and thirteenth centu- 
ries and disseminate it throughout the Mediterranean, particu- 
larly in Catalonia and Sicily (Marshall 1972, xcvi-xcviii). It 
would not be surprising if Jedaiah ha-Penini knew of these Oc- 
citan treatises, since one of those thirteenth-century poets, Rai- 
mon Vidal de 265811, wrote in his work 0205 de Trobar ‘Guide- 
lines for Troubadour Composition’ that the Occitan lyric verse 
was popular among all peoples, including Jews and Muslims 
(Marshall 1972, 2-3). 

In any case, and even though there is an established tradi- 
tion of Hebrew compilations of wisdom epigrams in Provence 
with links to the Andalusi lore, Sefer ha-Pardes illustrates the 
need to situate Hebrew writing in a non-Hebrew cultural context 


rather than considering it in isolation. 


PARALLEL TEXT 


English Translation and Hebrew Critical Edition 


The Hebrew critical edition is based on the following four six- 


teenth-century witnesses of the work: 


MS Michael 536, Bodleian Library, Oxford.‏ - א 
MS Guenzburg 315, Russian State Library, Moscow.‏ - מ 
MS 2131, Jewish Theological Seminary, New York.‏ - נ 


p - Printed edition, Constantinople. 


Rules followed in the edition: 


The version in א‎ is used as the base manuscript. It is com- 
plemented by content that appears only in other witnesses. 
The folios of manuscript & are given in square brackets 
throughout the text. 

The upper critical apparatus identifies key biblical quota- 
tions. The lower critical apparatus points out textual dis- 
crepancies between the witnesses, but differences in the 
arrangement of the epigrams, as happens in a few cases in 
נ‎ and 7, are not noted. 

Abbreviated words, usually plural forms, are given in full. 
In cases where there is further interpolation, the interpo- 
lated text is added in square brackets. When the interpola- 
tion comes from another witness, the source is given in the 


apparatus preceded by 'n (= מופיע ב‎ ‘appears in’). 


© 2022 David Torollo CC-BY-NC-ND 4.0 https://doi.org/10.11647/OBP.0299.02 
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e Minimal punctuation—comma, full stop, colon, semicolon, 
question, exclamation marks, and quotation marks—is 
used, following Modern Hebrew conventions. 

e Orthographical variants due to plene/defective spelling are 
not noted: the edition offers the spelling of the base man- 
uscript .א‎ Vocalisation of the text respects the version in x, 
which in a few instances poses a clash between the rules 
of vocalisation and the spelling of the base manuscript. 

e Most epigrams and meshalim are introduced by the expres- 
sion :ואמר‎ the different realisations of this introductory 
phrase—inx, ,אמרו ,ואמרו‎ Ty ,אמר‎ Ty זסת 6ז8---ואמר‎ 4 

e Additions of words/phrases are noted in the apparatus; 
omissions of words/phrases are also noted in the apparatus 
preceded by 'n (= חסר ב‎ ‘missing in’). 

e In several occasions, the reading of a witness different 
from the base manuscript is preferable and included in the 
edition in square brackets, and the source and other reali- 


sations are given in the apparatus. 


Regarding the English translation—it includes footnotes 
that give additional information on sources, biblical characters 
and passages, and secondary bibliography. Furthermore, a few 
footnotes offer brief discussions on editorial problems and deci- 


sions. 
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THE BOOK OF THE ORCHARD 


Jedaiah ha-Penini said: It happened in the days of youth, when 
my friends and I were having a good time reciting sayings on 
moral attributes and praising the science of musar, that one of 
my close and beloved friends urged me to compose for him a 
short treatise on moral themes: something that would suffice 
any human being in order to behave properly with his fellow 
men and with himself. He forced me to undertake his request, 
so I wrote him a treatise that I titled ‘The Book of the Orchard’, 


and here I begin it. 


My friend, you requested from me a [written] memorial of 
universal principles on human moral attributes regarding the 
suitable way for a man to put them into practice in dealings 
with himself, his time, and his neighbours, and you asked me to 
make this memorial pleasant and general. But though your wish 
compelled me, I realised that if I quoted everything [said by] 
the ancients in the myriad books that they have composed, I 
would not only fail to help you, but would certainly harm you, 


for their books and their style are worthier of you than my own 


1 The Hebrew genre of musar deals with ethical and moral traits and 
behaviour. However, in many medieval Jewish writings, musar is a 
loan-translation of the Arabic concept of adab—i.e., general 
knowledge on different topics that every educated man should have. In 
fact, medieval Jewish authors sometimes seem to play with both 
connotations of musar in their writings. See, for example, Septimus 
(1982, 17), Tanenbaum (2003, 304-5, 317), and Torollo (2021b, 
43-45). 
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23 
O71: 10 [1008] 


MYT TAK‏ הַפנִינִי: WA NPA‏ הַגָּעוּרִים nyp op‏ הַחָבָרִיס 
מִתְעַלְסִים בַּסְפוּר מָאָמָרִים פּוּלְלִים בַּמְדוּת noan onawm‏ 
הַמוּסֶר, AND‏ בִּי אֶחָד (PIA‏ מָאוהָבִי וּמִוּדְּעִי tan)‏ לו Taxa‏ 
wa WP‏ הַמדות, מה Pao‏ בו ba Inga MwA OTN?‏ 
עם ov} in’‏ עַצְמו, ויָאלְצָנִי PDT?‏ מִשָאָלו, MIND‏ לו מאָמֶר 

rnp‏ 799 הַפרְדִּס, an‏ תֶּחִלֶת[ו]. 


nina כְּלְלִית‎ 7a TD UARD APN בְּקשְתּ‎ 

WO] OY הָאָנוש‎ povd OWINW יָאוּת‎ IWR DDTTA הָאָנושִיות‎ 
nin jaa WaT שָאִנְעִים‎ NRW .PIQW OM tant DY 
TIDIN ONY רְאִיתִי‎ VAT אִלְצנִי‎ Wd וְשָאֶשִימָהוּ כּולל. וְאָנִי‎ 
xow סְפְרִיהֶס הַמְּחוּבְּרִים לא דִּי‎ aha מה שֶרְאִיתִי לקְדמונים‎ 
וּלְשונוּתֶס‎ OND כִּי‎ PAE בְּלִי‎ TPIT אַבָל‎ TVA NN 
nyona Yan Wax וּלְשונִי, וְאִי‎ eA רְאוּיים אַלִי[ְ]‎ INP 
NPN WH] מְצָאתִי‎ 7D DX דִּבְרִיהֶם.‎ npAyAa on AND 


[OTN ADD 1‏ ספר הפרדס חברו החכם הפילוסוף רבי ידעיה הפניני ע"ה בן החכם השלם 
המשורר ר' אברהם זצ"ל נ, ספר הפרדס במליצת השיר והמוסר וההנהגה הטובה והישרה 
הנכונה להה"ר ר' ידעיה הבדרשי ז"ל ק 2 אָמַר... הַפּנִינִי] ח' נק ‏ 3 בַּסְפוּר [OANA‏ בספורי 
המאמרים ק | 4 Pyar...‏ מדעי ומאוהבי נק | 5 [ia‏ לו ג | מִעְנִִינִי] בעניני נק 
[indnn 7‏ מ' נק, תחלת אמ 9 [nix‏ אות ק. | הָאָנוש] האנושי ק 10 וְעִם [int‏ ח' ק 
וְשאַלְתָּ...11 כּולֶל] ח' ג 12 הַמְחוּבְּרִים... 13 אַבָל] ח' ג 14 [P28‏ מ' ק, אלי א, אליו מנ 


ו 


[an‏ מבלתי ג | הַחְטְאֶת... 15 דִּבְרִיהֶם] חטא כונת דבריהם ק 
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book and style; and in transmitting? their words it is impossible 
not to [sometimes] miss their intention. Despite this, I found my 
soul committed to undertake your request due to your emin- 
ence, but it is impossible to do this without providing new ideas 
and opinions that are not found among the ancients, and this is 
something that is very hard to produce. These things cannot be 


produced and perfected unless three conditions [are met]: 


The first condition: the elegance of the language that will 
be used in expressing the content.? The need underlying this 
condition is that the moral content must be sweet and enjoyable, 


so people continue learning it excellently and diligently. 


The second condition: universality and conciseness of 
language on the most desired characteristics of [proper] beha- 
viour. This condition is necessary because it will facilitate the 
preservation of sayings and expedite their memorisation, until 
people’s mouths are familiar with them and harvest them for the 


great value that they contain. 


The third condition: that the author of musar ought to be 
clear in his formulations while keeping them general, so the 
content is understood by listeners through a willing understand- 


ing without the need for extreme seclusion or discussion among 


2 It may also mean ‘translating’. 

3 The expression sahut ha-lashon or sahut ha-milot ‘elegance of 
language’ is a Hebrew translation of the attributes Arabs ascribed to 
the Arabic language in the Qur’an, which became a model for 
imitation, fasaha and balagha ‘eloquence and stylistic beauty’. See, for 
example, Tobi (2004, 418) and Brann (2012, 445). 
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Parallel Text 25 


ATID Twa TRVA P97‏ וְאִי אֶפְשֶר לָהּ NAD‏ הַמְצְאַת 
om‏ וְדְעות מְחוּדְשִים לא INNA‏ לקוּדְמִים, mA‏ זֶה MAN‏ 
שתְּקְשָה הַמְצְאְתוּ. ART DMT‏ לא INYO‏ וַיְשְלְמוּ כִּי DN‏ 

‘Dyn AWWA 


הַתִּנָאי הַראשון: צַחוּת הַמּלות OWA WIT WR‏ בְּמוּבָא מן 
הַכַּוּנות. וְהַצוּרְך לִתְנַאי זֶה OMIA WY‏ הַמְכווּנִים בְּמוּסֶר 
WAR MM APA‏ הָאֶנָשִים לְהַתְלמְּדוּתֶם Toh Diy Nh‏ 
ann‏ 

הַתִּנָאי הַשָנִי:. mba‏ הַמָּלות ono nipm nopm‏ על 
pig Dita wpIan‏ הַהַנְהָגֶה. וְהַצוּרְךּ אֶל זֶה הַתִּנָאי Spay‏ 
שְמִירַת הַמְּאָמָרִים AANA aN Tiny‏ עד שִיוְּגְלוּ nova‏ 
הָאַנְשִים nig ov op?‏ הַתוּעָלֶת הַבְּלוּלֶה ig ofa‏ 


DD TIANA! PID? הַשֶלִישִי: שִיהְיֶה הַמְּחַבָּר בְּמוּסֶר‎ "RIN 
מִבְּלִי‎ Mw מוּבְנִים לַשוּמְעִים בְּהַשֶקְפָה‎ DMD Mw בְּלְלוּתֶם,‎ 


[nd 6‏ לנו ג | מִבִּלְתִי] pan‏ 17 לְקוּדְמִים] לקדמונים ג | מִמָה] מה ק 18 omy‏ 
הָאֶלֶה] כי העניניס האלה נ, כי הענינים ק | יִמְצְאוּ foo‏ ישלמו נק ‏ 20 בְּמוּבָא] בכונה נ, 
במובן ק ‏ 21 הָעְנִיינִים] התנאים ק 22 הָאָנְשִים] ח' ק 24 כְּלְלוּת] כוללות נק | [nopm‏ 
והקשת ק | מַה] מהם נ, בהם ק | 25 pin pring‏ 26 ויעַמוד] ויעמד עליהם נק 
7 לְקְצוּרְם] לקצור p‏ 28 בְּמַאָמְרִיו] במאמרו נ ‏ 29 p'n[omiy‏ 
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people, lest they get it wrong.* The need underlying this condi- 
tion is that [in this way] people will adopt the proper behaviour, 
increasing their learning through the sayings, and [avoiding] the 


harm of incorrect understanding. 


As long as [these conditions] are met, the difficulty in 


providing this content will be overcome. 


Therefore, after your pleas implored and pressed me to 
work diligently in the execution of your request, I composed for 
you a few things and named the compilation ‘The Book of the 
Orchard’. The reason for such a title is that an orchard is smaller 
than a garden, and its owner uses it just for taking a walk, 
without profiting from it or its seedlings. 

Thereby, I planted in this orchard good trees and precious 
scents, to waken my _ friends? standing in  Bethel.® 
A royal decree came forth from me,’ inasmuch as the days urged 


me and the nights admonished me;° it reached my mouth and I 


4 Literally: and their confusion in their understanding. 

5 2 Sam. 20.19. 

6 Bethel is one of the most common toponyms in the Hebrew Bible. It 
is the site of the famous dream of Jacob in Gen. 28, where he dreams 
of a ladder connecting heaven and earth and where God, at the top of 
the ladder, promises him the land of Canaan. The author is, in a sense, 
asking for the protection of God, as in Gen. 28.15, where God promises 
Jacob protection. 

7 Est. 1.19. 

8 Ps. 16.7. Here, the author seems to be advancing one of the 
dichotomies of the book, and of ethical literature in general: this world 
versus the world to come. In this sense, the days that wake him up are 
the worldly pleasures that he admonishes against in ch. 3, while nights 
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qnoww‏ לְזֶה הַתְבּוּדָדוּת מוּפְּלָא [nian]‏ הָאַנָשִים וּבְלְבוּלֶס 
בַּהָבָנָתֶם. וְהַצוּרְך Ox‏ זה הַפִּנַאי מְבואָר Daprw aya‏ 
הַהַנְהְגות NAAN APM‏ מַהָאַנְשִים Da‏ וּבְלְבוּלֶם מְבוּאָר 
priya‏ בְּהָבְנָתֶם. 

ANT OPI הַמְצְאת‎ WP 12 PWT הָיָה‎ WR 
בּמְבואֶר‎ 
סְפֶר‎ DMD OW "NNTP DIT מְעַט‎ 72 MIAN שְאַלְתְהּ‎ 
M200 כִּי הַפרְדּס קֶטון‎ AIT הִקְרְאוּ בַּתוּאר‎ nap) הַפרְדְּס.‎ 
wan mT? בְּעָלְיי לְטִיוּל לְבַה לא‎ anyon jo מן‎ ODI? 
Ppp 

11 נְטְעְתִי הַפַרְדּס MPRA 7) AID‏ הַטוּבִים וְהַבְּשָמִיס 
הַיקְרִים, וּלְעוּרֶר ba‏ שָלוּמִי אָמוּנִי שָעוּמְדִים maa‏ אֶל. xv?‏ 527 
מַלְכוּת מִלְפָנִי, Wa‏ הַיָמִים יַעִירוּני "Oy yan pane? nin? AR‏ 


2 שלוּמִי אָמוּנִי] ש"ב ב יט | יִצָא... 43 [D9‏ אס' א יט | 43 אף... יִסְרוּנִי] תה' טז ז 
[TN 44... 9371‏ יש' וז 


[nian 0‏ מ' נק, ויברחו אמ 31 [at‏ ח' ק | foaprw | pin [aya‏ שיקובלו מנק 
ח' ק 35 כִּמְבוּאָר] מבואר נק ‏ 36 וּלְחְַתָנִי] נלחצתי נק | לְשֶקוד] pin‏ 37 וְחְבְרְִּי] 
חברתי ק | [Sana 38 ponte [ons‏ ח' נק ‏ 39 ויטְעָהוּ] ויעשהו ק | לְטָיּל] לטייל 
בהם נ 40 וּמִנִּטְעִיו] מנטעיו ק ‏ 41 הַטובִים] ח' ק 42 אֶל] יי ק 43 [ne‏ יסרוני והעתים 
ידינוני והמוצאות יבנוני ורוח הקנאה לבשה סרעפי נק 
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said:? Let me sharpen myself, prepare to speak, ponder proverbs 
and select eloquent poetic phrases, respected meshalim,!° and 
delightful ethical sayings; some balm, some honey, some nuts and 
almonds.1! 


are the ideal time to think on things other than worldly matters (as 
explained in the commentary to this verse by Abraham ibn Ezra). To 
overcome this feeling of guilt, the author needs divine intervention 
(see the following note). 

9 Isa. 6.7. In this verse, one of the seraphim touches Isaiah, who claims 
to have unclean lips, in order to remove his iniquity and make his lips 
suitable for the divine mission: exactly what our author needs. 

10 As a literary form, mashal (pl. meshalim) acquires different 
connotations according to place and time, and it could refer to a 
composition in verse or in prose. In this work, the author uses it in ch. 
3 as a synonym of exemplum (pl. exempla): a brief narrative anecdote to 
put forward a moral idea, usually through analogies. 

11 Gen. 43.11. The author compares the fine book he writes for his 
friend to the best fruits that Jacob commands his sons to bring to 
Egypt in Gen. 43. 
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niyo NAN} Wane אֶשָתונן, וּלְדַבָּר אָכונן, וּבְחידות‎ AN 
WAT OYA SAY ְצַחָיות וּמְשָלִים נִכְבְּדִים וּמוּסְרִים חַמוּדִים, מְעַט‎ 
וּשְקָדִים.‎ DIVA vA 


45 מְעט"... 46 וּשֶקָדִים] בר' מג יא 


[TN 44‏ ואמר נ, ואומר ק 45 מְעט"] ומעט p‏ 46 מעט] ח' ק 
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Chapter on the Worship of God and Piety 


Jedaiah ha-Penini said: my brother, faith is the thing that 
provides the firmest foundation; by learning faith and religion 
you will serve the Creator; by learning musar, human beings will 
serve you; gather wealth, even in old age, lest you need [the 
help of] others; distance [yourself from] the company of worth- 
less men, because it will cost you virtues and status; if you 
cannot provide money to the poor, enlarge your gestures 
towards them; be careful not to be found by those who look for 
you whenever they want; by pursuing the advice of sages, many 
bits of sound counsel will come to you; do not persist in the trait 
of tediousness, lest people find you revolting; [and acknowledge 
the truth quickly, lest you be embarrassed by delaying it]. 

And he said: it is good to be in the company of your 
neighbour as long as that does not cause you enormous damage 
or shame; and when Destiny or the daily vicissitudes fall on you, 
do not try to outsmart them, [just] learn musar. 

And he said: do not let the arrogance of despicable people 
upset you, since nature forces them to be like that, and the 
clearest case of a lost battle is fighting against nature. 

And he said: One wise man was asked: “Why are you 
sad?” And he replied: “Destiny is vile and I am one of its 


companions.” 
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NTiapa www [1001]‏ הַבּורָא וּבְחַסִידוּת 


אָמַר יְדַעְיָה הַפָּנִינִי< אֶחִי, הָאָמוּנָה ראש הַדְּבְרִיס הַמִעַמִידִים, 
TiN?‏ הָאָמוּנֶה nM‏ תַּעַבוד הַבּוּרְא, Tin?‏ הַמוּסָר FTA‏ 12 
אדֶם, וּכְנוס הָעושָר An?) JIXA 7 npr nya [pax‏ 
וּלְהַרְחִיק Nan‏ הַפְּחוּתִים כִּי היא תַּפְסִידֶף DN) WAI AAD‏ 
לא Doin‏ לְהַעָנִיק oT yaoD‏ הַרְחָב on?‏ רְמִיזותִי וְהַשָמָר 
TANYA NW‏ מְבַקְשִיּ בְּכֶל AP! ny‏ וּברדוף עצות הַמַשָכִּילִים 
Aa TW‏ מן nivya‏ הַנְּכוחות, NANA pn Ox‏ הַבְּבָדות 12 
,oXAN‏ [וְהוּדָה TIAA‏ על [raga dan 12 NANA‏ 


py בּעבוּרוּ‎ Frew Yan PIQW OY ְאָמִר: טוב שָבֶת‎ 
man Xo) poy וְאִימות הַיּמִים‎ ja וּבְקְפוּץ‎ op עצוּם או‎ 
הַמוּסֶר‎ Tin? Danna? 

ְאָמַר: OX‏ תִּדְאַג DPW] XWINAD‏ כִּי הַטְָבַע INA‏ אותו 
וְהַמְבואֶרֶת oy onda ninguan ninnyaaw‏ הַטָּבַע. 


ְאָמַר: PRY‏ לְמַשָכִּיל: מַדוּע POW Ps‏ וְאָמַר: WaT‏ 733 
[וְאָנֶי] aA‏ חַבוּרְתו. 


7 וּבְחַסִידוּת] Pox 48 p'n‏ אחי אחי אמנ | הָאָמוּנָה] ח' נק | הַמַעַמִידִים] המעמדים נ 
9 תעָבוד] ותעבוד מ, עבוד p‏ | לְמוד?] ח' ק 50 [ote‏ האדם ג | וָאַפִילוּ] מ' מנ, אפי א, 
אפילו ק ‏ 51 וּלְהַרְחִיק] והרחק ק. | [en‏ שהיא ק 52 [amg‏ הרחיב נק ‏ 53 עצוּת] 
חברת נק 54 הנַּכוחות] הנכונות ק 55 וְהוּדָה... בְּאַחָרִית] מ' נק 56 טוב [naw‏ בחר nav‏ 
במהרות בתמימות נ, בחר בתמימות p‏ 57 וּבְקָפוּץ... 58 הַמוּסֶר] p'n‏ | ולא] ואם לא נ 
[awa 9‏ הנבלים pi‏ 60 וְהַמְּבואֶרֶת] והמבוארות נ | [onda‏ התלחם נ, ההלחם ק 
[xi 62‏ מ' ק, ואינני נ 
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And they said: the breath of the wicked on the pious is 
like the smoke that discolours the ornament walls of palaces. 

And he said: when a pious man remembers his sin, he does 
not complain about the punishment. 

And he said: if death and poverty had not been created, 
the rich would not worship the Creator. 

And he said: the heart of a king is a high and eminent 
mountain; what will break it down if not the recollection of 
death? 

And he said: the wise man derives happiness from living 
honourably, but he derives more happiness from dying with 
honour. 

And he said: the wise man cannot flee from the decree of 
God even when he thinks he can save himself; then, however, he 
will be destroyed like the bird that flees from thunder on the 
day of disaster to the place where flames and wind will catch it. 

And he said: every part of you is responsible for every 
other part in bringing you to failure. 

And he said: you came from there [i.e., the celestial 
world], but you might not go back there [if you do not behave 
in a moral way in your lifetime]; [therefore] search your celes- 
tial origins, cleave unto the place where He is found, and [this 
will ensure] your return there.! 

And he said: those killed by foolishness are more numer- 


ous than those revived by intelligence. 


12 This saying is quite concise and enigmatic: reading it in terms of 
Neoplatonic philosophy, in accordance with which the soul is to return 
to its divine source, makes the most sense. 
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וְאָמְרוּ: נְשִימַת הַנִּבְלִים Ox‏ הַחָסִידִים כְּתִימוּרוּת [wy]‏ 
בְּמַשָכִּית טִירוּת DAA‏ 

TN}‏ כַּאַשָר TONT Tar‏ שֶחִטָא, לא opin‏ על הֶעוּנָש. 

וְאָמַר: OX‏ לא נְבְרְאוּ הַמָּוֶת וְהֶרִיש, לא הָיוּ הָעַשִירִים 
עוּבְדִים הַבּוּרָא. 

וְאָמַר: לָב ord‏ הַר Alaa‏ וְתְלוּל, מִי apy‏ זוּלְתִי Tar‏ 
anyon‏ 

וְאָמַר: Sawan naw‏ עַל inion‏ נְכְבָּד ani‏ עַל מותו 
בַּבְבוד. 


Wx MT לְהַמֶּלַט מן‎ [Nin] בַּמַּשָכִּיל‎ PR NI 
Dyn מִן‎ Mian יפול שָדוּד כָּעוף‎ Sax ow yind יחְשוּב‎ 
ANNI NAT הָלַפִידִים‎ ow Wwe dip Ox on WHIT DPI 

wan מְקוּס‎ WS TWAT? TYP על‎ AW NYP ואָמַר:‎ 

ORy We חַקור‎ ow awn וְאוּלִי לא‎ OWN OT וְאָמַר:‎ 
OW X31 OW הוּא‎ WR PITT OWA 

Sowa ana wan הַסֶּכְלוּת‎ m7 Wer וְאָמַר: רַבִּים‎ 


[wy | amewi [now 63‏ מ' נק | 66 הֶעָשִרִים] ח' ק | 68 [orn‏ המלכים ק 
[apy‏ יעתקנו [naw 70 a‏ שמח p‏ | על [intn‏ בחיותו ק | חַיותו] היותו ג 72 יְכולֶת] 
מ' נק 73 אָבֶל] ח' נק | כְּעוף] כעוף פורח ק | מן הֶרְעָמִים] מהרעמים ג 74 on‏ הָרְעַש] 
p'n‏ | וְנְס] נס ג | מַקוּם] המקום נק | וְהֶרוּח] ח' נק | הִדְבִּיקַתְהוּ] הדביקוה נ, הדביקוהו 
ביום הרעש ק 75 וְאָמַר...77 שָם?] ח' ק 76 [ow‏ שמה ג | יָצָאתְ] באת ג 78 הַסְכְלוּת] 
הבשלון ק 
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And he said: make yourself generous, lavish, and stingy: 
your generosity for the worthy poor, your stinginess for the 
worthless fools, and your lavishness [for yourself] to be rescued 
and protected from serious harm. 

And he said: there are two things every man carries that 
he is unable to see in his whole life, but sees the likeness of 
which in others, and they are the face and the soul: he will see 
[his face in a mirror and will discern his soul as the work of 
God]. 

And he said: the quality and definition of the pious man is 
neither to help nor to harm an enemy, to forget the hatred 
towards the enemy when he comes to your house, and to have 
mercy on an inferior to you, for he might hate you until you 
have made yourself known; and thus the Creator, may He be 
blessed, forgives the evil ones, thanks to His goodness, and 
remembers those who have forgotten [Him], thanks to His 
mercy. 

One generous man was asked: “who has spoken of you all 
over to make you known?” He replied: “my generosity.” A sage 
was asked the same, and he replied: “my book.” A fool was 


asked the same, and he replied: “my foolishness.” 
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וְאָמַר: IT Twa ow‏ וּמְפַזֶר )223 ynaq‏ לְטוּבִים 
הָאוּמְלְלִים, וְכִילוּתְּ לִנַּבְלִים הַפְּחוּתִים, וּפזוךְף לְהַצַלֶה וּלְהַשָמַר 
pra‏ רב. 

ְאָמַר: ONY DW‏ הָאָדֶם ולא ONT‏ כָּל Dra? DINK TA?‏ 
דְּמוּתֶם בְּזוּלְתֶם [וְהַם] הַפָנִים וְהַנּפָש: יַבִּיט Wa) ANIA] Ip‏ 
wal‏ בְּמַעַשָה הבּורא]. 


וְאָמַר: nian‏ הָחָסִיד 1 שָלא תועיל לָאויבִי ולא 
תִּזִיקֶם, וְשְתִּשְכַּח הָאִיבָה לְשונָא Sinn?) ama Ox ixiaa‏ עַל 
JAN Dawa‏ שִישֶנְאַד poy‏ עד שֶגודַעְתְּ, 121 הבורא יִתְנְבְּרךּ] 
חונן בֶּטוּבו Won ADIN OA‏ מִי שֶשָבְחו. 


TN מִי הִכְרִיז עָלִיד עד שָגְּדַעְתָ בּקָצוּת?‎ IW? MAW 
וְשְאַלוּ 12 47327 אָמַר:‎ 8D אָמַר:‎ DIN? 2 VRB נַדְבְתִי.‎ 
oma0 


[yw 79‏ לפשך p‏ | לְטוּבִים] לטובים לטובים 2 80 [qn‏ וכילותיך ק | וּלְהַשָמָר] 
לשמור ג 83 בְּזוּלְתֶם] ח' ק | וְהֶם] מ' ג | פָּנִיו בְּמַרְאֶה] במראה פניו ק. | בְּמַרְאֶה... 84 
הבּורָא] pi'n‏ | וְִכִּיר] ומכיר ק | 84 בְּמַעַשֶה] מן מעשה ק | 85 [airy‏ לאויבו ק 
6 תִזִיקֶם] תזיקנו נק | לְשונָא] ח' ק | בִּיתְ] בתיך ק. | וְלחְמול... 87 [avtiw‏ ח' ק 
[Jam 7‏ ח' נק 88 [in‏ חנן ק 89 שָאֶלוּ [aw‏ ואמר שאלו הנדיב נק | [maa‏ הכריח 
3 | עד] ח' ק | בַּקְצָוּת] בקצוות הארץ pi‏ 90 נַדְבְתִי] נדבותי נק | וְשָאָלוּ'] שאלו נק 
וְשָאָלוּ-] שאלו pi‏ 91 סְכְלוּתִי] כילותי נ, הכילות ק 
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He said: by means of two things guard yourself in the two 
worlds against criticism and blame: loving God in this world 
and loving the truth in the world to come. 

And he said: a condition that binds us and the Creator, 
may He be blessed, is that we must love the truth in the world 
to come, and despite that, we should not expect grace or reward. 

[And he said: when a wise man is enjoying a period of 
good fortune, he should not fritter it away, because he will not 
find it again so easily unless he observes law and religion.] 

And he said: when a man is born, he cries, which is proof 
of the world of hardships he is coming into; and he dies as a 
jester winking his eyes, with legs crushed and pointing fingers, 
which is a sign of the torment of the hardships from which he 
has been released. 

And he said: this world is fraud and deception; the wise 
man knows it and flees from it, while the naive one wrestles 
with its sweetness and fails. 

And he said: my brother, if your enemy is intelligent, 
protect yourself forcefully; [if he is] naive, fear his words; [and 
if he is] pious, do not worry and try to make peace with him; 
because God exacts his revenge and takes away his reproach. 

And he said: a grudge in the heart of pious men is like a 
bone [stuck] in the throat. 
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אָמַר: בְּשְתִַּם wa ww‏ הָעוּלָמוּת ya‏ הַפְּפִישָה 
17 

וְאָמַר: תִּנָאי WN‏ בִּינִינוּ וּבִין הַבּורָא יִת[בַּרְ] שָגּאהָב 
הָאָמָת בַּעולֶס הָעָלִיון וְעִם כָּל זֶה לא נָקוָּה Sian ton yoy‏ 


nina xi]‏ הַמִּשְכִּיל naiv ora‏ לא nyo?‏ כִּי לא 
DAVAT NVAY DY DIAN TAN UN‏ וְהַדֶּת. | 

nigdnn עַל עולם‎ nein noia נולד וְהוּא‎ OTNA וְאָמַר:‎ 
roma קורץ בְּעִינִיו; מוּלל‎ pnyaa nv yop Xa NIT AWE 
po [א101] הַתִּלָאות אַשָר‎ bao עַל‎ nix rnipayxa nin 
7201 

וְאָמַר: הָעולֶם ATA‏ וּמְרְמָה, Pawan‏ מַכִּירוּ ובורח JAM‏ 
nam‏ מִתְאַבְּק בְּאַהַבָתו Wan‏ 


ְאָמַר: אֶחִי, TIX nea‏ מַשָכִּיל הַשָמָר בְּכח, פָּתִי יָרַא 
מִלְשונו, TON‏ אֶל תִּדְאַג אָבַן שְהַשָלִים עַמו, כִּי הָאֶלקים Opi‏ 
נַקְמָתו וְאוסֶף ANDI‏ 


ְאָמַר: TTI‏ 22 הַחָסִידִים כָּמוּ Aa OYA‏ הַבְּלִיעָה. 


2 בּשְתִּים] בשנית נ | הַשָמַר] תשמר נק | [nindiya‏ עולמות ק. | הַתְּפִישָה] התפיסה ק 
3 ְהַתַיוּב] מ' נק, החיוב אמ | 95 וְאָמַר...96 וּגְמוּל] [am | p'n‏ ח' ג 96 הָאָמַת] 
האמת להביאו ג | לא [MII‏ נקבל ג | 97 וְאָמַר...98 וְהַדִּת] מ' ג = 99 נולד] יולד נק 
[nixdna‏ המהומות [yoy 100 pa‏ אליו נק | בְַּגְלִיז... 101 מוּרְה] ח' ק 101 [vnivayya‏ 
באצבעות 3 103 [an‏ ח' ג 104 [nan‏ הפתי ק | [paxna‏ מתחבק מ 105 וְאָמַר... 
7 חֶרְפַתוּ] ח' נק 
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And he said: the happiness of pious men resides in the 
days of winter, while the happiness of sages resides in their 
nights. 13 

And a sage asked his idiot neighbour: “Would you like me 
to teach you wisdom?” He replied: “What for?” He said: “So you 
can get to know the Creator through it and reject the body that 
you love [so much].” He replied: “If that is the case, I will not 
betray the body that I have nurtured until today.” 

And he said: do not be surprised that the pious are the 
objects of Destiny’s enmity, because [for them] it is like a waste- 
land where only snakes live. 

And he said: pious men are heroes who cut off the head of 
their desires with the sword of faith and the remembrance of the 
Creator. 

And he said: my brother, put all your trust in the Creator 
of the world: if you ernestly hope for something, do not desire it, 
lest you put it away from you; if you cannot ignore obtaining 
that thing, do not desire it, lest it kill you; [if you have already 
obtained it, do not lust after it, lest you lose it]; and leave neces- 
sity to the grace of God: if it is His will that you should get that 
thing, [Destiny] will be unable [to block it from you; if it has 


13 Days of winter’ may refer to days of old age, when worldly 
appetites die down, so pious men can devote themselves to piety 
without interruption or temptation. Sages, by contrast, reap the 
harvest of a life devoted to wisdom. Alternatively, the refererence may 
be to literal winter days: days are shorter, therefore pious men are less 
corrupted by wordly pleasures, and nights are longer, so sages can 
study things other than wordly matters (see commentary to Ps. 16.7 by 
Abraham ibn Ezra). 
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וְאָמַר: NHAW‏ הַחָסִידִים יָמִי WNT‏ וְהַחְכָמִים Donny‏ 
לִילותִיהֶם. 


QW POD? DIN WK!‏ פַחפוץ PDA TTANW‏ אָמַר 
לו: PAvAWwA TN‏ אָמַר: ADINA Wanw‏ הַבּוּרָא ONAN]‏ הַגוּף 
WE‏ אֶהַבְתְ. TWA PS 12 ON TR‏ בְּגוּפִי TW‏ גְּדלְפִי עד 
היום. 

Ox AN‏ [פִּתְמַהּ] nena‏ הַזָּמַן הַחָסִידִים שָנוּאִיו כִּי אָרֶץ 
AY‏ לא Aa ym‏ זוּלְתִי הַפַּתָנִים. 


TINA ONNA (WRI [DMD] Oia, וְאָמַר: הַחָסִידִים‎ 
הָאָמוּנָה וְזְכְרוּן הַבּוּרָא.‎ 


727 MPA oN? הָעוּלֶס:‎ Niza אֶחִי, הַפַּלִיג הַבְּטְחון‎ NI 

אֶחָד NPWNH OX TRA‏ )1 תִּרְחִיקְגּ. 0x1‏ [לא] Soin‏ לְהַתְעַלֶס 
לְהַשִיג הַדְּבָר ON‏ פִּחְשְקָהוּ פֶן ON] ANA‏ בְּבֶר השַנְת הַדְּבֶה 
אל תִּחְשְקָהוּ פּן Sax jean‏ עזוב PON PON OX TTA‏ 
OX‏ רצונו wn‏ הַדְּבֶר לא Iya? jaro] Da?‏ מִמֶּהּ AW ON)‏ 
wAN‏ לְמְנוע IAT Wan‏ לא ADIN 7D DN 372 TPWn [DIP‏ 


לת 


[DIN 111‏ החכם נ 112 מַה] הודיעני מה נק | וְתִמְאַס] והמאס ק ‏ 113 [my‏ גדלתי עמו 
pa‏ | עד...114 היום] ח' ק | 115 116.9981 [ons‏ ח' נק | | [mann‏ הזמן אמ 
7 כורתים] מ' נק, סתרתי אמ 119 הַבְּטָחון... הָעולֶפ] בבטחון הבורא ק ‏ 120 לא] מ' נ 
122...0N1 121‏ תִּפְסִידְהוּ]) מ' נק = 122 תִּחְשקְהוּ] תתאוהו ק | fApean‏ הפסידנו ק 
עזוב] תעזוב נ | חַָסִידִי] ח' נ, חסדי ק | אֶלְקִים] האלהים מק, האלקים 2 123 הַזּמַן...124 
[bor‏ מ' נק | נַגְזֶרֶה] גזרה ק 124 להַבִיאו] להצילו ק | 125...081 להָסִירוּ] ח' ק 
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been decreed that you will not get the thing,] your desire [will 
be unable] to bring it to you; and if it has already been given to 
you, your boasting might remove it from you; so carry out your 


duties with agility and put your confidence in the Great Source. 


125 
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by pova תִּשְפַּּל‎ Fay tren? [ia] WANA oP IITA 
Oita ww pinvan הַזֶּרִיזוּת וְשִים‎ 


5 הַתְפָאַרְ]) תפארתך a‏ | בו] מ' נ, כדי אמ | תִּשְתַּדֶּל] השתדל נק | [pova‏ בענין 
העסק נ 126 [Divan ww‏ שרש גדול נ 
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Chapter on Friends and Enemies 


Jedaiah ha-Penini said: my brother, the beginning of success is 
the fall of enemies. 

And he said: the impoverishment of your enemy is your 
vengeance, his death is your happiness; but it would be enough 
for you if an informer told him that you were taking revenge on 
his sons. 

And he said: if your enemy dies, do not take revenge on 
his sons; take revenge on his counsellors. 

And he said: since the wise man knows that if he loves he 
will be loved, and if he hates he will be hated, he chooses to 
love and be loved, whereas some bad-tempered people choose to 
hate and be hated. 

And he said: loving mankind is [like] a tree that brings 
forth great benefit, while hating mankind is [like] the fury of 
the snake that chases [its prey] all over the world and spews a 
powerful venom that pierces shields and iron weapons. 

And he said: he whose friends are gone and is alone, 
remains with his enemies, so [better for him] to make peace 
with them or flee. 

And he said: when a friend betrays and his counsel is 
overturned, he is like the people of Israel after the death of 


Absalom.!4 


14 This relates to the events of 2 Sam. 15-19, where Absalom, King 
David’s third son, rebels against his father. One of David’s greatest 
counsellors, Ahithophel, abandons him and joins Absalom. David’s 
counsellor Hushai is sent to counter Ahithophel’s advice. Absalom 
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שער הָאוּהָב וְהָאויָב 


TINT הַפְּנִינִי: אֶחִי, פְּחלַת ההַצְלְחָה נפִילַת‎ MYT WK 


וְאָמַר: ריש הָאויָב ynnpI‏ מותו שְמְחְתְה דִּי לְִ לוּ הָיָה 
הולך aan‏ לְהודִיעו nen‏ נוקם ran‏ 


ְאָמַר: מַת Dip) Pan DpIN OX TWIN‏ מָאַנְשִי עַצָתו. 


NIV? DN] IAN? יאהב‎ ONW הַמִּשְכִּיל‎ yw INNA אָמַר:‎ 
IVY NNT wT YIN 72 ,WAN שִיאהב‎ INT Nw 
ANIwr) 


ְאָמַר: nage‏ הַבְרִית [pw] tx‏ הַתוּעָלֶת הַגְּדוּלֶה, 


נוקב הַמְּגְנִּיס Man Pw‏ 
וְאָמַר: מִי Iw‏ אוּהָבָיו וְהוּא לְבַדּ, PII OV ANW‏ 
ישלִים עַמָּהֶם או TD‏ 


ov) Ania ingyy הָאוּהָב והוּפר‎ Tia WWD וְאָמַר:‎ 
אַבְשָלוּם.‎ nin INE ישרְאֶל‎ 


7 שער... וְהָאויֶב] שער האוהב והשונא והנקמה והגמול a‏ | שעַר... 231 הַלְבָבות] ח' ק 
8 אֶחִי] דע אחי כי ג 129 [ynap]‏ נקמתך נקמתך אמ | מותו [ynnnw‏ שמחתך linia‏ 
לְלוּ] לך בה אלו נ 132 מְאַחַר] אחר מ | [ane 133 20x [oxw‏ ח' ג | מְרְעִי הַמִּזְג] 
מבני אדם נ ‏ 135 הַבְרִית] הנחות נ | [px‏ מ' נ, יציק אמ | [aban noving‏ התועלות 
הנפלאות נ 136 וְשַנְאֶתן] ושנאתם ג | עד] אל ג | הָאֶרֶץ] ח' ג | חֶזֶק] ח' ג 138 אויביו] 
שונאיו ג 140 והוּפר] ותופר נ 
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[And he said: having mercy on the sinner is like taking 
revenge on him.] 

And he said: a shining face in the moment of meeting is 
proof of affection.!5 

And he said: the love for brothers is nature, the love for 
friends is wisdom, and the love for parents is grace. 

And he said: what is difficult for a wise man? To take 
revenge on his enemies. 

And he said: the wise man would be sure that he would 
not go astray, if the power of sins did not lead him astray. 

And he said: you can never be sure that friends and 
relatives will not betray you, since the nature of this world 
compels it and the character of the created obliges it. 

And he said: when a traitor begins to betray he will have 
many assistants, but they will be the first ones in censuring and 
exposing him in public, as happened to Sheba son of Bichri, 
when tens of thousands of Israelites followed him, but the 


following day cut off his head.'® 


follows Hushai’s counsel, is eventually defeated, and Ahithophel hangs 
himself. 

15 Manuscripts א‎ and מ‎ have הריבה‎ ‘dispute’ instead of nann ‘affection’ 
of manuscript 3. The latter is prefered for the sake of meaning. 

16 Sheba son of Bichri revolted against King David, according to 2 
Sam. 20. He ended up hiding in the city of Abel Beth-maacah. David’s 
army besieged the city. A woman from within spoke to Joab, David’s 
commander, and asked him not to destroy the city in exchange for 
Sheba. The woman convinced the people of the city, they cut off 
Sheba’s head, and threw it from the wall. 
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[וְאָמַר: הַמְחִילֶה לְחוטָא [aaa napa‏ 
RN)‏ צָהִילוּת nya oan‏ הַפַּגִישֶה מוּפֶת עַל [הַחְבָּה]. 


AI OID Nags) PAP ONS] NAGS Was!‏ וְאַחָבַּת 
5 הורים TON‏ 
וְאָמַר: מה AP‏ לְמַשְכִּיל opin?‏ מָאִיָבָיו. 
DBP) DN‏ הָיָה הַמַּשָכִּיל naw NOW‏ לוּלי שָתוּקֶף 
הַחְטְאִים ano?‏ 
OX NI‏ תִּבְטַח Fora‏ מִבְִּידוּת הָאוּהָבִים וְהַקְרוּבִים בִּ 
yay 0‏ הָעוּלֶס AIT APL NAIM AND‏ 
וְאָמַר: בְּהַתְחִיל הַבּוגד aay tia)‏ עוזְרִיו, וּתְחְלַת מִי 
שָיִגְנַּהוּ מן AAD‏ שָיְפרְסְמָהוּ יִהְיוּ הְעוזְרִים Ja yay Ja OAD‏ 
Da‏ נָטוּ PANE‏ רבְבות Ox Iw?‏ וּמִמָּחָרְת כַּרְתוּ ראשו. 


2 וְאָמָר... מִמֶּנוּ] מ' ג 143 הַהִבָּה] מ' נ, הריבה אמ 145 הורים] הזרים נ 146 [Awe‏ 
מאד קשה ג | מַאבִיו] מאויבו ג 147 נַסְכֶּם] נחכם ג | [maw‏ יחטא ג | לוּלִי] אלא נ 
8 יָסִיתָהוּ] יסיתנו נ 150 [ANID‏ יכריחם ג 152 שִיָפַרְסְמֶהוּ] ויפרסמהו נ 
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And a pious man was asked: what is the thing that has 
prevented you from having enemies? He said: forgiveness. 

And he said: there are three things that can be avoided, 
but never completely: women, fools, and bad fruit. 

And he said: move away from the masses of people and 
stick with your neighbours. 

And he said: there are three [kinds of] companions: the 
relative, the friend, and the neighbour. Regarding the relative, it 
is nature that keeps his friendship; regarding the neighbour, 
habit has been stamped and [so] his friendship persists; and 
regarding the friend, his friendship is neither by nature nor by 
habit; indeed, it comes about by accident and is never free from 
betrayal. But if you have spent half of your wealth to acquire it, 
[you have lost nothing, because a faithful friend is like an 
investment of capital that lasts] all his days to love him and to 
profit from him. 

And he said: a friend is like a plot of land, and you are a 
cloud that adorns it with rains of generosity. 

And he said: the sage ignores his multiple enemies, for if 
he decided to destroy them, he would be lost multiple times 
with them. 

And he said: the thoughts of an enemy are like cut thorns 


over which the hated one passes barefoot. 
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VRW‏ לָחָסִיד: מָה POINT FAN yw AAT‏ אָמַר: 
הַמְּחִילֶה. 

ows) רִיחוּקֶם ולא בְּתַכְלִית:‎ jam שָלשָה‎ sx} 
הַפִּירוּת.‎ yo ולַכְּסִיל[ים] וְלְרְעִים‎ 

PPI? PIT 07923 מִן הֶהָמון‎ PNINT ְאָמַר:‎ 

]1013[ וְאָמַר: הַחָבָרִים AMPA :AWSW‏ וְהָאוּהָב, וְהַשָבָן. 
yaya anpa‏ מִשָאִיר Jinan‏ הַשֶכָן onan‏ הוּטְבַּע Tam)‏ 
Iman‏ הָאוּהָב INIA px‏ מִן הַטְָבַע וְלא מן הַהֶרְגּל DIAS‏ תָּבוא 
בְּמִקְרָה ולא תִּמֶּלֶט מן הַבְּגִידָה. אלו פָּזרְתָּ ANP? Winn YN‏ 
[לא roam‏ וְהָאוּהָב הַנָּאָמִן MP‏ קיים עוּמָד] va Sa‏ לְאָהובו 


לְהַרְוִיח מִמְּגוּ. 


PINITNT AWS IN WW TAS) הָאוהַב חֶלְקָה,‎ DN) 


JANA ON הַשוּנְאִים,‎ pana pry הָחָכֶם‎ OY ְאָמַר:‎ 
רבות עִמֶּהֶם.‎ OVA TaN? לְכַלותֶם,‎ 


וְאָמַר: מַחְשבות [ השונָא] קוצִים כְּסוּחִים NWO Tip‏ 
עָלִיהֶם Am‏ 


4 אְאָלוּ] ואמר שאלו נ | [rend‏ החסיד ג 157 וְלְרְעִים... הַפִּירוּת] ולדעי הפירות נ 
[Praw) parm 158‏ ותדבק בשכניך ג 160 [yavin‏ הוטבעה בו ג 163 לא... עומד] מ' נ, 
ולא הפסדת וגוף AMINA‏ הנאמן וקיים עומד אמ | [ining‏ לאוהבו ג 165 וְאָמָר... 
התְנִדּבוּתִיף] ח' ג 166 הַשונְאִים] הנושאים ג | [oN‏ אם נ 168 השונא] מ' נ, השוע אמ 
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And he said: men plot many times to take revenge on their 
enemies, and [end up] taking revenge on themselves. 

And he said: do not rely on the help of your friends for 
your affairs; for as the owner of a garden waters his flowerbed 
from the well without hoping for rain, but is grateful if it falls, 
so is the wise man who corrects his transgressions with his 
[own] power, without expecting his friends’ prodding; but if 
they help him, he will accept it. 

And he said: several times you will think of your friend as 
a traitor when he is innocent, and you will begin distancing 
yourself from him and troubling him, becoming the traitor and 
not the betrayed. 

And he said: when your friend turns into an enemy, do not 
take vengeance on him.!” 

And he said: when an enemy seeks your friendship, do not 
withhold it from him, [but] trust him [only] with great 
wariness. 

And he said: humility [in dealing] with friends is an oblig- 


ation, but a bit of pride is [also] beneficial. 


17 This is another enigmatic epigram. The second part literally says: 
‘keep/hold his clothes’. I can think of only two possible explanations. 
The first one follows Jer. 12.1, where 732 means ‘treachery’ or 
‘perfidy’. Therefore, ‘when your friend turns into an enemy, do not 
forget his perfidy’. Another possibility is based on David’s cutting of 
Saul’s cloak according to 1 Sam. 24: Saul’s envy towards David leads to 
several attempts on David’s life, but when David has the chance to kill 
Saul, he just cut off a piece of Saul’s cloak to show to him afterwards 
as proof of loyalty and friendship. 
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Dam מָאויבו‎ opin) רבות‎ ove wRA AAT וְאָמַר:‎ 
jwain 

ְאָמַר: אל Ww‏ בְּכֶל PPoY‏ על עִזֶר אוּהָבִים, WI‏ בּעל 
APW? jan‏ ערגגותִיו 7A‏ הבור an‏ שִיקוָּה OWI‏ וְאִם ירד TY‏ 12 
pM Savan‏ מַעוותִיו inda‏ וְלא TIP‏ הָעָרַת DN] Panik‏ 
Jap nw‏ 


וְאָמַר: OVA TAD‏ תַּחְשוּב אוּהַבֶךּ Wa‏ וְהוּא נָקי, וְתַתְחִיל 
לְהַתְרְחָק WAN‏ וּלְֶרְדְפוּ Ta NANI‏ ולא בַּגְדוּ qa‏ 


B22 הַחָזִיק‎ Kw אַהוּבְ‎ FANT וְאָמַר:‎ 


וְאָמַר: ANAND WIND ATTY WD‏ אל wa AVIAN‏ עס 
apawa‏ הָעְצוּמָה Ja nivan‏ 


NI‏ הַשָפְלוּת op‏ הָאוּהָבִים חוּבָה וּמְעַט הַהִתִיִקְרוּת 
opin‏ 


0 ידַמָה... רְבּות] פעמים רבות יחשוב האדם ג | 172 על... אוּהָבִים] בעזר האוהבים נ 
וְְַאֶשָר [bya‏ כמו שבעל 2 174 מעוותִיו] מעוותו נ 176 אוהַבְךִ] האוהב ג | וְתַתְחִיל... 177 
לְהַתְרְַחֶק] ותתרחק גנ | 177 NIM [Fa...891‏ נקי ולא בגד בך ג | 178 הַחָזִיק] החזק נ 
9 תּמְנָעָהָ] תמנענה נ ‏ 181 וּמְעט הַהְתִיקְרוּת] nym‏ התיקרות נ 
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And he said: there is nothing a friend who has suffered 
betrayal will hate and find more repulsive than the honour [of 
him who has betrayed him]. 

And he said: when a man is good to his friend today, but 
turns and hurts him tomorrow, count his [good] action. 

[And he said: ignore the wrongdoing of a friend who has 
helped you a thousand times. ] 

And he said: disclosure of secrets and betrayal are broth- 
ers, injustice is their father, and their offspring is ill repute. 

And he said: when two of your friends become enemies 
[to each other], do not decide in favour of one, because that 
would be selling one friend for the other, and the second one 
will realise your betrayal and you will lose both of them. 
[Therefore, put your efforts into reconciling them.] 

And he said: wealth and generosity are very good, but we 
still need loyal friends. 

And he said: one of the ways of the sage is not to 
constantly accept benefits and favours from a friend, lest he 
]1.6., the sage] become burdensome to the helpful friend and the 
latter become inattentive, which is similar to evening honey: if 
you eat a great deal of it, you will end up vomiting. 

[And he said: just as nature does not tolerate a person 
eating the same kind of food all his life, Destiny does not 


tolerate the existence of a friendship that lasts forever. ] 
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וְאָמַר: לא נִמְצָא NIV ATID WR IT‏ הָאוּהָב 
וְשִימְאֶסָהוּ זוּלְתִי כַּבוּדּתו. 


nn ip AW oP WY Ba POD WI ְאָמַר:‎ 
ana Yap 

WS Tryin WY מַחַטָא אוּהָב‎ APY oA [וְאָמַר:‎ 
| פּעָמִיס.‎ 

QUAD? 2A OPAX OMX וְהַבְּגִידֶה‎ Tien yy ְאָמַר:‎ 
הֶרַע.‎ own On 

וְאָמַר: IW nina‏ שוּנְאִים אַהוּבִי yan ON‏ לְעוּמַת 
INNA‏ כִּי הֶיִיתָ מוּכֶר אוְהָב בָּאוהָב, וְהַשָנִייבִּיר בְּגִידוּתך POON]‏ 
שֶנִיהֶם, aN]‏ שים הַשְתִּדְּלוּתְך לְהַשָלִים בִּינִיהֶם]. 

ON PA וְעודְגוּ‎ MITA oy הֶעוּשָר‎ TaD AN וְאָמַר:‎ 
DVN DR 

וְאָמַר: מִתַּחבּוּלות oan‏ שַלא ja Tan Dap‏ הָאוּהָב 
opin‏ וטובות בַּתְמִידוּת פֶּן tay‏ עַל הָאוּהָב הַמועיל Swann‏ 
PH WA NAN OXY AVA WITS‏ 

THY Tiga DIST Wy yaya Vag) לא‎ Wa [וְאָמַר:‎ 
] הַיָּמִים.‎ 92 NOX Tan OPP הַזּמַן הֶרַע‎ Vad? לא‎ 7D כל יָמִיו,‎ 


3 וְאָמָר...184 כְּבוּדּתו] ח' נ | 185 הִיטִיב] הטוב ג | 187 וְאָמַר...188 i'n [ops‏ 
1 אהוּבִי] אהובך ג | an an [pon‏ 192 הָייתְ] היות ג | וְהשָנִי] השני גנ | בַּגִידוּתְך] 
בגידתך נ ‏ 193 אָבֶל...בִּינִיהֶם] מ' נ 195 הָאַהוּבִים] האוהבים ג 199 וְאֶמַר... 200 הַימִים] 
i'n‏ 
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And an enemy said to his friends: “Why have these 
tragedies come upon me?” They replied: “Why were you 
rich?"* 

And he said: do not overdo it with women, fire, or worldly 
affairs, lest they kill you. 

And he said: the wise man is not tempted by the beauty of 
women, like the good doctor who refuses a beautiful weed, 
recognising it as a lethal poison. 

And he said: love your sons like you love yourself, but 
show yourself to them like a strange enemy. 

And he said: the best way to keep your enemy down is by 
having mercy and not withholding your generosity, but be 
careful not to give him more than what he needs for one day. 

And he said: the test of loving relatives and brothers [is] 
in saving your life against their own inclination; the test of loyal 
friends [is] in saving your life to their financial harm; and the 
recognition of an enemy [resides] in your financial loss to your 
detriment. However, never expect from your brothers financial 
rescue at the cost of your life, or from your friends their finan- 
cial benefit at the expense of your loss; and do not worry if an 


enemy puts himself at risk to destroy you. 


18 Manuscript מ‎ has איוב‎ ‘Job’ instead of אויב‎ ‘enemy’, which makes 
sense in the context of Job asking his friends for an explanation for his 
suffering. Either it is a copyist’s mistake, or the author is playing with 
the letters of the word to suggest one of the main themes in ethical and 
musar literature: why bad things happen to good people. In any case, 
the epigram points out men’s questioning of suffering tragedies when 
things are going badly and their silence when things are going well. 
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וְאָמַר אויָב אֶל רעיו VITA‏ בַּאוּנִי APR‏ הָרְעות? הָשִיבוּהוּ: 
מַדוּע HM‏ נַכְבָּד: 


ְאָמַר: WAT AWAD‏ וּכְבַדוּת IT‏ אל תִרְבָּה OFA‏ 12 
ִמִיתוּ. 

וְאָמַר: הַמַּשָכִּיל לא יסִיתָהוּ יופי הַנָּשִים, NDT‏ הָטוּב 
שָימָאֶס הָעָשָב 0d inix Wana ANID‏ מָמִית. 

Faina xqive oF וְהִתְרְאֶה‎ Wad Pla Tiny ְאָמַר:‎ 


yinn NOW אוּבְךּ‎ wwinnna הַמִּעָלָה‎ nano ְאָמַר:‎ 
וְהשְמַר מְהַתְנְדּב לו מה שיִסְפִיקו‎ ry inna WNIT wan 
ms oP” ANY 

ואָמַר: בְּחִינַת TW)] OPYII ONNT DATING OPA‏ 
בְּהשְתּרְרוּת נפְשֶם, וּבְחִינַת הָאוּהָבִיס DIA‏ בְּהַעִילֶס Tar‏ 
בְּהָפֶסֶד מְמוּנֶם, mam‏ הַשוּנָא בְּהַפַּסִיד apa Finn‏ וְאֶל 
תִּקוָּה מן הָאֶחִים הַצַלַת Winn‏ בְּהָפֶסֶד Wal‏ ולא ja‏ הָאוּהָבִיס 
לְהַצִיל מִמוּנָם Joana‏ מְמונְהּ OX‏ תִּדְאַג Wa] WIND OU‏ 
AD?‏ 


1 וְאָמַר...202 723[ [Dix | 1'n‏ איוב מ 203 וּכְבְדוּת 3'n [yarn‏ 205 וְאָמַר...206 
[AN‏ ח' ג 207 [Niwa‏ שונא נ 208 [FDR‏ שונאך ג 209 מה...210 אֶחֶד] anv‏ ממה 
שיספקנו יום אחד ג 211 וְאָמַר...216 לְהַכְרִיתְ] ח' ג 215 מְמוּנֶם] ממונך מ | [arian‏ 
ממונם מ 
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And he said: you can only judge love’s authenticity if you 
yourself are capable of loving authentically, for nature decrees 
that. 

And he said: he who persists in quarrelling with his wife!9 
makes his household unruly and is sure to suffer want. 

And he said: the sage loves the man who reproves him, 
hates one who speaks against him in the presence of others, and 
criticises the one he suspects of having withheld the reproach 
from him. 

And he said: there is no sin for which the committers are 
unable to apologise or justify its commission except for speaking 
wickedness about anyone in the presence of his enemy. 

And he said: there are three people who lack enemies on 
their first day: the foreigner, the king, and the bridegroom. 

And he said: a great king was asked: “Who made you a 
ruler over the foolish ones among your people?” He said: “Their 
foolishness.” “And who subjugated your traitors?” He said: “My 
mercy.” “And who made public your virtue?” He said: “My 
musar.” 

And he said: when you are in good company, pay atten- 
tion and be quiet, and you will understand the secret truth of 


their hearts. 


19 Literally: the woman of his covenant. 
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PI¥A לְהַבְּחִין‎ TAN ANI אַהָבָה‎ AINAY וְאָמַר: בְּפִי‎ 


אַהָבְתו THK‏ כִּי כן הַטָבַע Aria‏ 

ina ow? in a אֶשָת‎ ov [1028] וְאָמַר: הַמַתְמִיד ריב‎ 
מִן הַחֶסֶר‎ oy X71 שְמָמָה‎ 

ְאָמַר: יאהב DIN]‏ מוכִיחו, Nw‏ הַמְּדַבַּר MY‏ בְּמַָמִד 
זוּלֶתו, wisn‏ עַל חושדו בַּעַבוּר זֶה yaw‏ מִמָּנוּ הַתּוּכָחַת. 


op לְהַתְנְצַל‎ P2va לא כל‎ WY RON PR ְאָמַר:‎ 
אויבו.‎ Jayna על הָאִיש רְעָה‎ aatan nda ina pay 


ְאָמַר: שֶלשָה נָעָדְרִי הַשוּנְאִים WRI onPa‏ הַנָּכֶרִי, 
JON 7707‏ 

aay "yo. גָּדול: מִי הַמְשִילְף על‎ 72? RW INI 
DON וּמִי‎ NAN אָמַר:‎ PABA WIT אָמַר: סְבְלֶם. וּמִי‎ 
מַעַלְתִדּ? אָמַר: מוּסְרִי.‎ 


ְאָמַר: AIA.‏ בְּמַעַמְדֶם WINN TW WA‏ ותַעָמוּד עַל 
אָמְתֶּת סודות הַלְבְבוּת. 


0 הַחֶסֶר] החשד 32 222 [Ar‏ ח' ג 223 לְהַתְנְצָל] להנצל 2 224 [pray‏ להצדיק נ 
[AN‏ ח' ג 225 בְּיוּמֶם] ביום ג | הַנָּכְרִי...226 וְהַחַתּן] המלך, והחתן, והנכרי ג 228 סְכָלֶם] 


ד 
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Chapter on Isolation from this World and the 
Mention of meshalim about Its Hostility 


Jedaiah said: this world is a stream whose waters are bitter and 
damned, the wise man feels its bitterness and flees, while the 


naive quenches his thirst and his belly swells.?° 


And he said: this world is like an old worn-out garment: if 
you wear it often, it will rip and tear and you will end up naked, 
but if you put it aside and wear it occasionally, [it will be] 
spared the decay caused by intense heat and cold, heavy rain, 
snow and winds, and it will last for many days. So is this world 
for [those who] take risks and [try] to overpower Destiny in 
every affair that turns out; there is no doubt that the end will be 
painful and disastrous; however, [those who] stay calm, do 
everything at the proper time, reflect on opportunities,?! and 
close their eyes to most eventualities—there is no doubt that 
they will achieve what they intend and the end will be favour- 
able. 


And he said: this world is like a filthy and infected sick 
person who has gold coins in his hand. It happens that if the 


20 The author begins this chapter by linking the bitterness of the 
earthly world with the trial by ordeal described in Num. 5.11-31. 
There, bitter water—a mixture of water and dust—is administered to 
the woman suspected of adultery in the absence of witnesses: if her 
belly swells with that water, she is guilty, if not, she is innocent. In 
Jedaiah’s account, the naive man is guilty of indulging in earthly 
pleasures, which is proven by his figurative swollen belly. 

21 Literally: invest thoughts in chances. 
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roixun wn han הָעולֶם‎ napa שער‎ 


אָמַר יָדְעְיָה: הָעוּלֶם ON]‏ נוּבע מִימָיו OA‏ מָרִים wy OTSA‏ 
הַמַּשָכִּיל מְרִירוּתֶם NP‏ וְהַפָתִי AT‏ מָהֶם gy WOR INDY‏ 


וְאָמַר: הָעוּלֶס הַזֶּה ox wa Ta ina‏ תַּתְמִיד לְבִישָתו 
יִשָבָר וְיִקְרַע ARWNI‏ עָרוּם, OX)‏ תַנִּיחָהוּ לְעַצְמו וְתִלְבְּשָהוּ pny?‏ 
רחוקים ora‏ מִשוּלַל מִמַּפַסִידִים Dina‏ וקור גוּבְרִים, Wi IVA‏ 


Mt יָמִים רַבִּים. בֶּן‎ pad Ya Wan ו[רוּחות, יִתְקיִים מְצִיאוּת‎ 
TTY POY AL RA TIT וְהַהתְעַצְמוּת על‎ APTA TEA הָעוּלֶס‎ 
וּשְמִירת‎ AWN DIDR STANT YI שְאַחָרִיתו‎ pap PR 
ועצום הָעִנִִס‎ nonina nawnan nypwm הָרְאוּיות‎ niywa 
וְהַתִּכָלִית‎ nimad רוב‎ nyin iaw pao px jo pan ana 
הַטוּבָה.‎ 


naa זֶהָבִים.‎ ia yan כְּחוּלָה מְזוּהֶם‎ AM הָעוּלֶם‎ ANI 
oyan Ox לא תִּתְעוּרֶר מִזֶּה‎ pox paint onian pA לא‎ DR 


[MT 233‏ ידעיה הפניני נק | הָעוּלֶם] אחי אחי העולם הזה ג | [war | pain [ran‏ 
ישכיל נ | 234 [on‏ ח' ג | וְהַפָּתִי [are‏ ירוה הפתי ג = 236 לְעְַצְמו] בעצמו ק 


ובים ומהירות הנקמה על האויבים נ, ההסתכן לקבוץ הממונות בים וביבשה ובמדבות ומהירות 
הנקמה על האויבים ק. | בְּאִי...יזְדּמִן] [air | pin‏ שיזדמן נ 240 הֶרַע [ayn‏ האבדון 
ק | הַהִתִישָב] התישב ק 242 הַגָּעַת.... 243 הַטוּבָה] רוב הגעת הטובות והתכלית המעלה 
ק | וְהַתִּכְלִית] ותכלית נ | 244 [oni‏ המזוהם ק | מְנוּגָּע] המנוגע ק | 245 pirtin‏ 
תִּתְעורֶר] תעורר נ 
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filthy person does not give you of his gold coins, you will not be 
afflicted with anger or envy, because your desire for his worth- 
less gold coins is weak due to the great revulsion that this infec- 
ted person causes in you, and you will be prompted to console 
yourself and say: “What do I have to do with this worthless 
infected person just because I desire his silver and gold, which 
are in contact with his affliction? Let him keep what he has!” 
And you will be saved easily from negligence and will be 
comforted by the lack of his gifts. Despite this, there is no doubt 
that if he wanted to give them to you, you would happily take 
them without [even] washing them, because you would not 
consider their valuelessness due to the great pleasure derived 
from the gift. Similarly is this world, in the sense that if you are 
granted a large portion of its benefits and delights, you will 
become very happy and prevail; but if you are denied its pleas- 
ures and gifts, by being a perfect man you will not be concerned 
or feel wrath due to their absence, and you will understand that 
Destiny is nonsense; for harm and disaster are attached to its 
benefits, mourning is mixed with its happiness, destruction is 
paired with the things it builds, and its end is always evil. And 
he who refuses its nonsense will have a more pleasant life, since 
those conventional things are accompanied by misfortune, and 
the end of those who have been destroyed by envy is failure and 


devastation. 


250 


255 


260 


Parallel Text 59 


ְהַקנְאָה מַחוּלְשָת תָּאוְתְּ paar‏ הַפַּחוּתִים ana‏ הַמִּיאוּס אַשֶר 
193 בו הַמְנוּנָע בְּמַחְשַבְפְהּ ng ni ona? WA AR‏ לִי 
TY pHa?‏ הַגּרוּע כִּי אָכְסוף BOI?‏ וְלזְהָבו Pra? PIT We‏ 
wwe om‏ לו! וְתִשָאָר nia‏ הַקלוּת apa‏ הַהַתְרְשָלוּת וְהַנָּחְמָה 
על AIONW AN‏ מִמִתְּנוּתִיו. ov)‏ כָּל זֶה, pad PX‏ שָהוּא AVY OX‏ 
DAN?‏ אֶלִיהּ תִּהָחֶם מָרוּב בְּשָמְחָה ox)‏ לא תִרְחָצֶם, an‏ 
שָתְּשִית לב לְפַחִיתוּת sym ANN‏ הַמוּשֶג מִן הַמִתֶּנָה. 12 Mt‏ 
הָעוּלֶ ADS OR nwa‏ תִּקַבָּל מִמַעָדנִיו וְקניִינִיי חִלֶק 73 בְּאָמֶת 
תִּשְמַח TAX OXI AIAN‏ בו ריק מִתַּעָנוּגִיו וּמִפְּנוּתִיו לא ישִיגְּ 
בְּהִיותְּ TIT DAWA TA‏ מִן הַדְּאְנָה וְהַבַּעָס עַל WwW‏ טובותיו, 
אַבָל wiann‏ |כִּי opm jap [mr‏ וְהֶרְעוּת ninng‏ 
ְּתועָלותִיו, וְהָאָבָל aya‏ בְּשְמְחָתו, וְהַהַרִיסָה מְזוּנָה בְּבְנְינִו 
ְאֶחָרִיתוּ לָעוּלֶס רְעָה. PANDA INA‏ מִהָבָּלִיו, ANP rn‏ נעִימִים 
ִּי הַתִּלָאות על הַמְּפוּרְסְמִים תְּכוּפות, Dann WR om‏ 
TWAT OPIN AN ARPA‏ וְהָאָבדין. 


[AXIpm 246‏ גם הקנאה ק. | [ran‏ מזהוביו [i992 247 a‏ נפל מנק | לְהנָּחֶם] להתנחם 
ק | וְלוּמַר] ותאמר נק 248 הַזֶה] הזה הזה מ 249 וְת שָאֶר] [bapa | prxwn‏ מקבול 
pa‏ | וְהַנּחְמָה] ח' נק 250 [yx 251 3a'n[monw‏ לך ג | תִּקְחֶם...בְּשָמְחֶה] שתקבלם 
בשמחה ק | pon[orx | a'n[ana‏ 252 לְפַחִיתוּת] לפחיתות הנותן נק | ya‏ הַמַּתּנָה] 
מהמתנה ק | כָּן] וכ ג | זֶה... 253 הָעולֶס] העולם הזה ק 253 a'n [nay‏ | תִּקְבָּל] מלא 
ק 254 p'n[rniinn‏ 255 דִּבֶר... טוּבוּתִיו] ח' ק 256 [Sax‏ אבל ps‏ | כִּי הַזְּמַן] מ' 
נק, מן השלמים אמ | וְהַַּזְקִים] הנזיקים ק 257 בְּתוְעַלוּתִיו] בו ובתועלותיו ג | וְהַהֶרִיסָה... 
בְּבְנִינִיר] ח' ק | [am‏ מגונה ג | בְּבְנִִינִיו] בבנינו ג | 258 [roan‏ בהבליו ג | ane‏ 
[omy‏ בנעימים ק ‏ 259 [by‏ ח' נק | הַמְּפוּרְסְמִים] המפורסמות נק | [nian‏ תנופות נ 
תִּחְרִיבֶם] החריבם נ 
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And he said: people in this world are like a ship sailing on 
a stormy sea carried by the wind to the mysterious edges [of the 
earth]. From a distance, they saw a small island surrounded by 
sea, and on the island, what seemed to be a large forest, and 
within the forest precious stones that were shining from afar 
due to their vast quantity and their great purity. The people on 
the ship decided to go to the island and collect the golden treas- 
ures and the precious stones, so they left the ship in the hands 
of one of their servants and all of them went to the island. Each 
one of them took from that wealth in proportion to the size of 
his hand: the wise ones told themselves that it was better to take 
a modest amount of those valuable things, so long as they did 
not go deep inside the forest to put themselves in danger and 
maybe get lost there, or even just in case the winds that set the 
ship in motion blew and they would be quickly called to board 
it. [However], when the foolish ones took a certain amount of 
the valuable things, they did not have enough, and they 
wandered towards the depth of the forest, until they were really 
deep inside in order to collect and gather [more and more], and 
the more bits of silver or gold or precious stones that they saw, 
the more they wanted to take them, until they found themselves 
surrounded by the forest and completely lost.?* And while they 


were in the forest, the ship was about to depart, and the wise 


22 Literally: without knowing how to get out and come back. 
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pra הָעוּלֶם בִּסְפִייֶה הוּלָכֶת‎ AI הָאַנְשִים‎ IW ְאָמַר:‎ 
TDP אִי‎ PIN הַקְצַוות הַנָּעָלְמות. רְאוּ‎ Ox נְשָאֶהּ הָרוּח‎ VID 
מְאִירות‎ nip? אַבָנִיס‎ om לְמַרְאֶה‎ Sita ay מוּקְפַת יָם וּבָהּ‎ 
APD WIX TAXI גּודָל זְכוּתֶם.‎ oy בַּמוּתֶם‎ aN? pmian 
SOT PII DW wD pap? [ב102] אַלֶיהָ‎ oI 
ONT OR DPD מַעַבְדִיהֶם וְנִכְנְסוּ‎ THX Ta APS ְהַפְקִידוּ‎ 
ידו: הַמִשָכִּילִים מָהֶם הַתִיעצוּ‎ non. מִסְגוּלותֶיהָ אִיש‎ DON 
TD Tw שָעוּר‎ ONT הַמָּמונות‎ ya nop? on) טוב‎ AnPw בִּלְבּם‎ 
Idina Wax DIN) לְהַסְתִּכָּן‎ AA בַּפְנִימות‎ wiz Xow ow 
DD UAT) AIT NAD וּנְשִיבַת‎ APIT yon ny ary או‎ 
שיעוּר מן‎ inp) וְהַפַּתְאִים כַּאָשָר‎ .ADINa Kia? בִּמְהִירוּת‎ 
PAY] Wwe בַּמְצוּלות‎ ovvive וְהֶם‎ Ory הַמָּמונות לא שָבְעָה‎ 
Tax או‎ aor או‎ AOD oyna עוד רְאוּתֶם‎ 5d) diay בו לְאֶסוף‎ 


חְמוּדָה DINPN OAM‏ עַד DOWD] INVAW‏ מְעַטָרִים WTA‏ לא 
nev? wr‏ וְלְבוּא. Tia‏ שֶהָיוּ TT way Wea‏ לָכֶת APO‏ 


1 בִּזֶה] בזה nra | nr‏ הָעוּלֶם] בעולם הזה נק 262 סוער] ח' ג | [AXw‏ ונשאה נ 
נְשָאֶהּ הֶרוּח] ח' ק | poy x‏ | הִַקְצוות [nindyin‏ קצוות נעלמות נק | רְאוּ] וראו נק 
[DI 263‏ ובתוך היער ק ‏ | אִבָנִים... מְאִירות] אבנים מאירים יקרים מאין ערך מאירים ק 
4 מִמַרְחֶק] מרחוק pr‏ | אַנְשִי הַסְפִינָה] איש אל רעהו נ, זה לזה ק 265 [oe‏ אליו נ, ח' 
ק | מִמִּכְמנִּי] מכמות נ | [ania‏ זהבה נק | [nin‏ ח' נק 266 וְהַפקִידוּ] ובן עשו: 
הפקידו גנ 267 ויאַסְפוּ] ויאספו אליו נ | [wx‏ איש ואיש נ | כַּמְסָּת...268 לְקְחַת] ח' ק 
8 בִּלְבָּם] בללבם ג | [on‏ ח' ק (26 בְּפָּנִימות] בפנימית ק | וְאוּלִי] אולי ק 270 [ny‏ 
ח' נ | וּנְשִיבַת... הַמִנִיעָה] ח' ק | [nna‏ רוח נ | 271...00 [Apna‏ לבא בתוכה במהרות נ 
1 מן...272 הַמָמונות] מהממונות ory [ory 272 | p‏ בתאותם ג, ory‏ ותאותם ק 
וְעָמקוּ... 273 [ia‏ ח' ק 273 וָכֶל עוד] ועוד כל ק | [joa‏ כסף מרחוק נק. | או זָהֶב] ח' נק 
4 ויקְחוּם] ח' נק | שָמְצַאוּ... בִּיעֶר] ח' ק | לא] prow‏ 275 בְּעוד... בִּיעַר] אחר כן נ, 
ח' ק | הַגִּיעַ] והגיע ק | [Arson‏ לדרכם בתוך הספינה נ 
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ones got on it very quickly and continued their trip, rich and 
well-loaded, happy and grateful, while the foolish ones 
remained in the forest [suffering] hunger, thirst, the heat of the 
day and the cold of the night,?* dying for their stupidity as the 
stupid die. Similar are the types of people who regard the mater- 
ial pleasures: [those who] due to the existence of many things 
are always collecting and amassing, rejecting their soul and its 
benefits, and when the time of departure arrives, everything will 
be taken away from them and will be lost, their wealth will not 
save them and they will leave it for their enemies; while the 
perfect ones accept from the assets of Destiny only what is 
sufficient to live decently, to feed their bodies and prolong their 
existence, the goal of their behaviour being to direct themselves 
towards the perfection of their Supernal Form?* and to make its 
light shine; and if death shackles them, their righteousness will 
precede them, and the glory of God, may He be blessed, their 


Creator, will lift them up. 


And he said: the example of a man in his life is like a blind 
man who walks a path alone, entering a house while he is walk- 
ing, but thinking that he is still on the path. When he enters the 


23 Jer. 36.30. 
24 According to Neoplatonic philosophy, the Supernal Form is the 
rational soul of man, which is the third soul that God gave exclusively 
to human beings, as opposed to animals, which have only two: spirit 
and appetite. 
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INA TW‏ הַמּשְכִּילִים 1327 ADINA‏ )277 לְדְִכֶּס עָשִירִים 
נִכְבְּדִים, ONY‏ וְטוּבִי לב, וְהַפְּתְאִים aya WI RW]‏ 
וּבְצָמָא nip) ora atin?‏ בַּלִילֶה inm‏ בְּסֶכְלוּתֶם ning‏ 
הַנָּבָלִים. oy‏ זֶה wind‏ בָּאוּ nind‏ הָאָנָשִים DAT DRA‏ 
הַגּשְמִיִים: מָרוּב הַמָּמון לא OPY yawn‏ מְאַסִיפְתֶם וְקְבוּצֶס, 
וְהַנָּפָש וְתועַלותֶיהָ NS Dw.‏ גּוּם, וּבְהגִיע תור פְּרִיְתֶס 
AN APN‏ תַּאָבָד הִיא וְהוּא, וְהונו לא יצִילְנוּ וּלְאויבִיו Jay?‏ 
OTN FN‏ הַשָלָמִים יְקַבְּלוּ Mapa‏ הזמ מה שָיִסְפִּיקם non?‏ 
Tiaza‏ וּלְהַבְרִיא PARA oniay‏ מְצִיאוּתו, ria ina moon‏ 
לְהַשְלָמַת צוּרְתו INI ON) AVR maT Ay VA‏ הַמָּוֶת, 

rp? zor‏ צַדְקו, tia‏ ה' [Fale‏ בּוראו יְאַסְפָגוּ. 


D320 על דָּרְהּ‎ Fay הולך‎ wa בְּחְלי‎ DNA OWA וְאָמַר:‎ 
TTI wyy Wea aT בְּאֶחָד מִן הַבְּתִים, וְהוּא‎ inI? TH 


8 לחורב... בַּלִילָה] יר' לו ל 


6 ומִיד... בַּתוְכָהּ] ויבאו בה המשכילים הקרובים אליה נ, ויבאו בה המשכילים אליה ק 
7 שמְחִים... לֶב] [Raya 278 pi'n‏ בצמא ובחוסר כל נק ‏ 279 על] ועל נק. | בָּאוּ] ח' 
[xa | pa‏ באלה ק 280 ann‏ הַמָמון] רוב ההמון נק | עִֶם] בטנם ק ‏ 281 וְהנָּפָש] 
אבל הנפש p‏ | פְּרִידְתֶם] פרידתה נק 282 [APA‏ וקבוצה ורחוקה ג | הִיא וְהוּא] gin‏ 
והיא ג | [iin‏ ח' ק | [paints | aden fade‏ ולאויבו ג 283 Dax‏ הַיָּחִידִים] 
והיחידים נק | הַשְלְמִים] ח' ק | שִיסְפִּיקֶם] שיספיקנו נ 284 גוּפוּתֶם] גופם נק | [Taga‏ 
להאריך נ, p'n‏ | מְצִיאוּתו...יָבְוִין] ותכלית מציאותו יהיה לכון ק | תִּכְלִית] ותכלית נ 
5 תִכְפָּתָהוּ הַמָּוֶת] המות יאספהו 3 286 pin [ya‏ | ה' יִתְבָּרִ] ח' ק | mam‏ 
בוראו] ח' ג | יְאַסְפָנוּ] יאספהו גנ 287 על דִּרְ] בדרך נ, ח' ק | וְנִכְנְס... 288 לְכְתּו] נכנס 
בלכתו ק 288 aim [ins‏ | בְּאָחָד... הַבְּתִּים] באחת הבתים ק | וְהוּא [AAT‏ וידמה נ 


64 Sefer ha-Pardes 


house, which is full of objects, such as a bed, a table, a chair, and 
a candlestick,#° the blind man stumbles over them and gets 
bruised by them, and as he stumbles, shouts and cries out at the 
injustice: “Who has done this great evil in putting obstacles and 
hindrances in the middle of the path in order to kill those who 
walk?” The people of the house answer: “Neither are the objects 
in the way, since they are in a house, nor did the disorder of the 
objects make you fail; but [it was] your lack of vision, since the 
objects are in the place they should be, while you, due to your 
lack of vision, thought of them as badly arranged to make you 
fail; but in reality it is in you where your failure resides, not in 
them or in him who arranged them.” Similar to this is a man 
[who], because he stumbles into many things that make his 
body and soul fail, begins to be angry at those things and their 
inventor, when he should be angry at himself, like the one who 
says “Why has God created beautiful women, warm tempera- 
ments, and strong desire? Were it not for that, sexual inter- 
course would not weaken me, my days would not be shortened, 
and my vision would not be darkened; and, why has He created 


so many types of fruit that sicken and kill?”2° Thus, he gets 


25 2 Kgs 4.10. 

26 In the margin of manuscripts א‎ (fol. 1022) and מ‎ (fol. 1683) there is 
a biblical quotation: “A man’s folly subverts his way, and his heart 
rages against God” (Prov. 19.3), which is directly connected to the 
content of the mashal. 
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ixian‏ בַּבַּיִת וְהַנָּה הוּא maa‏ מְלָא כָּלִים: now) nen‏ וְכְסָא 
oa Ww Was Aw‏ וְנִתְחַגּר ‘DAN NIP] Pye Hwan‏ 
מִי עָשָה הַרְעָה Nn? nN AyD‏ מִכְשולוּת AI aN)‏ בַּחְצִי 
הַדְּרְכִים Iw PO ipa MAD?‏ אַנְשִי הַבַּיִת: DPR DYDD‏ 
D3 NAA Maa DTW‏ לא WD TOAD‏ הַבָּלִים TWIT‏ כִּי Dx‏ 
הָפַסֶד OF ODM AMIN‏ מְסוּדְּרִים וּבַמקום NANI On) nigga‏ 
מצד Thon‏ רְאוּתְ DANA WR‏ בְּחִילוּף עַל 2 הכְשִילוּךְ 
וּבְאָמָת TTA Www‏ לא DA‏ ולא PY 12 TTDAD TWA‏ 
הָאֶדֶם TWA‏ כִּי הוּא יבֶּשָל oA‏ רַבִּים יִכְשִילוּ גוּפו wan‏ 
ְיַתְחִיל opIng?‏ עַל DAD OA‏ וְהַמַמְצִיאֶם, וְהָיָה TA ANP‏ 
הַמְּחוּיֶב הַתְרְעַמוּ ind inyy Sy‏ שָאָמַר: wean na?‏ הָאֶל 
הַנָּקְבות Nia‏ וְהֶמְצִיא AT OV‏ חום בַּמִזְגו PAPIN TIN‏ וְלוּלִי 
זֶה, לא AWAD WYN‏ ולא WY?‏ יָמִי ולא כְּהָה ראוּתי, )12 
לְמָּה הִמְצִיא לְפָנִי aq‏ הַפִּירוּת הַמְּמִיתִים וְהַמַחָלִיאִים? )12 


9 מִטָה... 290 וּמְנוּרֶה] מ"ב ד י 


9 בַּבָּיִת... בְּבַיִת] הבית נ, הבית והנה הבית ק. | מִטָה וְשלְחֶן] שלחן מטא נ | מִטֶה.... 290 
וּמְנורֶה] ח' ק 290 הָעוּר] ח' ק | fanny‏ ח' ג | צָעַק וְקְרָא] קרא וצעק 3 292 הֶעוּבְרִים] 
העוברים והשבים pr‏ | הַבָּלִים] הבית והכלים ק ‏ 293 2[ כי אם ג | הָמָּה [pa‏ כמנהגם נ 
לא... הַכְשִילוּּ] ‏ ולא הכשילך סדור הפסד הכלים נ, הפסד הכלים לא הכשילוך ק 
4 ובּמָקום הַנָּאות] במקום נאות וראוי ג | [on‏ ח' נק 295 Won‏ רְאוּתְְּ]) Mon‏ ראותך 
נגפת נ, חסרונך נגפת ק | כַּאַשֶר] באשר ג 296 וּבָאָמָת... הַמִסְדְּר] ח' ק | לא] ולא נ 
[my‏ הענין ק | 297 הְאֶדֶם] ח' ק 298 [nr‏ ח' נק ‏ 299 הַמְחויב] החיוב ג | שָאָמַר] 
שיאמר נק | הַמְצִיא] הוציא מ 300 היפות] הנאות ק. | חום [iataa‏ חום גדול במזגי נ, Din‏ 
גדול בגופי ק | וְלוּלִי] ולולא a‏ 301 תַּחְלִישָנִי] החלישני נק | far... tsa.‏ ח' ק | yp‏ 
רְאוּתִי] בהתה עיני ולא קצרו ימי ג | כְּהָה רְאוּתִי] כהתה עיני ק | | וְבָן] ובן יאמר נ 
2 הִמְצִיא] המציא ה' נ, המציא האל ק | לְפָנִי] ח' ק. | הַמְּמִיתִים [ox nam‏ המביאים 
החלאים ולפעמים ממיתים נ, המחליאים והממיתים ק | 121[ באמ כתוב בשוליים: אולת אדם 
תסלף דרכו ועל ה' יזעף לבו (מש' יט ג) 
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angry at the things themselves and does not understand that 
God’s wisdom is great, and everything He creates He intends to 
be orderly and harmonious, their benefits clear to him who 
knows how properly to deal with them; and the only thing God 
did is to create them, but the foolish man, due to his lack of 
wisdom, turned them harmful in his thought, as if they lacked 
value and order. And the saying of the sage already included 
this meaning when he said your word is a lamp to my feet and a 
light for my path;?” because I am a hopeless blind person, you 
gave me an important and honourable religion to prevent me 
from the harm associated with stupidity, to direct me to the 
benefit of the great things, to allow me beneficial affairs, to 
show me the proper quantity, time, and duration for taking 


them, and all this is in the most perfect possible order. 


And he said: a man in this world is like a group of people 
who were invited by an important person to dine with him, and 
he set before them a golden table, with golden and silver 
utensils, and among the people, there is no doubt that there 
were fools and there were wise men. The fools thought that 


those utensils were selected for them as a gift and that after the 


27 Ps. 119.105. The sage Jedaiah refers to is King David, the purported 
author of the psalm. 
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na 7713 הָאֶל‎ noanw יָבִין‎ Xo) על הַנִּמְצָאוּת‎ opin 
מִיוּחְסְדֶת וְתועַלוּתִיהֶם‎ maim בָּלֶם סְָדֶר נַגְדָּר‎ oxyina 
PN} כִּי אס‎ UPR) DIR ANID MAINT שידע‎ a? מְבוּאָרִיס‎ 
מזיקים‎ Ow סַכְלוּתו.‎ Twa 527 וְהָאָנוש‎ BEAT We 
nan כָּלַל‎ Dann וְנִפְסְדוּ הַפָּדוּר וְהָעַרְּ וּמַאָמַר‎ inawnna 
כִּיאַנִי הוּא‎ NN? Tig TIT "נַר לרגלי‎ Tox WYP הזאת‎ 
נַכְבְדַת‎ ABW NT ya? ANN [א103] הגְּמוּה‎ NDT TWD? 
novind וְתִישִירְנִי‎ jmd200 אֶל‎ DWAIN OPA מִן‎ YIN 
mies DIB IN) הַמועִילים,‎ OWA PAN הַנּפְלָאות,‎ 
הָרְאוּיים לְלְקִיחְתֶם; וְכָל זֶה‎ jor הַמוּעִיל מִלְקִיחְתֶס וְהַשִעָה‎ 

aren moana 


Dra אַנָשִים‎ MAN בלס הַזֶּה כְּמוּ‎ OTN] Puy ְאָמַר:‎ 
NOD ANT AN Mew op? OW) Tay איש נַכְבָּד לְאָכול‎ 


OPI ORNS OPP pap PR OT OWINT!‏ מַשָבִּילִים. 
הַפְּתְאִים wn OND‏ שָהַכָּלִים oN‏ הַנְּבְחָרִים mina on)‏ 


8 נר... לְנְָתִיבְתִי] תה' קיט קה 


3 על] על שאר נק. | גְּדוּלֶה] מרובה וגדולה עד מאד ג | כִּנֶנָה...304 בְּמוּצְאִים] ובכונה 
נפשו כל הנמצאות 3 304 779[ בסדר ג | [ntonra‏ מיוחדת נק | 305 מְבוּאָרִים] 
מבוארות נ | Pasa‏ הראויה נק | וְאִינָנוּ... 306 הְמְצִיאֶם] ח' ק ‏ 307 וְנפֶסְדוּ] ונפסד נק 
p'n [wm‏ | וּמַאָמַר [pang‏ והמשורר דוד הע"ה נ. | הֶחְכֶם] דוד ע' ה' ק. | iad‏ 
8 הַזאת] הכונה בזה הפסוק נ 309 [Wwe‏ העור ק | נַכְבָּדֶת] ונכבדת נ, ח' ק ‏ 310 אֶל 
הַסֶּכְלוּת ] לסכלות p‏ | וְתִישירְנִי] תעשיריני ג | לְתועָלֶת] לתועלות ג 311 וְתַתִּירְנִי] i'n‏ 
ְתַתִּירְנִי... 312 ללְקִיחְתֶם] ח' ק | הֶענִיִינִּים] והענינים ג 312 וְהשַעָה [yam‏ והזמן והשעה נ 
4 עניין] בענין p‏ 315 עמו] wy‏ בביתו נק | שַלְחָן...וְכֶסַף] שלחן של כסף ועליו כלי כסף 
וכלי זהב נ | [HADDAM‏ כסף ק 16 [oI‏ ח' ג | מַשִָּילִים] ומשכילים ג 317 הֶהֶם'] 
מהם נ, ח' ק | [on‏ יותנו להם נ, יותנו לפניהם ק 
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meal they would take them to their homes, while the wise ones 
knew that they would remain in the house of the hosts so other 
groups of people could eat with them. When the meal was over, 
the utensils were taken from the guests: the fools were aston- 
ished and dismayed, left with a depressed and saddened spirit, 
because they had thought that [the utensils] were theirs and 
they considered it the theft of their money and the stealing of 
their fathers’ inheritance; however, the wise ones already knew 
this, and got used to the idea that the utensils had been taken 
from them, so they let it go and did not worry about that. And it 
happens that the fools left the table and went away angry and in 
a bitter and confused state of mind, while the wise ones left in a 
happy, calm, and faithful mood. Similar to this are the different 
groups of people in the world, as follows: some are foolish 
people who eat, drink, and are satiated with the nonsense of the 
world, as if it were an eternal legacy; but when they arrive at 
the day of death, their separation is very bitter; they worry 
because of the memory of the pleasures and delights that they 
are losing, and they die with a bitter and broken soul; and some 
are eminent people who notice the worthlessness of this despic- 


able and repulsive [worldly] home, whose end is nothingness; 
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WT DI] Dawa בְּבִיתֶס,‎ oY הָאָכִילֶה יוליכוּס‎ INN) 
אַחָרות.‎ nian Ona aN DPA בָּבִית‎ NW? שָהֶס‎ 
PT הַקְרוּאִים:‎ APA OI INP הָאָכִילָה‎ WAN WI 
כִּי‎ NANIT] ANI NZ וְנְאָרִים‎ DPA הַפּתְאִים מִשְתוּמְמִים‎ 
nyyN oy ביני כל‎ MA OY Mw wT 733 OF 
הַשֶקִיע‎ VAR AL ירשת אָבוּתֶם, וְהמּשְכּילִים בְּבֶר יָדְעוּ‎ 
וּבְּהַלְקְחָם‎ DIN OIA NEY 739 DANY מַחְשְבוּתֶס על‎ 
הַשלְחֶן‎ OWA ODIP] עָלִיהֶם. וְהָיֶה כְּצאת הַפְּתְאִים‎ UT לא‎ 
wala וּמִשָתוּמְמֶת, וְצַאת הַמַּשָכִּילִים‎ Mp wan AX “Wa 
TW הָאָנָשִים בְּעוּלְמֶס על‎ nin 12 שְמַחָה שוּקָטֶת וּבוטְחַת.‎ 
וִיִשְבָּעוּ 20 הַזָּמן‎ inw wax סְכָלות‎ nind on הַזאת:‎ 
ayaa on? Tan nian pin) הֶם נַחָלֶה עולָמִית, וּבְהַגִּיעָם‎ PND 
מְאַבְּדִים אותֶם וְעוּזְבִים‎ OW OMYAT וִידְאַגוּ עַל זְכְרון‎ TRA 
חַשוּבות‎ nind on וְנשבָּרֶת;‎ nq wala ini חְמִדְּתֶם,‎ 
וּגְרִיעוּת אֶחְרִיתו,‎ ONAN) AMI הַזֶּה‎ WIAA Minna בְחִינוּ‎ 


8 יולְיבוּם] ילכו נק | pony [ony‏ | בְּבִיתֶסם] בבתיהם נ 319 [Nw onw‏ שישארו 
ק | הַמִזְמִינִים] המזמינם מ, המזמנם נ, [ox | porn‏ ויאכלו ג 321 וְדואָגֶת] ח' ק 
[rap 322‏ ח' נק | | שִיִהֶי] כי הם ק | | בְּעִינִיהֶם... מְמוּנֶם] כגזילת ממונם בעיניהם נ 
[nna‏ כגילת p‏ | וּגְנִיבַת... 323 אָבוּתֶם] p'n‏ 323 יָדְעוּ] prawn‏ | השֶקִיעוּ...324 
[oniawnn‏ השקיעה המחשבה ק 324 [oniawnn‏ מחשבתם ג | וּבְהַלְקְחֶם... 325 [omy‏ 
ולא ידאגו בהלקחם ולא נבהלו ג 325 יִדְאַגוּ [oop‏ דאגו עליהם ולא נבהלו ק. | Lm‏ ויהי 
ג | כְּצָאת] בעת צאת נ, צאת ק | מָעַל] מעס ק 326 [wan‏ ובנפש נק | 'n[naninwm‏ 
ק | בִּנְפָש] הנפש ק 327 שוקֶטֶת] ח' נק | nina | api‏ הְאָנָשִים] ענין האנשים 
האלה ק | על...328 סְכְלוּת] ח' ק | 328 [jo‏ העולם הזה ג = 329 עוּלְמִית] עולמים ק 
Ian‏ לְהֶם] הם מרי ק 330 שָהֶם... וְעוזְבִים] שאבדו ועוזבים נ, שהם OMX DANY‏ ומאבדים 
ק 331 [AI‏ מרה ונאנחה ק 332 [Aran‏ ח' נק | וְהַנִּמְאָס] הנמאס pi‏ 
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and when they feel that their soul is stuck one day in many 
pleasures and is full of thousands of instances of vanity and 
hostility, their heart softens and their understanding remains 
calm, because they will leave them the following day, and feel 
happiness for having had something for the time it lasted. And 
the sage said today here, tomorrow in the grave.*® And this is the 
reason why they [i.e., eminent people] do not trust in staying 
with these vanities forever, and when they remember that they 
will be separated from them in the day of death, they will not 
moan or grieve over their separation, since they already knew it 
and had overcome it:?? their thoughts are strongly fixed on 
[where] they are going, and they are quickly and easily consoled 


over the things they are being separated from. 


And he said: a man in this world is like a knight in his 
tower, surrounded everywhere by a great king. The knight has 
in his room two paths to two places where he has put all his 
hope and interest: one leads to his treasure house and the other 
to his garden, and all his involvement and his pleasure reside in 
going to both places. The knight obtained greater pleasure in 


going to the garden, because of its plants, trees and the purity of 


28 Babylonian Talmud, Berakhot 33a. 
29 Literally: they made themselves large on knowing and examining it. 
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niama מִמוּלְאֶה‎ nimi בַּהָמון‎ nvipw of ow|l וּבְהַרְגִּישָם‎ 
Onna Dia כִּי‎ ONYT ONinwN Dla) FP הַבָלִים וּתְנוּאות,‎ 
וְאָמַר‎ AMP IW nya שָיְחַזִיקוּ בו‎ nna שִמְחְתֶם‎ prinn ולא‎ 
ww שָלּא‎ na זֶה‎ MN בַּקָבָר".‎ WR הָחָכֶס: "הָיום כָּאן‎ 
Do) הַהָבָלִים בּתְמִידוּת,‎ PNA DINWA ְּמַחְשבְתֶּס בְּטְחון על‎ 
DY ANT ולא‎ INN? הַמָּוֶת לא‎ Dra ON אותֶם בְּהְפרְדֶם‎ 
MAN ADIN ANT על‎ TN MYT 73d 07 ָזִיבְתֶם, כִּי‎ 
Dy על מה‎ TANI ARID V8 הולְכִים‎ DAW מַחְשבְתֶס בְּמַה‎ 

wa DTD‏ מְהִירָה וְנִקָלֶה. 


Tea VY ABO THY כְּפֶרֶש‎ NID בְּעלֶס‎ OTN PD וְאָמַר:‎ 

גּדול וְהַפַּרֶש הַהוּא Dan api Dana‏ צַד. wid‏ הַהוּא tna‏ 
yw DIT WwW‏ מקוּמות ona‏ כָּל Pwr impH‏ הָאֶחָד Tin‏ 
may‏ אוצָרו וְהַשָנִי הולך 51339 וְכָל התְעסקוּתו וְתַענוּגוּתִיו qaqa‏ 
לְשָנִי המקומות. וְהַפַּרָש רְאֶה הַפְּעַנוּג הַהוּא Int pa‏ מְצַד 


6 היום... בַּקְבֶר] ת"ב ברכות לג א 


3 בּהַמון... מִמוּלְאָה] p'n‏ 334 וּתְנוּאות] ח' נק | תְּשתוּמֶם] ותשתומם ג | [onyt‏ 
נפשם מדעתם נק | [onqnna‏ למחרתם ק 335 [poinn‏ תחזק נ, תתחזק ק. | בו] ח' ק 
nya‏ שָיחזִיקוּהוּ] ח' ג 336 [ww‏ ישקיעו p‏ 337 בְּמַתְשַבְתֶס] מחשבותם ק | [inva‏ 


ינאחו ג | ידְאָבוּ] ידאגו נ, יכאבו ק 339 p'n[AnYna‏ 340 מַחְשַבְתֶּם] מחשבותם ק 
[vox‏ ח' ק | על מַה] במה נק | 341 מִהִירָה [Nopn‏ נחלה ומהרה נ, נקלה ומהירה ק 
[Ata vipa 342‏ בזה העולם נ | סוּבֶב] חביב נ,סבב ק 344 לְָשָנִי] בשני נק | בְּהֶם] ובהם 
נ | וּמַעִיינִיז] ומעיינו נ, ח' ק 345 [imipovnn‏ התעסקו ק | בַּהָלוךּ... 346 pa [ninipan‏ ק 
6 לשנִי] שני אלה נ | וְהַפַּרֶש] והפרש ההוא נק | הַהוּא] הגדול נ, ח' ק 
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the air; so he started going to the garden frequently and forgot 
about his treasure house completely. When his servants and 
slaves realised that he had forgotten his treasure house, they 
stole from it a big portion every day, while the knight did not 
notice. And one day it happened that the king that was 
surrounding him deliberated to take his pleasure from him: the 
garden. So, the knight was left without [the possibility] of going 
there anymore, and had to remember out of necessity the path 
leading to the treasure house, since there was nothing else to 
find pleasure in and [nowhere else] to hide and forget his 
distress. When he went to the treasure house, he found it empty 
of silver, gold, and precious vessels, with the exception of worn 
copper and slags of iron and lead, so by no means could he use 
that to oppose the besieging king or to give it as a ransom, and 
he was left terrified and perplexed. Then, the king took him, put 
him in chains, and cast him into a cruel prison forever. This is 
similar to a man with regard to his body and his soul: if he is a 
fool, he will only make use of his body and its pleasures, which 
are the garden, without paying attention to wisdom, good deeds, 
and spiritual concerns, which are the treasure house, that will 
serve as eternal ransom and redemption. And when his end 


approaches and he dies, his garden will be lost forever, he will 
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ma וְהַתָמִיד הַהָלו אֶל הגן וְשְכַח‎ wy man וְאִילְניו‎ roy 
עַבָדִיו ּמְשָרְתִיו שָשָכַת אוּצָרו,‎ IN] WRI פָּנִיים.‎ 797 WIND 
Mp) VT mya וְהַפַּרֶש‎ oF Soa גֶנָבוּת גֶדולות‎ TING מִן‎ 1213 
OWA בִּית‎ wa Nn? pen Py azien TaNW לְיָמִים‎ 
aw עוה‎ gin TE Tin הַפֶּרֶש בַּלְתִי‎ NWN 7 RIM 
ANT PRM ray הָאוּצֶר‎ OX הַהוּלְכֶת‎ TWA Tat M372 
הלד אֶל בִּית הָאוּצָר‎ WI צֶרְתו.‎ Naw) OVNI? לְהַתְעִגּג בה‎ 
Poy MIMI wa TI? OI? OEM IAN AEA מְצָאו ריק‎ 
T_T מול‎ OB WA? DE OWA לו‎ Wax ועוּפרֶת, אי‎ oma 
Jaan inp נְבְהַל ונבו‎ wxgwn פַּדִיוּנו,‎ onn> או‎ ippan 
72 אַכְזֶר לְעוּלָמִים.‎ [1032] Naa בִּנְחשְתִּים וַיִשִימָהוּ‎ NON! 
vanwew לו‎ TWAX וְשַהוּא אי‎ WI גוּפו‎ Ove הָאֶדֶם‎ Puy 
לב‎ mw ולא‎ an גוּפו וְתַעָנוּגותִיו שַ[הָזָם‎ ox בּהִיותו 520 כִּי‎ 
Wwe wing ow [owes] ow לא לְחְכָמָה וּלְמַעָשִים‎ 
133 קצו ויָמוּת, יאבד‎ wx WR לו כּוּפֶר וּפְדָיון לְעוּלֶס.‎ TTL 
nen וִמְצָאָם בַּלְתִּי מִסְפִּיקִים‎ rpm הָעולְמִים וְיזְכּור אוצָרו‎ 


[ma 347‏ ח' נק 348 מִכָּל פּנִים] ח' ק ‏ 349 גדולות] גדולות ועצומות ק | וְהַפַּרֶש... יודַע] 
pin‏ | יְדַע] יודע וכל ידיעתו ושמירתו ייחר בגן a‏ 350 הַסּוּבֶב] היה סובב ג | pox [pov‏ 
ק | [pon‏ ותיעץ ג | תּענוּגותִיו] תענוגיו נק | 351 בַדֶרְךּ... עוד] Hy‏ בדרך ההוא נק 
[av‏ ושב ep? 3552 pr‏ שָאִץ] כי אין נק 353 לְהַתְענָּג [Aa‏ ח' ק | בָּהּ] ח' ג | וּלְהַתְעַלֶם] 
להתעלם p‏ 354 לְבַד] 27990 355 ma‏ וְעוּפַרֶת] עופרת ק. | לו] ח' ק | מוּל] ח' ק 
6 או... פַּדִיוּנו] p'n‏ | פַּדָיונו] לפדיונו ג | וִשְאַר] ויותר נ | [qian Doar‏ נבוך ונבהל נק 
8 וְשַהוּא] שהוא pa‏ | אי] ח' ג | לו] [ie 359 pin‏ בצרכי גופו נק | וְתַעָנוּגוּתִיו] 
ותענוגיו ג | שָהֶם] שם אמ, שהוא נ,שהן ק | לֶב] לבו נ | לָב...360 לא] ח' ק 360 לא] 
ח' נ | [ova‏ למעשים הטובים ג | נַפְשִיִים] מ' נ, הנפשיים ק 361 [nia‏ למות נ, ח' 
ק | [in‏ גופו ג 362 הָעולְמִים] ח' ג, העולמי ק | [oxyan‏ ומצאם נק 
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remember his treasure and deeds, and will find them insufficient 
to serve as random for his soul. Then, the anger of the Creator, 
may He be blessed, will tower above him and punish him 


bitterly and eternally. This thing is clear. 


And he said: the world according to different groups of 
people is like a pleasant orchard whose owner usually waters it 
once a day from a water spring, and that irrigation [alone] is 
enough and suitable, because such a quantity is beneficial to the 
plants, but more than that is harmful. So he did every day: one 
irrigation per day, for more than that is harmful. One day, the 
owner of the orchard had to go to do something and asked his 
son to water the garden, but he did not tell him the frequency, 
time, quantity, and measure of the irrigation. The son came to 
think that since irrigation is good and beneficial for the plants, 
they would dry out in short time without it, and that is why 
they need it and it is beneficial. So, he went to the orchard in 
the morning and watered it very generously until all the plants 
were covered by water. One hour later, he came back and gave 
it another prodigal watering, and thus he did all day until the 
evening. In the evening, the father came back and found the 
orchard damaged by so much water, the plants dragging and 


soft, the trees limp, their roots uprooted, and the good and 
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mv [Palm הַבּוּרָא‎ ova voy ow כּוּפֶר נַפְשוּ.‎ 
Axia הָעניִין‎ TN נִצְחי.‎ way OD הָעּנְשִים‎ 


XIN נְאֶה‎ OTIN2 WIND Nind yy וְאָמַר: מְשַל הָעולֶס‎ 

Man) MX פּעם‎ DAT PwAA oP שָיּשְקָהוּ בְֶּל‎ yova 
יועיל לַטְמְחִים‎ Tuan מְמוּצַעַת כִּי השווי‎ Aw הַהַשֶקְאָה הַהִיא‎ 
DPA NON AXPWA OX לא נְהַג לְהַשַקותו כִּי‎ ZI ְהַמוּתֶּר יזִיק.‎ 
DTN WA TI THY OP 72 Ds NPY ANP ִּי הַשֶקְאֶתו‎ 
ANPWAT לו אוּפְנִי‎ IA ולא‎ BO בְּנוּ לְהַשָקוּת אֶת‎ Tw PpoY? 
ויחשוב אֶחַר‎ yan ובוא‎ Ay Ww) וְכַמוּתָהּ‎ Alor ולא‎ 
war כָּל זֶה הַתועָלֶת עד שָהָם‎ anny? מועִילָה‎ nxpwanw 
DTS? וּמועילֶה. וַילָדּ‎ oF? AD W wa זוּלְתָהּ היא‎ yor בְּמְעַט‎ 
עַצוּמָה עד הַתְבַּסוּת כָּל הַצְמְחִים מִים.‎ AXPwWA Inpw APA’ 
2) הַשֶקְאֶה גְדולֶה בְּייתֶר,‎ inipwr? aw ְּשָעָה‎ 12 INN ובוא‎ 
OTST RYAN ANA הַהוּא עַד הָעָרֶב. וּבְעָרֶב בָּא‎ DPD DD TAN 
וְהָאילֶנות נַרְקְבוּ‎ oninn oma הָמִּים וְהַצְמְחִים‎ ana מְקוּלְקֶל‎ 


3 וִישלִיט] וישלוט pi'n [Tam | pi‏ 365 מְשַל הָעוּלֶס] משל האנשים בעולם הזה נ 
[ne‏ נאה ומשובח [ova 366 a‏ בעל הפרדס ג | מִמָּעִיין הַמִים] ח' ק ‏ 367 [mw‏ ח' נק 
[TIANA‏ ח' ק 368 וְכְּ]) וכן מ | וְכְּ... 369 12[ ח' נק 370 לְהַשָקוּת] שישקה נק | אֶת] ח' 
pa‏ 371 וְכַמוּתָהּ וְשִיעוּרְהּ] ושיעורה וכמותה נ | 372 [at‏ 279 | הַתועָלֶת] תועלת נ 
ייבָשוּ] יתיבשו ק ‏ 373 היא] ח' נק | [ra‏ אם כן נק | לְהֶם] להם מאד ג | וּמועִילֶה] 
מועילה מ, ח' oa‏ | וַלְך...374 7732[ מה עשה? השכים בבקר והלך אל omen‏ ק 
לפַרְדּס...374 7733[ בבקר בפרדס ג 374 וַישֶקהוּ] וישקה ק | מִים] ח' ק 375 וישב] שב 
[anra nya | 3‏ יותר גדולה נ, עצומה עד התכסות כל הצמחים ק | 376 הַהוּא] i'n‏ 
וּבְעָרֶב] ח' ק | בָּא] ויבא ק | וַימְצָא] ומצא ג 377 וּנְמוּתִים] ח' נק 
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fertilised land had lost its fatness, leaving [the sand and the 
earth crusted and bad to the point that they were unfit for 
sowing]. The father then found the son, got very angry at him, 
and gave him an exceptional beating. Similar to this are the 
needs and assets of this world in relation to different kinds of 
people: there is one [kind] that uses the [world] as necessary in 
order to sustain the body healthily, taking [just] the needed 
measure of food, sleep, and sexual intercourse [at the proper 
time] and for the right duration, without which the body 
couldn’t function. [But there are also foolish people who think 
of eating and other pleasures,] since they are necessary, like 
this: the more they have of them, the better the body will grow 
and the more life will be prolonged; and [they] use these hollow 
things constantly and all the time, taking exaggerated quantities, 
which cause grave diseases and the shortening of life; their souls 
are unable to worship God, and after death they are blamed for 
having corrupted their two allotments. Then, the Creator, may 
He be blessed, will punish them with exceptional torments, and 


they will end up, after that, in the abyss. 
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And he said: [this is] the case of a perfect man whose 
relatives cry over his death. In a certain city, there was, among 
the members of a family, a rich and respected man with a good 
reputation, who was always ready to protect his family and help 
them in different matters, as far as his honour, ability, intelli- 
gence, and common sense [would allow it]; and the members of 
the family were proud of him and exalted him. It happened that 
the king ruling that area heard of the virtue and wisdom of this 
man and decided to appoint him governor to lead another 
kingdom very distant and different from his homeland, exchan- 
ging his own people for the people [of the new land], who were 
a great and respected people with integrity and distinguished 
traditions; so there was no doubt that governing them and living 
among them was an enormous honour and a great achievement. 
When he received the king’s order to leave for that land, he 
became extremely distressed over separating from his family 
without having any idea of the great honour that he was about 
to receive, so he departed overcome with worry and anger. But 
when he then ruled over that kingdom and realised the honour 
and the value [in it], he forgot his people and his land, was 
overcome with the happiness that came to him as a result of his 


exalted position, and began to praise his lord, the king. But the 
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members of his family remained scared and moaning, since he 
was so far away that they never knew or heard anything about 
him again. There is no doubt, therefore, that this is [what] 
separation [means]: even if it is beneficial for the respected 
man, the family prefers him to have less honour and to remain 
with them over any high position while he is far from them; and 
this is due to the fact that they will not benefit from his honour 
or his wisdom. Similar is the perfect man when it is his time to 
die: there is no doubt that he is worried on the brink of depar- 
ture when [the time] has not yet arrived and is beginning to 
arrive; but when it finally happens, he will be submerged in 
boundless pleasure for the great dignity he has come to, far 
away from his family without knowing anything more about 
them, [and his family remains very fearful and moaning, for 
they had him as a great profit] and are unable to imagine what 
he will receive. They [remain] greatly harmed on account of the 
troubles caused by his separation and his being taken away from 
them; for [he was] the one bringing them strength, warding off 
disasters, protecting them from harm, and honouring them 


forever and ever.°° 


30 Literally: as long as the sun remains in the heaven. 
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And he said about a certain woman, the daughter of emin- 
ent people, that her husband died during his pleasant years and 
during his youth. That man was good towards God and 
mankind, amassed great wisdom in a few days, and [accrued 
many] honourable and great deeds in a short time; he did not 
deceive children in their childhood or young men in their youth, 
but gathered the virtues of old people, became very exalted in 
matters of intelligence, and followed the path of every upright 
person. When the man died, his wife, due to her great bitterness 
and fear, was utterly seized by suspicion of the order, the direc- 
tion, and the supervision of those who judge the classes of 
people and those who lead the world of the lower creatures, as 
if she considered [his death a matter of] injustice and unfair- 
ness. She would go crying and lamenting to houses of learning 
and gatherings of rabbis, [asking whether] the judgment 
required [the death of a young man who never committed a sin 
or dwelt on idleness during his youth], and looking for an 
explanation, since it is supposed that the pursuit of integrity, 
fear of God, and perseverance in studying [Torah] prolong the 
lives of people; as in the saying of the great philosopher: wisdom 
preserves the life of him who possesses 131 and the meaning of this 
is that it will prolong his life beyond the natural limits or that it 


will prevent accidental death due to external causes until the 


31 Eccl. 7.12. 
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natural conditions are met to complete his existence; but [we 
have seen] that this is not what happened; on the contrary, it 
shortened a man’s days and killed him prematurely. The rabbis 
leading the gatherings were shocked by her words, which 
silenced them, and she would not stop shouting at them with 
these words until one of the greatest sages paid attention to her 
and considered her issue. He took her with his right hand and 
brought her to a nearby orchard where there was a fig tree with 
many branches and many figs, some of them thin and some of 
them thick. He told her: “Look, my daughter, at this fig tree and 
its many fruits; [note that some are thin and some are thick], 
and note that of the thick ones, some are ripe and some are not, 
and the same is true of the thin ones.” While he was talking to 
her, the owner of the fig tree was picking the figs, and the sage 
told her: “Look, my daughter, which figs is he picking?” The 
woman said: “I see that he is picking the ripe ones and leaving 
the others.” The sage replied: “My daughter, do you see if he is 
differentiating between the thick and the thin ones while 
picking?” She answered: “No sir, but I see that he is picking the 
ripe ones, whether they are thick or not.” Then the sage said: 
“My daughter, the fig tree is this world; its owner is the Creator, 
may He be blessed; the picker of figs is the will of God; his 
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הַמֶּזְג על xinw nA mon‏ אֶפַשָר Pop‏ מִן הַקיוּם, Now TN)‏ 
AvyN‏ זֶה אָבָל WPA‏ הִיָמִים Soa OTS] MAM‏ עתו. rp}‏ 
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שָשָמַע אוּתָהּ ANN MIATA wang, OID "VAN TN‏ 
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Da‏ 72 כִּי jan naan nivan‏ מְבוּשָלות וּמָהֶן onda‏ מְבוּשָלות Ta‏ 
הַדּקות. AINA Ova mM‏ לוקט הַפְּאָנִים FAY MITT NPA‏ 
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לא אַדונִי Day‏ אָנִי רוּאֶה שילְקוט הַמְּבוּשָלות nipT ra‏ או 
wy 7972‏ הָשִיבָהּ הָחְכֶס: Na‏ הַתְּאָנָה היא OPA‏ וּבְעָלִיי הוּא 
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pa‏ | הֶחְכֶם] החריש ק | 449 [sin‏ ח' נ, התראי ק | שִישִים] אם ישים ג | הְגְּסוּת 
וְהַדַּקות] הדקות והגסות pa‏ | עְנַתְהוּ] השיבה ג 450 אַדוני] ח' נק | אִנִי רואֶה] ח' נק 
שִילְקוט] ילקוט pa‏ | יִהִיּ] היוק | יִהְיוּ...451 בְּהְפְ] הן דקות הן גדולות ג 451 [ts‏ ח' 
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providence is the judges; men are the figs; the thin ones are the 
children and the thick ones are the elderly; the ripe ones are the 
God-fearing and the eminent; while the unripe ones are those 
detested by God and the wicked; and the will of God, may He be 
blessed, is to bring to him those perfect human beings, old and 
young, in order to remove them from dwelling in the tents of 
crime%* and sin. As the picker [of figs] would choose the ripe 
[regardless of its being thin or thick, and as he would choose] 
the thin so long as it is riper, so how much more will God 
collect the young man before the old if he is more complete, 
even if both are equally ₪000.95 For this reason, my daughter, 
accept the judgment of God, because there is no point in 
questioning it.” The woman then replied: “God has done justice, 


and I am** worthy of contempt— I surrender.” 


And he said: the relationship of a man with his soul, his 
world, the corporeal passions, the [faculty of] discernment of 
the intellect that renounces them, and the world to come that he 
is aiming at is similar to a ship with its sailors, the captain, the 
favourable and unfavourable winds, and the desired place the 
ship wants to reach. The soul of the man is the ship, kept 
straight by the business of commerce and trade; this world is 


like the huge and stormy sea that endangers the crew; the soul 


32 An allusion to Ps. 84.11. 
33 66. 6. 
34 An allusion to Exod. 9.27. 
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iJnnawa Nan הוּא רְצון‎ DAD וְהַלוקט‎ [Talo xan 
הַילְדִיס‎ OF הַפְּאָנִים], וְהַדּקוּת‎ of] oN הַשופְטִים, בְּנִי‎ [D7 
VAT] וְהַחָשוּבִים‎ ORT OD הַזְּקנִּים, וְהַמּבוּשָלות‎ OD Nips 
[1042] וְהֶרְשָעִים, ורצון ה' ית [בָּרְ]‎ 'noxuw on מְבוּשָלות‎ 
pve בְּאָהָלִי‎ WIA DOPOD) OF yan Ow] TPR NIT? 
pa] שָילְקוּט זֶה הַמְּבוּשָלות‎ ina בַּחוּרִים.‎ ix זְקָנִים‎ ray ARV 
Noam) APIA nigra vpiba Aw ina דּקות או גּסות,‎ 
יאָסוף‎ 12 ANP nowian בְּהְיוּתָהּ‎ Apia מְבוּשלות], יַבְחַר‎ 


Dw ox) שֶלֶם‎ ani intra ypta [הַבַּחוּר] טָרֶם‎ POX הָאֶלקים‎ 
Tip? PRD הַצְדּיקִי מִשָפָּטִי הַבוּרָא‎ na 12 ְּאָחָד טובים. על‎ 
הַגִּכְנַעַת.‎ AMAT IN) PNT ה'‎ ANAT WNT war עָלִיהֶם.‎ 


neawin nignm הָאָדֶם אֶצָל נפשו וְעוּלֶמל‎ Puy וְאָמַר:‎ 
ina P28 WW Nan וְהָעולֶס‎ OMX NENA wD ּבְחִינַת‎ 
וְהֶרוּחות‎ Daina an מִלְחֶיהָ‎ oy הַסְּפִינָה‎ ina הוּא עַל דֶרְּ מִשָל‎ 
הַסְפִינָה:‎ naa rox הַמַזִיקות וְהַמועילות וּמְחוז חָפְּצָהּ אַשָר‎ 
Tay הוּא‎ AA MIAN הַסְּפִינֶה‎ i. INA wal ARAM 
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[in the world] is like the ship on the sea; the forces that emanate 
from the soul are the sailors manning the ship; the [faculties of] 
discernment and choice of the soul are the captain; the corpor- 
eal passions that cause the soul to fail are the headwind against 
the ship that brings it to trouble and danger; the conventional 
passions for the sustenance of the body that are needed to 
achieve the completion of the soul, and the intellectual 
[passions] that bring the soul to success, are the favourable 
winds that bring the ship to the desired place; the matters of 
belief and error that the soul might crash against are [like] 
outcroppings of hidden rocks in the sea, with which, if the ship 
collides, it will be broken up and will not arrive at the desired 
place; and the world to come, which is the place toward which 
the soul inclines, is the island or the land that the ship has 
before it. Then, as the ship’s fate*> depends on moving away 
from them [i.e., the hidden rocks] according to the wisdom and 
the expertise of the captain: it ]1.6., the ship] will succeed if he 
knows how to handle it properly with regard to the winds, the 
ebb of the sea, and the rest of the things; so is the fate of the 
soul dependent on distancing and leading itself by the faculty of 
choice and by what adds honour and splendour to the human 
soul, which is the [faculty of] discernment with regard to 


conventional things—which are good and [which are] bad—as 


35 The literal translation is ‘downfall, ruin’, which poses a difficulty of 
interpretation. 
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הַמִּסְחָר וְהַרְכוּלות; וְהָעולֶס הַזֶּה ina‏ הַים הַגִּדול q20an Avion‏ 
רוכְבו; וְהַנָּפָש nindm joa Argon ind ia‏ הַמִתְפַרְדות ja‏ 
Wp‏ כְּמוּ הַמְֶּחִים ow‏ הַסְּפִינָה; ANT‏ הַבְּחִייָה 
ְהַבְּחִירֶה ind wala‏ רב הַחוּבל; pm‏ הַתְּאָוּת הַגִּשָמִיִת 
wain nimonn‏ לְהַכְשִילָהּ on‏ הֶרוּחות הַמִתְנגדות Joon‏ 
הַסְפִינֶה וּמְנִיעָה אותָהּ Tawa OX‏ וְהַסַכְּנָה; וְהָיוּ mgna‏ 
הַמְּפוּרְסְמוּת הַצַרִיכות orp)‏ הַגוּף בַּעָבוּר תִּשלֶם Wain‏ )12 
הַמוּשָכָּלוּת ona we»‏ הַצְלְחָתָהּ, nintiya nina of‏ לְסְפִינֶה 
הַמִגִיעות אותָּ אֶל tind‏ הַחָפֶץ; וְהָיוּ wy‏ הָאָמוּנות וְהַשָבּוּשִים 
DD DIR WEIN WIT WAN WR‏ נְקִיקִי הַסלְעִים הַטְמוּנִים bra‏ 
ONIX Wisan OX‏ הַסְּפִינָה תִּשָבֶר AYN tinny)‏ לא Wan‏ וְיְהַיָה 
הָעולֶס הַבָּא שָהוּא הַמחוז POX WIT NaI WR‏ הַיא הָאִי או 
Saw indi indi arson 7290 WY APTANA‏ כַּשָלוּנות הַסְּפִינֶה 
תְּלוּיָה בְּהַרְחְקְתֶם בִּיד רב Saing‏ לְפִי חָכְמָתוּ וּבְקיאוּתו, TR)‏ 
תִּצְלַח ox‏ ידע לְהַנְהִיגָהּ כַּרְאוּי on Dawa ox ninma ox‏ 
ּשְאָר DPT‏ 12 כָּל בְּשָלונות wa‏ תִתְלָה הַרְחְקְתֶס 
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well as with regard to intellectual things—which are truth and 
which, falsehood. This [leads to] a man’s conduct being pleasing 
[to God] and his enemies’ reconciliation with him, which is [due 
to] the choice of what is good or not regarding conventional and 
intellectual things; and the choice of what is proper for the soul 
to succeed in the world will bring it to the complete light, which 
is the world to come, as implied in the saying of the true philo- 
sopher when a man’s ways please God, He will turn his enemies into 
01165.3 The value of this dictum [consists in its stating] that 
when a man’s ways are good and proper, such that [God] is 
pleased with him—meaning that he has achieved purity with 
regard to the discernment that he is capable of—this will be 
followed by his adversaries’ reconciliation with him, which is 


the result of divine aid. And this thing is clear. 


And he said: the difference between solitude and perfect- 
ing one’s deeds, i.e. spiritual activity, and sensual activity from 
the point of view of their outcomes is that the pleasure and the 
purpose attained by the senses is brief, momentary, and immedi- 
ately forgotten; but the pleasure from wisdom and intellectual 
understanding is far-reaching; for the more one engages in it, 
the more pleasure and enjoyment one’s soul obtains; and it is 


not dissipated with time, but rather remains and increases, such 


36 Prov. 16.7. 
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waaa myen Taz? פח הַבְּחִירָה, וְהַמוּסף‎ Wa ON 
MIVAN ANI OW בַּמְּפוּרסְמות‎ AYMAN והוּא‎ MwiINA 
WRI ITT הִתְרצוּת‎ NIA) הָאָמָת וְהַשֶקֶר‎ oN וּבְמוּשָכָּלות‎ 
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that it can only be achieved after effort and exertion arising 
from burdensome study, as is clear to him who has considered 
it. And it is appropriate to compare this to a king who ordered 
the workmen to build a palace suitable for a king to live in, and 
the king did not have any house to live in, but the house that 
was under construction. These workmen would take their pay 
every day and consume it in the same day until the completion 
of the building. While this palace-house was being built, the 
king was sad because the palace was full of many tools, quick- 
lime, and sand, together with the humidity of the [recent] 
construction, the blowing of the winds, and the absence of a 
roof, [which resulted in] heat during the day and cold at night.°’ 
When the work was completed, the workers were dismissed 
without anything left of their payment, while the king entered 
the house with honour and happiness, [organising] feasts, and 
inviting people and governors to celebrate. There is no doubt 
that all the troubles and hardship that [the king] suffered were 
in the expectation of a [future] pleasure, so he happily tolerated 
them, and through them he gained great physical pleasure; and 
he would go from wing to wing, from court to court, from 
garden to garden, and from room to room. And so, conventional 
pleasure based on sensations is the pleasure of the workers, 
which always expires. However, the suffering of the king while 


the palace was being built is like the suffering of students when 


37 Jer. 36.30. 
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they are studying; and his happiness at the completion [of the 
building] is like the eternal happiness of the sage in the pleasure 
of [going from] composition to composition, from book to book, 
and from science to science. And that is the intention of the poet 
who says I have seen that all things have their limit, but Your 
commandment is broad beyond measure:*® [I have seen that all 
things have their limit] is an indication of the activity [of the 
senses, whereas Your commandment is broad beyong measure is an 
indication of] the pleasure derived from wisdom, because there 
“commandment” applies to intellectual opinions which the 


perfect man commands to be believed. 


And he said: when folly in knowing God, may He be 
blessed, is combined with frequent fits of passion and the habit 
of finding pleasures—and [when] these two are joined by the 
most destructive cause for making perfect men fall, which is the 
seduction of Satan, called the evil inclination—then the 
possessor [of these bad traits] will reap destruction and disreg- 
ard as consolation from this world, because folly in knowing 
God is the cause of departing from virtues, as much as knowing 
God is the cause of dedication to worship and fear Him. This 
man is similar to a man walking a road on a night so dark that 


he cannot discern the way; and besides that, a strong rain falls, 


38 Ps. 119.96. 


5 


520 


525 


Parallel Text 95 
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which damages the road and makes it slippery and makes his 
walking very dangerous and [him] on the verge of falling; when 
a strong wind and a horrific storm descend and shake and move 
him from side to side. And it happens that the darkness, [even] 
without the slipperiness of the road or the storm, would be 
enough to make him err and mistake the way due to the deep 
obscurity; but combined with the slipperiness—which it would 
be possible avoid out or to negotiate on a clear day—it is 
impossible [to proceed] without falling; even more when his 
misfortune multiplies because of the storm that is shaking and 
moving him from side to side, which causes him to fall anyway. 
Therefore, there is no doubt that this man is negligent about his 
life and is close to death. And so, the darkness is the folly of 
[failing to] acknowledge God, since there is no other genuine 
darkness, absolute gloom, and complete shadow; the slipperi- 
ness is the exposure and disposition to passions; and the awful, 
stormy wind is the evil inclination. And here is the saying of the 
prophet: let their path be dark and slippery,*° the angel of God 
drives them on,*° because every action that comes from all the 


39 Ps, 35.6. 
40 Ps, 35.5. 
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natural things is called an angel and an emissary with regard to 


that action. 


And he said: when we pay proper attention, we find the 
love of the Creator, may He be blessed, helping over everything, 
his mercy is infinite, his hate is like the hate of the blood 
avenger over the murderer,*? and his vengeance is like a thrown 


stone that does not stop until it hits [its target]. 


41 Literally: his mercy has no estimation. 
42 Num. 35.19. 
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Chapter on the Study and the Division of the 
Sciences that a Man Will Need after Piety and the 
Worship of God 


Jedaiah ha-Penini said: of all the sciences, prefer the knowledge 


of religion, and do not show yourself too wise, lest it kill you. 


And he said: do not expect blasphemy from a religious 


person. 


And he said: showing oneself too wise is an emissary of 


heresy. 


And he said: the human intellect is subtle by nature and 
the philosophers have added to its subtlety to the point that it 


can easily snap, like hair when pulled. 


And he said: the study of religion ensures eternal life and 
musar comes second;*? without them, [one remains] in a state of 


foolishness. 


And he said: woe to the sage without religion, because his 
soul will not live forever, and [in] this world he will not inherit 
[the benefits of] the effort of studying either. 


[And he said: who would dare speak on rocks and trees 


while ignoring good practices and customs? ] 


[And he said: sages will call “rude” those who warm 
them. ] 


43 Literally: like a side dish. 
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OPA ON‏ הַזֶּה אִינְוּ נוחָל מטוּרח AIA‏ 


ְאָמַר: מִי TAT? OMY?‏ על OANA‏ וְהָעְצִים וּלְהַעְלִיס Pry‏ 
מן הנִימוּסות והתורות; ] 
[ְוְאָמַר: NTP? ONIN‏ לַתוּרְעִים גַּסִים. ] 


9 ובְחֶלֶק] וחלקי נ, ובחלקי [ons 550 p‏ עליהם ק. | [sox‏ אחרי ג | הָאָלקים] 
האלהים ק | 553 תָּאָמן] תאמין ק | 554 [mow‏ תכלית נ | 556 לְהָשָבָר] להשתבר נ 
8 הִסְּכְלוּת] סכלות pa‏ 2559[ ח' נק | pire fare 560 a'a pny:‏ 561 וְאָמָר... 
2 והתורות] מ' ג 563 וְאָמָר... גַּסִּים] מ' נ 
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And he said: religion is like a short and low lemon tree 
whose fruit is abundant and sweet and is medicine for the 
[tree’s] owner: thus is the Torah, which provides answers to 
inquiries on easy and clear matters. However, studying in depth 
and looking into mysteries bring about mistakes, errors, failures, 
and illusions, and it is like a tall desert tree, with huge branches 
and many leaves, where lumps and rot have multiplied, and 


their eating will cause diseases. 


And he said: [some people] expect the survival of their 
souls by studying science, but due to excessive scrutiny [end up] 
losing them. 


And he said: the religious person is concerned with God’s 
general laws, and leaves for the sage the investigation of the 


nature of animals and the qualities of plants. 


And he said that a religious man encountered a philo- 
sopher in the desert and agreed to be accompanied by him. 
Lions, leopards, and other predatory animals came out to them 
from the forest. The religious man prayed to God to save him, 
while the philosopher uttered the whisper that he had learned 
to control and weaken them, but he couldn’t [do it]. He begged 
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575 
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ְאָמַר: rs [na] that‏ הָאֶתְרוּג קָצֶר Saw‏ וּפִירוּתיו 

מְתוּקִים גְּדולִי הַבַּמוּת וּתְרוּפָה pao? AAD wD ropa‏ לָהּ 

וְחְפוּש הַסְּתְרִים ישִיגוּהוּ הַשָבּוּשִים וְהַטָעִית, Doan xan‏ 

Dray rev) עְצוּמִים‎ Paw) AND NIWA TPS וְהוּא‎ DIT 
Oxon תּולִיד‎ onyx) ְהַבּוּעוּת וְהֶרְקָבִים מִתִילְדִים בָּהֶם‎ 


וְאָמַר: AP?‏ מִלְמוּד הַחְכְמָה הָשָאָרוּת נַפְשֶם anni‏ 
הִתְחַכְּמוּת יאִבַּדוּהוּ. 


Tipn? הָתְכֶס‎ MP) בְּנְמוּסִי הָאָלקים‎ NT poyny ְאָמַר:‎ 
Davya הַבְּהָמות וּסְגוּלַת‎ yay 


Man? TAN) WAR בְּפִילסוּף‎ ya NT שָאִיש‎ DN) 

עמו. oop agen‏ מן הַיעַר אַרִיות וּנְמָרִים nem‏ [מָמִיתוּת]. 
ְהִתְפַּלָל wre ON? NT‏ וְהַפִילוסוף TD‏ בְּעַצְמוּ מַהַלַחַש 
ow or Oey Pw TI? Wx‏ ולא NT? WONT ia‏ 


[m7 564‏ מ' נק | [tes‏ לאילןנ | הָאֶתְרוג] האתרוג שהוא ג | (baw)‏ ח' ק | וּפִירוּתִיו... 
5 גְּדוּלִי] man‏ מתוק גדול נ | 565 pinta | pin [roya namm‏ | לָהּ] ח' ג 
6 הַחַקִירוּת] מן החקירות pa‏ | הַגְּלוּיים] pin‏ | וְהָלְמוּד] amma‏ | חב] ח' ק 
הַהֶתְחַכְּמוּת] ההתחכמות והוציאה ק = 568 [17x‏ כאילן נק = 569 [niyiam‏ ודלועות נ 
וְהֶרְקָבִים] ורקבים a‏ | מִתִילְדִים] [ein | antenna‏ תולדה נ | הַפִּחָלוּאִים] מהשנויים 
והתחלואים ג 570 מִלמוּד] מן pn)‏ | הַחְכָמָה] החכמות נ ‏ 571 [TaN‏ יאבדוה נק 
pow [peym 572‏ גנ | הַדּתִי] הדת ק. | בִּנְמוּסִי הָאָלקים] בנמוסים האלקיים נ, בנימוסים 
האלהיים ק ‏ | [Mmm‏ וישתדל ק | 573 וּסְגוּלַת] וסגולות נ, כסגולות ק | 574 שָאִיש... 
בְּפִילסוּף] שפעם אחד פגע הדתי והפילוסוף נ, כי פגע פעם א' הפילוסו הדתיי ק = 575 עמו] 
ח' ק | אִרְיוּת... וְחַיות] דובים ופתנים וחיות נק ‏ | מְמִיתוּת] מ' ג,ממימות ax‏ משונות ק 
[>banm 576‏ התפלל pa‏ | שִיצִילְנוּ] שיצילנו מהחיות הרעות נ | מְהַלַחַש... 577 999[ ox‏ 
למד לחש נ, שלמד pwnd‏ 577 יכול] mw‏ לו נ | [anna‏ ויתחנן נק 
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the religious man, saying: “My brother, pray also for me and 
invoke your God.” He answered: “I will do as you say, but you, 
who have spent your days studying their nature and their 
whispering, [now] depend on their mercy to leave you with me, 


and on my judgment that I [do not] leave you with them.” 


And he said: the philosopher does not have death in mind, 
while the religious person thinks that he has already died. 


And he said: the servants of Solomon asked him about the 
acquisition of wisdom. He said: “A man cannot acquire it until 
the day he dies.” 


And he said: the Creator is more powerful than the sage 
and death is the will of the Creator: if the sage knew how to be 


saved from it, then he would be more powerful than God. 


And he said: how well can the philosophers study the 
celestial bodies when they are not aware of the degeneration of 


their own? 


And he said: just as a man cannot see the world without 
starting his travels from his [own] city, study will not teach any 
of the sciences if in the order [of study] religion is [not] the 
first. 
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x wa אֶלוּקִיּ‎ Ox וִיאמָר: אֶחִי הַתְפַּלֶל בַּגְלְלִי וּקְרָא‎ 
על טַבְעִיהֶס‎ WT? TAY MEY TAS AY TIT AYR 
PTD 12 12 ba שיִּיחוּף אלי וְהִיָה‎ OD TNT הָיָה מן‎ Dwr 
אַלִיהֶם.‎ TYIY 

וְאָמַר: לא עְלְתָה nawnn‏ הַפִילוסוף mind‏ וּבַעַל nin‏ 
חושב inyya‏ 723 מַת. 

וְאָמַר: nen now wap Rw‏ הַחָכְמָה. וְאָמַר: לא 


שה 


bop‏ אֶדֶם oP ty ma pany‏ הַמָּוֶת. 


VT הבורא, לו‎ PNT NaN DINA 7A pn וְאָמַר: הַבּוּרָא‎ 
מן הָאֶל.‎ PI MAN Maa wa? TANNA הָיָה‎ DIN 


וְאָמַר: na‏ הָטִיבוּ הַפִילוסוּפִים oipna‏ על הֶעַצָמִים 
הַשַכְלִיים לוּ זֶכְרוּ רקב עִַצְמותִיהֶם? 


ְאָמַר: בַּאַשֶר לא 227 TINT? OTST‏ כָּל "Wa PINT‏ 
הַמַּסָעות וְעִירו בַּתְּחִלֶה, ADD‏ לא ישיג הַלְמוּד כָּל הַחְכְמות זוּלְתי 
ANWR NAM Ten by‏ 


[77x81 578‏ ואמר נ | וַיאמָר אֶחִי] ח' ק | בַּגְלְלִי] בעדי ג | אֶלוקִי] אלהיך ק. | box‏ אני 
3 579 כִּדְבֶרֶ] כדבריך נק | p'n[wint?‏ 580 הַחֶסֶד] הדין ק | מַהֶם] ח' ק. | [aoa‏ 
ח' נק | הַדִּין] הדין ממנייק 582 [Andy‏ עלתה על ג | הַדְּת] הריב ק 583 חושב [inyya‏ 
חשד את עצמו ק | [ingva‏ את עצמו גנ 584 שָאֶלוּ... 585 [nan‏ שאלו עבדיו לשלמה 
המלך ע' ה' הגיעה החכמה לדעת בה יום המות p‏ | הַגְּעַת] הגיעה ג | וְאָמַר?... 585 אֶדֶם] 
ח' ג 585 [pany‏ לדעת ג | 586 וְאָמַר...710 [maw‏ ח' ק | לו] לולא ג | ידְעו] ח' נ 
7 מִתְאוָּה] מתאנה נ | מִמֶנָּה] ח' נ | וְהָיָה] תהיה ג 589 לוּ] לא נ 591 וְעִירו בַּפּחִלֶה] 
ח' ג | [abn‏ למוד ג | כָּל] ח' נ 
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And he said: the philosopher will spend all he has on 
clothes and housing, while the religious man is satisfied with 
[wearing] worn clothes while studying between the oven and 
the stove, and all this thanks to his piety and the strength of his 
faith. 


And he said: there are sages who establish regulations and 
set laws that the multitude observes, but there are others who 


disregard them in their chambers. 


Parallel Text 107 
TAT owiadna הפילסוף כָּל אַשָר לו‎ AWA? וְאָמַר:‎ 
Ta ar So לְכִירִיִם,‎ wun pa raya בַּבְלויי‎ tindd ont לו‎ 


AWARD PHM NVM 595 


ְאָמַר: TAM ANDINA WIND DD‏ סְיִיִים WIN‏ תּקנות 
DVI DIN pay DIP!‏ בְּחִדְרִיהֶם. 


3 וּבְדִירֶה] בדירה נאה נ 
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[The Section] on the Value of Wisdom and the 
Order of Study 


And he said: studying [involves] great pain, woe to him who 


suffers it, but does not get any benefit! 


And he said: study naked and barefoot and you will get to 


teach from a golden chair. 


And he said: it is painful to study when you are a young 


man, but how delightful its results when you are old! 


And he said: when the members of a family become 


learned, even the well-born defer to them. 


And he said: there are two things that are equal: the naive 
man who boasts over his parent’s virtue and he who collects 


books to have them locked away. 


And he said: when a king stands up for a sage, the latter 


forgets his poverty and his lack. 


And he said: the manner of the people is to separate the 
straw from the grain before eating it, while the manner of the 
sages is to eat the straw and the grain together and to separate 


the straw afterwards. 


And he said: when the sage looks at those who are above 
him, he sees himself lowly and makes efforts to ascend; and 
when he looks at those who are below him, he becomes arrog- 
ant and acts lazily until he falls, similar to the behaviour of an 


eagle. 
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הַלְּמוּד‎ ITO ANAND הַמְּדַבָּר בְּמַעָלַת‎ - 
opin עָצוּס, אוי לְסוּבָלו מִבְּלְתִּי‎ avy הַלְמוּד‎ NI 
Ant בְּכַסּא‎ 7929 AIM AN OMY THA? ְאָמַר:‎ 
PUPA WV] וּמַה‎ OVID TWA? וְאָמַר: מִכְאוּבִים‎ 
אֶלִיהָס.‎ DONNA VID. ANBWAT Wis ְאָמַר: כְּשְִָמְדוּ‎ 


ְאָמִר: OF OW!‏ בְּמַעַלָה שָוָה: הַפְּחוּת שָיְלַקָט מַעָלַת 
אַבותִיו WANT?‏ בְּהֶם וּמִי שָיְאָסוף הַסְפרִים Dip‏ עָלִיהֶם. 


וְאָמַר: DIPA‏ הַמֶּלְךּ 715 [א106] naw? dana‏ כָּל רישו 
Jno‏ 

וְאָמַר: TIT‏ הַבְּרוּאִים לְבְרור הַתִּבָן מִן הַבַּר OF‏ יאכְלוּהוּ, 
Wg) pare am jana ag? oI TT‏ הַתֶּבֶן אַחָרִי כן. 


וְאָמַר: בְּהַבִּיט DIN]‏ לְעָלִיונִים wan‏ קל PPVE‏ וְהוּא 
מִשָפִּדּל על הֶעָלִִיה, וּבְהַבִּיטו Ty Swann xin} ia? May Paw?‏ 
wa py 732) 793‏ 
[TATAN 598‏ שער a‏ | הַלְמוּד] למודה ג 599 מִבַּלְתִּי] בלי ג 600 natm‏ 7922[ ותלמד נ 
1 בִנָּעוּרִים] הנעורים נ | בַּזְקוּנִיו] זקוניו ג 602 וְאָמַר... אָלִיהֶם] ח' נ 603 הַפַּחוּת] ח' ג 


שִילְקט] מי שילקוט נ 606 [inom‏ ח' ג 608 [rim‏ יחדו מנ ‏ 609 [rrpa‏ בעיניו וישכל נ 
i'n [py 611‏ 
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And he said: a rich person was asked: “If you become 
poor, what will you do when people who used to respect you 
begin humiliating you?” He replied: “I will learn wisdom and 


[even] kings will honour me.” 

And he said: the honour from wisdom is like the light 
from the sun: it goes everywhere.** 

And he said: I have not seen any activity with [more] 


honour and benefit than wisdom. 


And he said: I have not seen any sage affected by a bad 


thing except for excessive wisdom. 


And he said: the perfect sage can drown his enemies in his 


friends’ spittle. 


And he said: why is a sage great? Because the masses hope 


for reward through his honour. 


And he said: sages in this world are like the sun during the 
day and the moon during the night, even if they were covered 


once by the cloud of folly. 


And he said: sages are entitled to be proud, but they act 
humbly, while the mobs should be humble, but they act 
proudly. 


And he said: God created this world and put sages as its 


leaders and kings as their deputies. 


44 Literally: it does not have a designated place. 
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YAW מִמָּה‎ AYA AD כְּשְפּרוּשָש,‎ wy! TDR DN 
MAIN] TPS אָמַר:‎ PTD כְּ‎ INN TIN מְכַבְּדִים‎ OWINT 
הַמְּלָכִים.‎ NTA" 


וְאָמַר: TINA Tid‏ בָּאור px ,WawA‏ לו Dip‏ מְיוּחָד. 


וְאָמַר: לא רְאִיתִי Soa‏ הַמִּלָאכות tia‏ וְתועָלֶת InP‏ מן 
הַתבְּמָה. 

וְאָמַר: לא רְאִיתִי oan‏ מְצָאוּ רע זוּלְתִי ov‏ רְבְבות Ta‏ 
WDA‏ 

ְאָמַר:  Ir‏ הֶחֶכֶס [הַשָלַס] wavn?‏ שוּנְאוּ [Pha]‏ 
אוּהָבִיו. 

ANI‏ מה Poa DT‏ כִּי הָהָמון wp‏ גָּמוּל בְּכְבודו. 

Dp? וּפָעַם‎ Aa IM OPA WA! PISA DIN] DN 
7200 Jy 


וְאָמַר: PA‏ הַחָכָמִים o>‏ לְהָרִים ראש NAM‏ ישְפִילוּהוּ, 
aM‏ מִן הַחִיוּב על הֶהָמון לְהַשָפִּילו any nam‏ 


rem oN Dw) עולְמוּ‎ nx ONT NI NN! 
OPW DIN 


3 הָאַנְשִים] ח' נ | וְאֶחַר כַּך] ח' ג | יִבְזוּף] ויבזוך ג 615 בָּבוד a'n [Amana‏ | כָּאור] 
באור נ | 616 יִתֶר...617 [NAINA‏ כמו בחכמה נ = 618 וְאָמַר...619 הַחְכְמַה] i'n‏ 
0 הַשָלֶם] מ'נ | [pha‏ מ' נ 622 וְאָמָר... בְּכְבודו] ח' 3 623 [ova‏ ולפעמים נ | כִּסֶם] 
יכסם נ ‏ 625 וְאָמַר... 626 [ama‏ ח' נ 
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And he said: he who leads people with his wisdom and 
good counsel, but has not taught anyone, resembles the sun that 
shines over everything when nobody is able to light a lamp; and 
he whose wisdom is well-known, but learned by few—not 
because he withheld it from them—resembles the moon that is 
ready to give light to everyone in the market who is eager for it, 


when the shops are closed. 


And he said: do not let the seraph or the sage look at 


you.*° 


And he said: do not disagree with a sage until you are 


equal to him. 
And he said: the happiness of sages lies in answers. 


And he said: one sage was asked: “[Why] did you not get 
married and have children?” He replied: “Indeed I have married 


wisdom and fathered books.” 


[And he said: nature does not keep back what each 
creature deserves: people of musar arouse hearts towards them 
to honour their status; through pious people others implore God 
in moments of trouble, and their actions set examples and lead 
the city with their regulations and laws; intelligent people keep 
the world with their counsel; and sages are seated by kings on 


their thrones. ] 


45 This may mean to be cautious and avoid committing evil in the 
presence of God and men, but the meaning remains puzzling. 
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ְאָמַר: מִי PIPW‏ הָאָנָשִים בְּחָכְמְתו וַעַצָתו ולא Ta?‏ 
בִּלְעְדָיו VRAD Waw> AAT‏ לפל ולא יִדְלִיקוּ AN‏ מָאור, וּמִי 
שֶנִּתְַרְסְמָה חִכְמְתו וּמְעַטִים לוּמְדִיהָ וְלא מִמְּנִיעָתוּ nya jaa‏ 
nia pwa nna‏ לְהָאִיר 529 מִי שיחפוץ ng‏ נְעוּלִים. 


SOR אַל‎ DIN TWA] ְאָּמַר:‎ 
לו.‎ mnwnaw עַד‎ oon ov pionn ox וְאָמַר:‎ 


וְאָמַר: שְמְחַת הֶחְכֶם בַּפּשוּבות. 
INI‏ שְאָלוּ לְחְכֶם: לא POY TZN] TW OXY‏ אָמַר: 
79 נְשָאתִי הַחְכָמָה oor TZN‏ 


[ְאָמַר: אִין הַטָּבַע גורע [wax] 2874292 pin‏ הַמוּסֶר 
יעורְרוּ הַלְבָבות לִקְרָאתֶם DITA")‏ בְּמַעַמָדֶם, הַחֶסִידִים יָבְקְשוּ 
Awa OK? DAA‏ וּפְעָלִיהֶם nw mR‏ וִנְהַגוּ הַמְּדִינָה 
בְּתְקוּנִיהֶם וְדִינִיהֶם, ‏ וְהַמַּשָבִּילִים Pay‏ הָאֶרֶץ בַּעָצְתֶס, 
ְהַחָכָמִים יושִיבוּס הַמִּלְכִים [.onixos Sy‏ 


0 לשָמָש] השמש נ | וְלא] אבל לא גנ 631 שָנַּתְפרְסְמָה] שנתפרסם נ 632 מוּכָנֶת] 
ומוכנת a‏ 634 וְאָמַר...לו] ח' 3 635 הֶחָכֶס [ninwna‏ האדם בתשובותיו ג 637 כְּבֶר] i'n‏ 
8 וְאָמַר... 642 [DNINDD‏ מ' נ 
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And he said: there are four [people] who do not know 
four [things]: the wild man does not know virtues and proper 
behaviour; the sick man does not taste the sweetness of honey; 
young men do not know the pleasure of sexual intercourse; and 


the stupid man does not know the value of wisdom. 


[And the sage said to his students: when you stick to one 


of the sciences, do not disparage the others. ] 


[And he said: the student desires to read books, but 


despises them after reading them. ] 


And he said: learning is like fields, and stories are like 


gardens. 


And he said: learning is like food, and stories arouse the 
appetite. 


And he said: if it were not for stories, we would be fed up 
with the foundations of wisdom. 


And he said: through innocence we believe in Haggadot, 
but through [scholarship] we falsify them. 
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TAT YT לא‎ SATIN WP ְאָמַר: אַרְבְּעָה לא‎ 
WT ולא‎ WITT pH הַחוּלָה‎ iNT NX) וְהַהַנְהָגות,‎ neni 
AINA WA הַכְּסִיל‎ WD הַמִּשֶגּל, ולא‎ oY OWI 


DIN WN]‏ לְתַלְמִידִיוּ: בְּעָמְדְנּ על AINA‏ מן הַחָכְמוּת, 
אל תְּעוּרְרוּ Sp‏ זוּלְתֶם.] 

[וְאָמַר: NIP? Taba ppinw‏ הַסְפְרִים וְאֶחַר שַקְרְאָס 
ִמְאֶסֶם. | 

nig WaT Nw וְאָמַר: הַלְמוּדִים‎ 


וְאָמַר: הַלְמוּדִים Tina‏ וְהַסָפוּרִים מעוּרְרִים אותו. 
ANI‏ לוּלִי הַסְפוּרִים הָיִינוּ Appa Op‏ הַתוּשִיה. 


אָמַר: ANS THN NTS PAX MAND TA‏ נַכְזִיבָס. 


3 אַרְבְּעָהי] ח' נ | typ‏ יידעו נ | אַרְבָּעָה?] הארבעה נ | הַמִּדְבָּרִי] האיש המדברי נ 
4 המְּדותַיוּת [naam‏ הנהגות המדות נ | | tine‏ ידע ג | [pnp‏ מתיקות נ 


5 הִנְּעָרִים] הילדים ג | [ap‏ כבוד ג 646 וְאָמַר... 647 זוּלְתֶם] מ' ג 648 וְאָמַר... 649 
[DON‏ מ' ג 651 אותו] תאוותו ג 652 לולי] לולא ma‏ 653 וְאָמָר... נָכְזִיבֶס] ח' נ 
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[The Section] on the Science of Medicine 


He said: there are four [things] that are the happiness of four 
[different kinds of people]: the moon is the happiness of thieves; 
the transgressions of the people are the happiness of the king; 
flaws are the happiness of enemies; and the anger of the Creator 


towards His creatures is the happiness of doctors. 


And he said: when you need a doctor, you consider him 
God; when he rescues you from danger, you think of him as a 
king; when you have recovered, you see him as a man like you; 


and when he asks for payment, you think of him as a devil. 


And he said: a doctor has more tributes from the inhabit- 


ants of a city than the king. 


And he said: there are two things that are wondered 
about: who will heal the doctor of the city if he gets sick, and 


who will execute the executioner if he is sentenced to death. 


And he said: the king fears two people: the doctor and the 


artist. 


And he said: important people will walk after these two: a 
judge exiting the court and a doctor exiting the house of a sick 


person. 


And he said: many mild illnesses are worsened by doctors 


themselves in order to increase their fees. 


5 
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NAN TTA -‏ הֶרְפוּאָה 


אָמַר: AVIIN‏ שְמְחַת AVI’‏ הַיָרַח שָמְחַת הַַּנָּבִים, מַטָאת 
הָעֶם NA‏ הַמֶּלְּ Noa Nita vin‏ הָאוּיָבִים, NaI OVI‏ 
על בְּרוּאִיו שָמְחָת Raa‏ 


וְאָמַר: ADWIN‏ הרופא upIMNn‏ אֶלקים, הוצִיאָךּ מן 
WAT TDA‏ מְלָּ נִתְרפּאת AW‏ בֶּן OTN‏ כְּמוְּהּ שאל הפרעון 
ַּחְשְבַהוּ ov‏ 


207 מן‎ ANP אַנְשִי הָעִיר‎ dv [on] יש לֶרוּפָא‎ NI 


וְאָמַר: son oy MAM OW‏ הָרוּפָא כָּל הָעִיר ToT? ox‏ מי 
UN|T‏ וְהוּרְג כָּל הַמִחוּיָבִים an ox‏ מִי יְהַרְגְנוּ. 


ְאָמַר: שָנִים Tan wy‏ [מִהֶם]: הֶרוּפָּא וְהָאומָּן. 


וְאָמַר: Nw OW‏ אַחָרִיהֶם הַגְּדולִים: השופט |בְּצַאתו] מן 
ANA‏ וְהֶרוּפָא ing man inxya‏ 

AAD ANI‏ 7 הַפִּחָלוּאִים הַקָלִים man‏ הְרוּפְאִים 
nia?‏ שְבְרֶם. 


4 הִמִדַבָּר]) שער המדבר 2 655 אִרְבְּעֶה'] ח' ג 656 fopn | ayn [pin‏ בעס נ 
8 הוּצַרְכְתָּ] הוצרכת 358 659 נִַתְרְפָּאתָ] aman‏ | שָאֶל] ישאלך נ 661 [on‏ מ' נ 
אַנְשִי] 3712 662 [Naa‏ רופא נ | 663 יִרְפְּאָנוּ] ירפאהו a‏ | הַמְּחוּיָבִים] המחייבים נ 
wy 664‏ 720[ המלך יראו ג | [ona‏ מ' ג | וְהָאומֶּן] האופה ג 665 אַחָרִיהֶם] החריהם 
נ | הַגְּדוּלִים] הנכבדים ג | בְּצָאתו] מ' נ 667 מִן] הם נ | הַפִּחְלוּאִים] החלאים נ 
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And he said: many doctors know nothing from the art of 
medicine that can heal an extremely sick person by looking at 


their faces and the tone of their speech. 


And he said: of all doctors, choose for yourself these two: 
the relative and the old. 


And he said: a sudden death is a decree [from God], so the 


doctor is innocent. 


And he said: there are three kinds of people who, despite 
their culture and civilisation, are despised: the foreigner, the 


lover, and the doctor. 


And he said: the scared doctor says: “What have you 


done?” And the wise one commands: “Do.” 


And he said: he who has not killed many people is not a 


doctor. 


And he said: two people that get rich very quickly: heirs, 
who are happy with their sick relatives, and merchants of 


balsams, who are happy with doctors.*° 


And he said: you will find that most doctors are very old, 
because the angel in charge of death leaves them [here] to 


increase their provisions. 


46 The grammar of the Hebrew epigram is a bit tricky, but it makes 
sense to think that heirs would get rich fast when their sick relatives 
die. Likewise the case with merchants of balsams, who get rich 
through doctors, for the latter issue prescriptions to sick people that 
they need to buy from the merchants. 
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ODT NI‏ מִן הָרוּפאִים לא ANITA NINA WP‏ דָּבֶר 
יִתְרְפָּא OT‏ הַחוּלָה הַמְּסוּכָּ DPT OV] OF NRA‏ 


ְאָמַר: בְּחַר 77 מִן הֶרוּפְאִים שֶנִיִם: ARID FAP‏ 
ANAT NI‏ פַּתְאוּמִית RATA TB‏ נָקִי. 


וְאָמַר: TOIT aN AWW‏ וְהָיישוּב וְהֶם נִמְאֶסִים: 237 
וְהַחושָק וְהֶרוּפָא. 


ְאָמַר: Kd‏ הַמִבְהִיל [ב106] AD six‏ עשִתֶם? 
IX DIN‏ עָשוּ. 
וְאָמַר: מִי שָלא הָמִית רוב 1900 בָּנִי UPR OTN‏ רוּפָא. 


וְאָמַר:|א OW‏ עשירים pina yar vpna‏ שָמְחְתֶס 
הַיורְשִים, 22h‏ הַבְּשָמִים onnay‏ הֶרופְאִים. 


SN‏ רוב הָרוּפְאִים HAYA DNA DNA OPT ONAN‏ כִּ 
הַמַלְאֶד opr man dy nanan‏ לְהַרְבּות fry‏ 


[oye 670 «3452 [727 669‏ ונועם 3 671 727[ [mnaixns 672 3'n‏ הפתאומית נ 
3 וְאָמַר...674 וְהֶרופָא] 'n‏ גנ 677 [a...3‏ מספר רב מבני ג = 678 שָניִם... 679 
הָרוּפָּאִים] שלשה שמחים: היורשים, והרופאים, ורוכלי הבשמים נ 680 הֶרוּפְאִים] החכמים 

ג | זָקָנִים] ח' נ 


120 Sefer ha-Pardes 


And he said: even if all doctors are your friends and are 
happy that you are alive, you will not find anyone [able] to cure 


you when you get sick. 


And he said: there are two people who will not be 
welcome after death either in the world of reward or in the 
world of punishment, and they are the doctor and the musi- 
cian.*” When the musician and the doctor die, the musician will 
take his instrument and his stick and the doctor his books and 
formulas; they will go to the entrance of the world of reward, 
and request that Methuselah and Noah let them in,*® and these 
[two] will say: “What are your names?” The doctor will answer: 
“I know how to cure every affliction and illness, to balance 
creaturely humours, to sweeten life, and to keep people from 
diseases.” The musician will say: “I awaken the heart to joy, 
turn the soul of people from grief into happiness, and drive 
away concerns.” The gatekeepers will reply: “You will not get in 
here, for here we have great joy, abundant light overflowing 
[everywhere], and considerable rejoicing; for concern and 
sadness are far from us, so that we are not in need of games or 
music; and also material circumstances are non-existent here, 
we do not fear illnesses when we are sane and we do not have 


any diseases that need to be removed by a doctor, but go [both 


47 The author seems to be telling this mashal as a prediction of the 
treatment that a musician and a doctor will get after death; that is why 
the future tense works better in the translation. 

48 Methuselah and his grandson Noah are taken as examples of 
longevity and righteousness, respectively, which may explain why they 
are put as gatekeepers of the world of reward, where life is eternal and 
just. 
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TNT‏ אלו כָּל arn Oy ona pany oxen‏ לא 
תּמְצָא מי FRNPW‏ בְּעֶת שְתְחֶלָה. 


וְאָמַר: [ow]‏ לא ane oap‏ הַמָּוֶת לא לְעולֶס Dinan‏ 
ולא לְעולם הֶעונְש, WaT Nina WaT) Ra OM‏ וְהֶרוּפָא Mp‏ 
yD pia‏ נגוּנו Mp0 KAM ia par‏ וְנוּסחָאותָיו 1 
בְּפתַח שָעַר עולם Dinan‏ וִיקְרְאוּ למְתוּשָלַח וּלְנַח לְהַכְנִיסֶם, ww)‏ 
לְהֶם: opw "Popninw na"‏ הָרוּפָא: Dax"‏ יודַע לְרְפאות כָּל 
ATA‏ וְכָל חולי ry‏ הַבְּרוּאִים בְּמְזְג MY‏ ּלְהַמְתִּיק On‏ 
ow)‏ מן הֶחָלִיים". וָיאמָר הַגּנֶן: "אָנּכִי siya‏ הַלְבָבות 
Nv?‏ וּמָשִיב DID An? Tn OWN wer‏ הַדְּאָגות". 
1p‏ אותֶם הַשועְרִים: "לא תּבואוּ הַנָּה, הַנָּה יש WAR wy‏ 
שְמְחָה yay WX)‏ שופע NTA TVA‏ וְהַדְּאֶגָה. וְהֶעצָבון 
רחוקים jw wan‏ לְמִשְחָקִים ona‏ בַּעָבוּרְס, I‏ 
הַמִּקְרִים הַגּשְמִיִים OVID]‏ אֶצְלנוּ, לא NVA NTI‏ הַבְּרִיאוּת TA‏ 
ina‏ ולא monn ow xia‏ שַנִּצָטֶרִדִּ Aba‏ לְרופְאִים 
odipD 19 Dax japon?‏ הָעוּנֶש הַמָּר וְהַנָּמְהֶר אוּלי Doin‏ 
לְהועִיל omy‏ הָאוּמְלְלִים הַכּואָבִים הָשוכָנִים ix Idina‏ 


2 אהוּבִי] ח' נ | 684 [ow‏ מ' מג | 685 [pm‏ ח' ג | הנוגן וְהֶרוּפא] הרופא והנוגן נ 
[ita pm 686‏ ח' ג | rao‏ וְנוּסְחָאוּתִיו] ספרו נוסחותיו ג 687 עולם] ח' ג | nn [nia‏ 
3 688 מה שָמוּתִיבֶם] מי אתם נ | [pT‏ אדע ג 689 [nr‏ מחלה ג | וְכָל חולי] ולישר 
הגוף הנגיף ג | fama‏ בדרך נ | וּלְהַמְתִּיק] ולמתק ג 690 הֶחָלִיים] החלאים ג | מָעוּרֶר] 
יודע לעורר נ | 691 לְשָמַח] ולשמחם נ. | וּמָשִיב... לְשֶמְחַה] ח' ג | 692 i'n Pain‏ 
[paw 693‏ ח' ג | וְהִעְצָבון] והמרריות ג 694 לְמְשָחְקִים וּלְנְגוּנִים] oma‏ ולמצחקים נ 
6 שום מִחָלֶה] חולי ג | בַּגְלְלָה] 319532 697 לְהֶסִירְהּ] להסירו ג | וְהַנִּמְהֶר] ח' נ 
8 הָאוּמְלְלִים] ח' נ 
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of you] to the bitter and violent world of punishment: you might 
be of some use to those poor, miserable, and suffering people 
living there and [you two might] be admired [there].” After 
hearing these words, the doctor, with his books, and the musi- 
cian, smiling and shaking his head, will go and call at the 
entrance of the world of punishment. Og and Goliath the 
Philistine will come out to them in order to let them in,*? and 
they will ask: “Who are you?” They will reply as before, and 
then [the gatekeepers] will say: “If that is the case, go from here 
because music will not be helpful in this place of bitter lamenta- 
tion®° and deep mourning, because of the finger of God, so what 
can music and amusement encourage [here] but sadness? And 
there is no doctor able to cure them [who abide here] or remove 
the illness that has been put in them; quite the opposite: [he 
will] increase their diseases and their great affliction; so [better 
for you] to go to that high mountain facing the wasteland; and 
when the musician gets sick, the doctor can cure him, and when 
the doctor gets worried, the musician can play music and cheer 
him up; there you will find a frankincense tree, with fruits for 
food and leaves for healing;>! and when your wives die, they will 


be sent to you there.” 


49 Og and Goliath are two examples of biblical characters famous for 
their great size and strength, but who lost battles against the Israelites: 
Moses and his men, in the first case, and David, in the second. 

50 Mic. 2.4. 

51 Ezek. 47.12. 
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Bia) Mao ov הָרוּפָּא‎ Ty [תָעָרְצוּ]". וּכְשָמְעָם אֶלוּ הַדּבָרִים‎ 
בַּפְתַח שער עוּלם הָעונָש.‎ WIP ראשו,‎ Tym מְצַחֶק‎ Tin 
DIRT] ODI? השוערים‎ "AVA עוג ולית‎ OPP INL 
199 1D ON" יעַנוּ לְהֶם:‎ TN) WRIT OPA Wy) "POX "מִי‎ 
Jap Dax main vipa אֶל‎ niran כִּי לא יועילוּ‎ nan 029 
הַנַּגִינָה וְהַשָחוק זוּלְתִי אָבְלֶסם? ולא‎ OI TM אָלקים,‎ payer 
הוּשָמָה בְּקְרְבָּם‎ WR רוּפָּא וּמִי יָסִיר כָּל מַחָלָה‎ OD OND 
naa 03? עָלוּ‎ ay הָעָצוּמִים,‎ DPT ON Poin? "wa 
INN|T Bia TM מוּל הַישִימון וְכַאָשָר‎ Ayan הַהוּא הַגָּבוהּ‎ 
Dy 027) ANNA) WaT wr הרופא‎ ANT! WRI הרופא‎ 
לַתְרוּפָה,‎ wv. VDRO? MS DI? My תּמְצָאוּ אִילֶן הַלְּבוּנָה‎ 
naw אַלִיבֶס‎ ondwi orniwi nina 


[A273 703‏ מ" ב ד 709 פֶּרִיּ... לְתְרוּפה] יח' מז יב 


9 תְעָרְצוּ] תערוצו אמג 700 מְצַחֶק] ומצחק ג | a'n[nnaa‏ 701 ויִצְאוּ אֶלִיהֶם] ח' נ 
[non sip‏ לעוג ולגלית ג | הַשוּעְרִים] ח' ג | וַיִשָאָלוּם] וישאלם ג 702 וְיענוּ... הֶראשון] 
ויענום כמענם הראשונה שהשיבו לשוערי עולם הגמול ג 703 אֶל מִקום] במקום נ | [aaa‏ 
נהיה כי אם נ ‏ 704 [pine‏ והצחוק ג | זוּלְתִי] זולת ג | וְלא] ואיכה נ | 705 [nbn‏ 
המחלה 3 706 [ova‏ ח' ג 707 מול] אל מול נ = 708 ינגן... וְיִשְמַחָהוּ] יעיר הנוגן 
שמחתו ג 709 תִּמְצָאוּ] ח' ג | יִהְיָה... פַּרִיו] פריו יהיה 2029 710 וּבְמוּת... שָמָּה] ח' נ 
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[The Section] on Judging 
He said: if you lust after authority, study [to become] a judge. 


And he said: law is an important part of religion: its inten- 
tion is [inculcating] trust in religion and social organisation, so 


that proper order is maintained. 


And he said: I have not found anyone, save plaintiffs and 
experts in law, who are able to enrich themselves through 


[both] injustice and the love + 2 


And he said: learn the law, lest the truth that you have be 
snatched away from you. 


And he said: [it happens that] kings hire judges, when the 


correct thing would be for judges to hire kings. 


And he said: the judge enjoys honour every day, while the 
plaintiff enjoys it once a month or once a year; and if it were 


not for the plaintiffs, the judge would gather all the money. 


And he said: the honest judge will be displeased when he 
is called impartial for his own interest. 


And he said: an insinuation from one of the parties to the 


judge is stronger than many pleas. 


52 That is, the need people have for their advocacy. 
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- הַמְּדַבָּר בָּדִינִים 


אָמַר: Tin? AWA TINO OX‏ הַדִּינִים. 
ְאָמַר: הַמִשָפְּטִים pen‏ גדל מִן הַדְּת: O72 ANI‏ [אָמוּנַת 
הַדֶּת] piapa naam‏ לְהַתְמִיד Ayen‏ 


‘nat OV] NAA OY 2a לא מְצָאתִי מִתְעַשָר‎ DN 
הַטַעֶנָה וְחִכְמִי הַדִּינִים.‎ vA 


ADS WY NNT AT? 1B הַמּשֶפְּטִים‎ TH? וְאָמַ:‎ 


RN‏ הַמְּלְכִים שוּכְרִי הַשוּפְטִים mM‏ מן הַנָּכון שָיָהיו 
הַשוּפְטִים שוּכְרִי DAA‏ 

וְאָמַר: כָּבוד הַשופְט Soa‏ יום, wna] oF wiva Tian‏ 
ויוס [Awa‏ וְלוּלָא הַטוּעָנִים הָיָה ix vaiwa‏ כָּל הַמָּמונוּת. 


YP NI‏ בְּעִינִי הַשוּפט WT‏ כְּשִיקְרא py va‏ בַּשָלוּמו. 


וְאָמַר: רְמִיזת בַּעַל pq‏ לשופט inna npin‏ הַטְעַנוּת. 


1 הַמִדִבָּר] שער המדבר ג | | הַמְּדבָּר בְּדִינִים] שער הדינים maim‏ השופט ק 
3 אמוּנַת...714 הַדֶּת] מ' נ, הדת אמונה אמק 714 הַקבּוּץ] הקבוץ המדיני ג | tana?‏ 
ק | [aaa‏ הדין והנכון ג 720 בְּהדֶש...721 [mwa‏ מ' נ, יזם בחדש ק ‏ 721 וְלוּלָא] ולולי 
pa‏ 722 בְּעִנִי] בעיניו ק | הַישֶָר] הצדיק והישר נ, pin‏ 723 לשופט] i'n‏ 
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And he said: the number of bundles of silver that a 
plaintiff hides in his safe before eating is larger than the number 


of pieces of bread that he hides in his belly afterwards. 


And he said: on many occasions the judge is stupid, but 


has authority over sages. 


And he said: decreeing rules is the happiness of the king, 


while the happiness of the judge is the compromise. 


And he said: implore the king, but do not implore the 
judge. 


And he said: from the hands of the judge we can flee to 


the king; but from the king, to whom will we flee? 


And he said: when the judge is friendly towards you, be 


friendly towards him as well. 


And he said: the fame of these two are the most important 


thing when you need them: the doctor and the judge. 


And he said: at these three people do not look fixedly: the 
king, lest you get nervous when he is looking at you and give 
him cause to suspect you; the doctor, lest he put an evil eye on 
you and you get sick; and the judge, because he might have 
helped you and forgotten, but if he remembers, you will be 


obliged to reward him or he will hate you. 


5 
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וְאָמַר: מִסְפַר צרורות AIA‏ אַשָר wien WIT‏ בְּתִיבָתו 
OV‏ יאכל, [INP]‏ מִמִסְפַר pins‏ הַלָחֶם Wy WR‏ בְּבְטְנו 
אחר 2[ 

וְאָמַר: Ove‏ רבות הָיָה הַשופָט nd) Ava‏ לו עַל הַחָכָמִים. 


וְאָמַר: PTO Ting‏ שְמְחַת הַמֶלֶ וְשְמְחַת הַשוּפָט פְּשָרָה. 
5x1 72197 OX PLY TN!‏ תִּצְעַק Ox‏ השוּפֶט. 


ְאָמַר: TA‏ [א107] הַשופט נִבְרַח אֶל הַמֶּלָהּ TAT TM‏ 
ON‏ מי נִבֶרת? 
ְאָמַר: בְּהַסְבִּיר הַשוּפָט PX Pa‏ הַסְבִּיר לו פָנִי 72:03 


DM DPN TWAT DW כְּבוּדס‎ Tam ow sx} 
aiwm הֶרוּפָא‎ 

Wana 1 VHT TAR OF? ALIN אַל‎ AWW ְאָמַר:‎ 
TD יָשִית‎ 1B RAT) עָלֶי‎ TT! מִזֶה‎ DAN) תִבְַּל‎ NIK 
Hair) iawai inawi אולי הוּעִילְך‎ vaiwa עינו הַרְעָה וְתְחָלָה,‎ 
sw? או‎ ni? aynnon 


4 מִסְפַר] ח' ג 725 [snr‏ מ'ק | [nina‏ פתיתי ק 726 אֶחַר] אחרי נק 727 וְאָמַר... 
הַחִכָמִים] ח' ק | וְכח] והיה כח ג 728 [AWws‏ הפשרה נ,הפשרה על ידו ק ‏ 730 וְאָמַר... 
1 נבְרח] ח' ג | נִבֶרח] נזעק p‏ 732 וְאָמַר... כָּן] p'n‏ | השופט] הדיין ג 733 DIY‏ 
ow [vaiwa 734‏ יצטרך ויתכן כבודם טרם הצורך אליהם והם השופט והרופא fram | a‏ 
יצטרך ק. | כְּבודֶם] כבדם ק 734 [vaiwa Kann‏ השופט והרופא ק | 736 i'n Prop‏ 
7 וְתְחָלֶה] ח' ג | והשוּפט] השופט ק. | הוּעִילְף] תועילך נ 
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[The Section] on the Technique of Logic 


And he said: there are two fields of study that are not worth 
spending time on, except for the expectation of remuneration 
and their contribution to the rest of sciences, and they are gram- 


mar and logic. 


And he said: just like a young man cannot learn to write 
until he holds a quill straight in his hand, students will not be 
able to study the [different] sciences until they understand the 
work of logic properly. 


[And he said: the techniques of logic and analogy tell the 
student of the depths of wisdom: “This is what you are really 
aiter,”>>| 


And he said: do not argue with a logician, because he will 


spoil your truth and be quick to catch you in your mistake. 
And he said: do not install a logician as judge. 


And he said: he who has spent his days only on the 
technique of logic has lost his soul; and he is no better than one 


who has spent all his life in amusement and gambling. 


53 That is, logic and analogy are the foundations upon which study of 
the rest of the sciences is built; without a good grasp of them, a 
student will be lost. 
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- הַמְּדְבָּר בְּמְלָאכָת הַדְּבּר 


וְאָמַר: OW‏ לְמוּדִים לא yam‏ לְכלות now porn ona‏ לְתְקְות 
שָכֶר וּלְתועְלֶת לְשְאָר הַחָכְמוּת וְהֶם הַדִּקְדוּק (P3071‏ 


iva עד [שִיָּתַקְנוּ]‎ rains avin n'y שָלא‎ ind sx} 
לא ילְמְדוּ הַפִּלְמִידִים הַחְכְמוּת עד שָהָבִינוּס‎ yp הַקוּלְמוּס,‎ 
PION על‎ THT NINA 


[ְוְאָמַר: תאמר מְלָאכֶת THIN? WPAT hand‏ בְּעַמְקִי 
ANS We IITA ALAND‏ מְבַקָש.] 


NANT PP TH? 7B Thana על בַּעַל‎ ndinn OX ְאָמַר:‎ 


FOaN? WT"‏ על הַטָעוּת. 

וְאָמַר: ox‏ תִּשִימוּ בַּעַל yaad‏ שופט. 

וְאָמַר: מִי Haw‏ ימיו בַּמְלָאבֶת הַהַגִּיון ATI?‏ אוּבָד נפשו, 
px‏ לו Dy Tian’‏ מִי שָבְּלֶה pinva‏ וּבְקוּבִייא כָּל שנוּתִיו. 


9 הַמִּדַבָּר] שער המדבר נ, שער ק | הַדְּבַּר] הדבור ג 740 [ow‏ שני נק | זולת] זולתי 
3 | לְתקְות] לתקוה ג | 741...mpn2‏ וּלְתוּעָלֶת] תקות תועלת ק | 741 a'n [nov‏ 
[tn 742‏ לומד ק | [upmw‏ מ' נק, שתקנו אמ | בְּיִדוּ... 743 הַקוּלְמוּס] הקולמוס בידו ק 
3 ילְמְדוּ] למדו ק | הַחָכְמוּת] למוד החכמות ק | שָהָבִינוּם] שהבינו ג 744 1970 
[IDK‏ ההגיון והדקדוק ק 745 וְאָמַר... 746 מִבַקָּש] מ' ק 747 [bx‏ ואתה אל ק | oy [by‏ 
נ, אל ק | [tor‏ יפסיד נק | הָאָמֶת] את האמת ג 748 לִתְפַּסְ) לתפשך ג 749 וְאָמַר... 
[veiw‏ ח' נק 750 וְאָמַר] ואמר כיינ | לְבַדְּה] לבד ג | [wer‏ את נפשו ג 751 [Ps‏ ואין 
ג | [amid‏ יתרון לו מק | על... שָנוּתִיו] במי שכלה ימיו בצחוק הקוביא כל ימיו ושנותיו 
3 | בְצְחוק וּבְקוּבִייא] בקוביא ובשחוק ק 
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And he said: two people will be praised for everything 
[they do]: a beautiful woman for her beauty and a logician for 


the fear [he provokes]. 


[And he said: logic for science is like meat for bread: men 
cannot live on meat only, but their existence is tasteless if only 
on bread. ] 


And he said: fear two people because of their lies: 
logicians and poets. 


And he said: my faith is not strenghtened by things I have 


not seen, unless demonstrative proofs compel me. 


755 


Parallel Text 131 
TA naa עַל כָּל דִּבְרִיהֶס: הָאֶשָה‎ ond יודוּ‎ OW וְאָמַר:‎ 
יִרְאֶתו.‎ tga pana Spa mar 


[ְאָמַר: הַהין ey‏ הַחְכָמוּת כְּבְשָר אִצֶל הַלָּחֶם, על 
Awan‏ לְבַדו לא יִחִיָה הָאֶדֶם וְעַל i729 onda‏ לא opin‏ מִחִיתו. ] 


yD OID YN NIV POM DW NI‏ וְהַמְשורר 


וְאָמַר: לא [תִּתְחַזֶּק] אָמוּנָתִי ona‏ שָלא רְאִיתִי, לוּלא 
שָהַמופַתִים מִכְרִיחִים אותי. 


2 על] p'n‏ | כָּל] ח' ג 754 וְאָמַר...755 [inn‏ מ' נק ‏ 757 תִּתְחַזֶּק] מ' ק, תתרחק 
אמ, תחזק ג 758 אותי] ח' נק 
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[The Section] on Sophism 


He said: a demonstrative proof for a beginner student is like 
perplexity.°4 


And he said: when I hear about demonstrative proofs over 
things that I have put very far from me, I call it sophism and go 


away. 


And he said: if it were not for the proofs, we would expose 
these two as false: the philosopher and the prophet. 


[And he said: belief in science by tradition is a shortcom- 


ing, and religion and demonstrative proof are in contradiction. ] 


And he said: do not deny [the possibility of] becoming a 
genuine sage in astrology: one in a thousand achieves that 


[status] and only one in ten thousand has true knowledge of it. 


And he said: when a young man is born, the seer looks 
upon him to know about his death, while the pious man prays 
for his life. 


54 This epigram evokes the dedicatory epistle in Maimonides’s Moreh 
Nevukhim to his pupil Rabbi Joseph (see Pines 1963, 3-4). In it 
Maimonides tells that Joseph demanded knowledge of 6 
demonstrative methods of the rational theologians, which had caused 
the pupil to become perplexed, because he could not understand them. 
Maimonides then defends an orderly study of sciences, beginning with 
mathematics, astronomy, and logic, and writes his work to help 
students out of their perplexity at the study of rational theology. 
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TATA -‏ בְַּטְְאֶה 


Py אֶחִיזַת‎ TWH? NDI אָמַר:‎ 


INNIPR TRA אָאַרְחִיקְהוּ‎ na oy nain וְאָמַר: בְּשְמְעִי‎ 
AS] הַטְעָאָה‎ 


וְאָמַר: ow‏ לוּלָא הַמוּפַת הִכְזבְנוּ וְהֶם הַפְּלוסוף וְהַנָּבִיא. 


ְאָמַר: PANT?‏ בְּחְכְמָה דָּבֶר מצד הַקַבְּלֶה en‏ וּבַעַל 
המופת nia‏ סְתִירָה. | 

)= אל SAY DI DIMI NINA NN] PNB‏ אַבָּל 
אֶחָד ANA‏ וִידִיעָתו THR‏ מִרְבָבָה. 


Pox יָמוּת וְיִתְפַּלָל‎ ox הַחוּזֶה‎ Pox va avin וְאָמַר: נולד‎ 
TINY PON} 


proryn[orpy | p‏ 762 וְאָבֶרח] ח' נק | 763 לולא...הֶכְְבְנוּס] לא הכזבנום לולא 
המופתים ג | וְהֶם] ח' ק | הפלוסוף [xm‏ הנביא והפילוסוף ק = 764 וְאָמַר... 765 
סְתִירֶה] pi'n‏ 766 וְאָמַר] שער בתכונה. אמר ק | [bx‏ לא ק | 767 [nx‏ אחת נק 
Pre | pray [128 768‏ עליו ק 
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And he said: astrologers®> take the stars as controllers of 
everything, but there is no lord there but God, the one who put 


them there and made them leaders over the arrangement. 


And he said: the astrologer should say “The star is in a 
favourable aspect,” and the pious man “The heart shows proper 


willingness.” 


And he said: when a man suffers many misfortunes, he 


begins to get angry at his zodiac. 


And he said: if you were a wise man, instead of getting 


angry at constellations, you would get angry at your stupidity. 


And he said: if a man didn’t have sexual relations with a 
woman in the lower world, he would not experience hardship, 
and would be spared the injustice and suffering of Destiny; 
similarly, if the sphere of the sun did not align with the sphere 
of the moon over the zone of Draco, there would never be 


eclipses. 


55 Literally: those who divide the heavens. 


770 


775 


780 


Parallel Text 135 


PRI Jan הַכּוּכָבִים עַל‎ OD wn DA KAW הוּבְרִי‎ ANI 
Dyn My OW Ti הָעָמִידֶס עַל‎ WY ONT אֶדון בַּלְעָדִי‎ OW 
על סָדֶר‎ 

וְאָמַר: יאמָר הַחוּזֶה: הַכּוּכֶב בְּמַבֶּט [ידִידוּת, TANT‏ 
Pon‏ הַלָב ina [pana‏ 

וְאָמַר: WRX? TP‏ מִן הַסּבּת הַרְבָּה וְהַתְחִיל לְהַתְרַעַם עַל 
rata‏ 

וְאָמַר: לוּ אִיש oan‏ עד שָפִּתְרעֶם עַל הַכּוּכֶב, Dy ovann‏ 
סָכְלוּתְךּ 

וְאָמַר: ON‏ לא Ox wR TIP‏ הָאֶשָה בַּעולֶם Down‏ לא 
Tot Ww von MT NN’ WANNA‏ וְסְבְל, 121 DN‏ לא 
N73 MANN‏ השָמָש לְגִלְגָּל הירח עַל קו הַפָּלִי לא MP‏ אוּתֶם 
הַלְקוּת. 


[BNW WAIN 770‏ הוברי שמים הבורא שנאם כי נק | 771 בַּלְעַדִי הָאֶל] בלעדיהם ק 
3 יאמָר] אל יאמר ק | הַכּּכֶב] שהכוכב נ | יִדִידוּת....774 [pana‏ מ' ג 774 נכון] נדון ק 
5 קרה] קרא ג | הַסְּבּות] הסבות והטלטול נק | וְהַתְחִיל לְהַתְרַעֶם] ויתרעם ג 777 איש 
[DIN‏ חכם אחד ק | [oyinmw‏ שתרעם ג | הַכּוּכֶב] המזל ק 779 קְרב] קרה ק. | אִיש] 
האדם ק 780 מְצַאוּהוּ תְּלְאות] מצאהו p yom‏ | תְּלְָאות] תלאות הזמן ג | [wa‏ מעולו 
ק | הזְמַן וְסְבְלו] [xox 781 pin‏ עם גלגל נ, וגלגל ק 
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And he said: the science of astrology has two sections: one 
deals with the knowledge of the rules of the stars and their 
interpretation according to their aspects, their houses, their 
movements, and their conditions; and the other deals with the 
knowledge of the number of spheres, their stars, their breadth, 
their distance, and their limits; and he who fears God will study 
both sections, but will not believe in their interpretation and 


will not trust their discernment. 


Parallel Text 137 


"Rew NYT TORT חַלְקִים:‎ IW הַכּוּכָבִים‎ NIN ְאָמַר:‎ 

הַכּוּכָבִים וְהוּרְאוּתֶם 7D)‏ מַבְּטִיהֶס OAT‏ וּתְנוּעִיהֶם וּמַצְבִיהֶם, 

DPN DIN וְכוּכְבִיֶם‎ oI WA לָדְעַת‎ wi 785 
PAN שָנִי הַחַלְקִים ולא‎ Tink? OND וְשִיעוּרְֶם, וּמִי שָיָרַא‎ 


הוּרְאוּתֶם וְעַל onra‏ לא ww‏ 


[onistin 784‏ והוראתם pi‏ | וּתְנוּעִיהֶם] ותנועותיהם מ, ח' נ, ותנועותיהם בנהם ק 
וּמַעַבִיהֶם... 785 p'n [panini‏ 785 וְכוכְבִיהֶם] ח' ג 786 [a‏ אמ' מי ק. | שָנִי] ח' ק 
7 הוּרְאוּתֶם] הוראתם נק | וְעַל] ואל ג | לא] אל ק 
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The Section on the Remaining Sciences 


He said: the study of accounting is suitable for rich people; the 
science of music for the servants of kings; the science of medi- 
cine for the pursuers of honour; the science of theology to 
achieve union with God; the science of nature for the experts in 
medicine; and the technique of logic is needed by sages and 


suitable for the multitudes. 


And he said: two things require both theoretical study and 
practice, and they are the virtues and religion; and there are two 
whose theory can be beneficial, but whose practice is heresy, 
and they are the recognition of the beauty of the world and 


magic. 


And he said: leave magic for women; if you have learned 
all the sciences, learn it, too, so you do not lack anything; but 
guard yourself against practicing [it], for magicians never 


succeed. 


And he said: study the science of music after all the 
sciences, so you can be called “complete;” but do not put after it 


even a small page, lest you ruin it.>° 


And he said: when the people of Israel lived in their 
kingdom, astrology was an excellence of theirs and music was 


part of the religion. 


56 That is, music should be the last of the secular sciences to be 
studied; any other discipline apart from the ones dicussed in the book 
may be harmful for the scheme of comprehensive education the author 
seems to be advocating. 
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nian 1 בְַּשְאָר‎ WNIT - 


ְאָמַר: לְמוּד Nal‏ הַחְשָבּון רְאוּי לְאַנשִי NIM AWipn‏ הַנַּגוּן 
לִמְשָרְתִי הַמְּלְכִים, וְחְכָמַת הֶרְפוּאָה לְרוּדְפִי naam saad‏ 
הָאָלקוּת NAIM) ANA OWA?‏ הַטָבַע HIN?‏ הֶרְפוּאָה, 
וּמְלָאכָת הַדְּבּוּר ONIN? AD IW‏ וּרְאוּיָה לְהָמון. 


וְאָמַר:א OW‏ רְאוּי on nvyam Tian ona‏ הַמְּדּת 
הַחָמוּדות וְהַדֶּת, OWI‏ הַלְמוּד בָּהֶם מועיל וְהַמַעָשָה כְּפִירָה om)‏ 
Awan naam yaa Par] man‏ 


nq) ox) לנּקבוּת,‎ swan [1072] noon airy nx} 
Aa ww) AAT אוּתָהּ בַּעְבוּר שָלא תֶּחְסַר‎ Tin? בָּל הַחְכְמות‎ 
לְעוּלֶם.‎ OMA הַפְּעוּלָה כִּי הַמְּכַשָפִּים אִינֶם‎ IN 


“nx pain naan tind sx)‏ כָּל הַחְכְמוּת בַּעָבוּר 
KIPAW‏ שָלֶס, ANTON 19 1072 AT PINS INH ON‏ 


na on2ya יַשְרְאֶל בְּמִלְכוּתֶם,‎ wa neg nya ְאָמַר:‎ 
TA מן‎ P2n wan NIM NT Magn לָהֶם‎ 


8 הַמַאָמֶר] שער המדבר ג | הַמַאָמָר... הַחְכְמות] ח' ק 790 הַמִּלְכִים] המלכים והשרים 
והגבורים נ | bath‏ לרודף ק. | וְחְכְמַת... 791 p'n [tin‏ 791 הָאֶלקוּת] האלהות מ 
[ow 793 pra [aT 792‏ ח' ק | הַמָּדות] מדות ק ‏ 794 ona‏ מוּעִיל] מועיל בהם 
ג | וְהַמַעַשָה כִּפִּירֶה] ח' ק | 795 יופי] מ' נ, היופי אמ, ויופי ק | 797 אותֶהּ] גם אותה ק 
[AB‏ ח' ג 799 וְאָמַר... 800 תַּפַסִידְהוּ] i'n‏ | אַחָרִי] אחר ק 800 וְאֶל... תַּפַסִידַהוּ] ח' ק 
1 הָיות] היו ק | בְּמַלְכוּתֶם מִעִלְתֶם] במעלתם ובמלכותם ק 802 חָלֶק.. הַדְּת] ח' נק 
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And he said: if you need to fight giants, geometry will help 
you. 


And he said: choose among the different occupations a 
beneficial one; and modest study is better than a heavy occupa- 


tion. 
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naan תועילף‎ OPW oY ONPA? TN OX וְאָמִ:‎ 
הַשִיעוּר.‎ 
הַלְמוּד‎ ANI הַמִּלָאכוּת הַמועִילָה,‎ Yan [Ana] וְאָמַר:‎ 805 
עַל הַמְּלָאכָה הַגְִּבָּדֶת.‎ DWM AN 


לוש וקו 
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[The Section] on Eloquent Language and Poetry 


And he said: when the speech of a poet is sweet, [the value of 


his writing will also be pleasant. ] 


[And he said: when a poet is also] wise, call him 


“prophet.” 


And he said: guard yourself from the hatred of a poet, 


because people will believe his lies over your truth. 


And he said: a poet will never annoy his clique, and there 
is no one whose friends are more numerous than a murderous 


poet: woe to the one whom the poet hates! 


And he said: the advantage of the poet is that he can stay 
where he is and still take revenge on an enemy who is across the 


Sea. 


And he said: when you see two poets quarrelling, help one 
today and the other tomorrow, and let your fellow men do the 
same, until those participating in the battle [of poetry] increase 


in number and eloquence is renewed. 


And he said: I held wisdom in my right hand and poetry in 
my left hand, and anyone wanting to compete with me is liable 


to die. 


And he said: eloquent language is a servant of poetry. 
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- הַמְּדַבּר בְּמְלִיצָה yy‏ 


[indy opin ianza] הַמִשוּרר,‎ WaT ory nya וְאָמַר:‎ 
חָכֶס, קְרְאֶהוּ נָבִיא.‎ [Wiwan neva [וְאָמַר:‎ 


iad IAN’ ANP הַמְּשוּרָר כִּי‎ new TAWA וְאָמַר:‎ 
DANI 

וְאָמַר: לא TaD‏ הַמְשוּרֶר לְעוּלֶם cia by‏ חַבוּרתו, ולא 
[RVI]‏ מִי שַירְבוּ TWAS VaR‏ רוצח, אוי לָמִי שִישנְאַהגּ 


IWR מָאוּיָבו‎ OPIN inipna Tiny? הַמְשוּרֶר‎ yam וְאָמַר:‎ 
.o°) מַעַבָר‎ 


TON DPD Ty ON] שָנִי מִשוּרְרִים‎ ANID Wd NI 
nD waA Www ww עד‎ ANT כְּכָה‎ wy yw aM 
וְיִתְחַדְּשוּ הצחוּיות.‎ 


PWM a ADIN API WN‏ בִּשְמָאלִי, TN‏ כָּל 
AY TVA‏ מְסוּכֶּ. 


וְאָמַר: MWA NNT‏ הָשִיה 


7 הַמְּדַבָּר... וְשִיר] שער המדבר במליצה ובשיר נ, שער במליצה ובשיר ק 808 בַּכְתְבו... 
מַעַלְתו] pi'n‏ 8609 וְאָמַר... הַמֶּשורֶר] p'a‏ | וְאָמַר...נְבִיא] ח' נ | קְרְאַהוּ] יראה ק 
para [iara 810‏ נ, בבזביו ק ‏ 811 [FANN‏ מאמונתך נ, מאמתותיך ק 812 וְאָמַר... 813 
שִישֶנְאָהוּ] ח' ג 813 נִמְצַא] מ' ק, תשנא אמ 814 הַמְשוּרְר] למשורר ק. | יעַמוד] בי 
יעמוד ג | popm[opim‏ 816 מְשוררים] המשוררים ג | נָצִים] ח' ק | עזור] עזוב נ 
9 הֶחָזקְתּי... בִּימִינִי] החזק בחכמה לימיני נ 
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And he said: if it were not for the meshalim in poems, 
religions would not survive, because the intention of every 
poem is to strengthen faith and to increase belief through the 
sweetness of eloquent language and the pleasantness of 
meshalim to which the soul inclines; hearts will awaken towards 
them, and those who listen will praise them because their inter- 
pretation is truthful. 


And he said: most of the genuine poets who have lived 
until this day railed against Destiny and raged against its incon- 


stancy. 


And he said: I have not found a dispute that causes real 


and just happiness like the dispute between two poets. 


[And he said: the power of the poet does not lie in teach- 
ing the ways of poetry to others; but when he makes a student 
persevere in reading his letters and books, the student will see 
what to renew and will strive to correct all the poet’s distor- 


tions. | 


And he said: when the heart of a poet is bitter, his poetry 
will be sweet; and when troubles press him, his language will be 


eloquent, as is the case of a woman in mourning. 


5 
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וְאָמַר: לוּלָא מִשָלִי הַשִירִים לא TA‏ הַדּתות, בַּעָבוּר 2 
דר כָּל שיר int pid‏ וּלְגִדָּל אָמוּנַתו בְּנועַם הַמְּלִיצָה וְעַרְבוּת 
הַמְּשָלִים oy AYN DPS WaT Ten wy‏ הַלְבָבות 
ויודוּ עָלִיהֶם הַשוּמָעִים AX ANIA TNX‏ 


וְאָמַר: רוב OTTIWAT‏ הָאָמְתִּיים PT Ws‏ עַד OPA‏ הָלִינוּ 
pata bp‏ וִיתְרְעַמוּ Sy‏ הַתְּמוּרות. 


ְאָמַר: לא מְצָאתִי מְרִיבָה שָיִשְמְחוּ עָלֶיהָ Wha‏ וְאָמֶת 
ִּמְרִיבַת שָנִי הַמשוּרְרִים. 

AS jing? דּרְכִי הָשיר‎ a2? פח הַמָשורר‎ PR [וְאָמַר:‎ 
הַמַּלְמִירכָּל‎ WW IVP VNTR ANP TAP? TAY? 
| אותֶם.‎ an? ina על כָּל‎ TDW שָתְחַדּש‎ nn 


וְאָמַר: כַּאָשָר WW‏ 329 הַמְּשורֶר pam‏ שִירו, WRI)‏ 
תְּאִיצָנָה אותו הָרְעות aon‏ מְלִיצַתו כַּדְמוּת הָאֶשָה הַמְּקונָנָת. 


[ow 822‏ השירים הערבים נק | [ay‏ עמדו ק ‏ 823 שיר] אומה נ | בְּנועַם] בה py‏ 
ק 824 הַמְּשָלִים] המשלים והשירים ג | תִּטֶה] תאות ג | אֶלִיהֶם'] עליהם ג | אָלִיהֶם 
הַלְבָבות] הלבבות עליהם נ, הלבבות לקראתם ק 825 ony‏ הַשוּמָעִים] השומעים אליהם נ 
6 ואָמַר... 827 התְּמוּרות] ח' ג | | הָאמְתִּיים] ח' ק 7 ויתְרעמוּ] ונתרעמו ק 
8 וְאָמַר... 829 הַמְשוּרְרים] p'n‏ | שִישְמְחוּ] שישחו נ 830 וְאָמָר... 832 אוּתֶם] מ' נק 
אִין] [Ax ip 831 p'n‏ קריאת ק | 832 [ina | pwinw [winnw‏ מעוותיו ק 
833 129[ לב נ 834 [avn‏ תטיב נ | הָאֶשָה הַמֶּקונָנֶת] אשה מקוננת נ 
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And he said: eloquent speakers and poets can make the 
miser seem generous, the generous man seem prolific, and the 
king seem to acquire glory through them, for they are masters 


of musar since the beginning of times. 


[And they said: composing poetry is very tiring, but the 
goal is [to attract] the generosity of those who appreciate its 


value when you show it to them.] 


And he said: the genuine poet should not decide to send 
his poems out the moment his mind has given birth to them, for 
what he values today he might despise tomorrow; so he should 
not rely on himself in matters of eloquence and should ask [for 


help] from another lover of poetry [to refine his intentions. ] 


[And he said: the spirit of a poet whose poems are perfect 
we call the spirit of God; while that of the poet whose poems are 


neither organised nor revised we call an evil and insane spirit.] 


And he said: poets who do not collect their poems are like 
the one who harvests a field stalk after stalk, but then sprinkles 
them in the air, and finds that he finished harvesting the field, 
but holds nothing in his hands. 
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ְאָמַר: "WIR‏ הַמְּלִיצָה וְהַמְּשורְרִים יָשוּב אֶצְלֶס הַבִּילִי 
[נָדִיב], Tow Wa ABN AA Oa AMM wa stam‏ 
WR‏ מְעוּלֶם. 


[וְאָמַר: הַחָרוּזִים Aa Ayr‏ בְּהָעַשוּתֶס, anh moon)‏ 
הַלֶב בְּהַרְאוּתֶם 59 מִבִּירִים [.odqy‏ 


nan tw Oy הָאָמְתִּי גוזר הַפִלְגָה‎ TWAT PR ְאָמַר:‎ 
PR AMD oxin oa ANT WR שִילְדְתָהוּ הַמַחָשָבָה, גַּס‎ 
NVA Thx ody שואֶל‎ Dax jinyy מִן הַצַחוּת עַל‎ ww: 
.[ninaa Ayn] השִיר‎ 

[וְאָמַר: רוח הַמְּשורֶר הַשוּפָע MUNI Anal ba ww‏ 
nn‏ אֶלְהִים, וְהַשופָע כַּמוּת הַדְּבָרִים Yan‏ הַפִּלְנֶה ולא DIpO‏ 
קְרְאנוּהוּ רוּח רְעָה סַבַּתָּה [AeA‏ 

וְאָמַר: הַמְשורְרִים DPW wap [x5] WR‏ כָּקוצַר בָּל 
שְדְהוּ שָבּולֶת שַבּולָת Sa nin? ain‏ שָבּוּלֶת on‏ וְנִמְצָא קְצַר 
בָּל Jina pr aman awa‏ 


[aT] 836‏ מ' נק | | ויִתִיקָר... 837 מַעוּלֶס] ח' נק = 838 וְאָמַר...839 [oaqw‏ מ' נק 
9 מבכִּירִים] מבחיני ק | 841 [ann oxin‏ ימאס למחר ג | אִנְּ] ואיננו נ, אינו ק 
2 משוחָרִי] מבעלי 3 843 yy‏ הַבַּּוּת] מ' ק | 844 וְאָמַר...846 [yea‏ מ' ק 
7 לא] מ' נק | כָּל... 848 שָדְהוּ] ח' ג 848 [Wp‏ קוצר ק = 849 הַשָדֶה] שדהו ק 
וּמְאוּמָה...בִּידוּ] ואין בידו מאומה נ 


148 Sefer ha-Pardes 


And he said: if someone asks for your poems and you have 
already compiled them, bring out your best book, so you are not 
in need of seeking and searching for your honourable poems or 


working hard to write them again for those who ask for them. 


And he said: the advantage of the poet over the sage is 
that people of science study only the opinions of others, and 
their own opinions are taken for invention, while people of 
poetry have their own poems, and the use of others’ opinions is 


considered theft. 


And he said: the poverty of poets is the happiness of 


generous men. 


And he said: he who speaks well of a poet is wise, and he 
who covers him with words of quarrel hates himself; for this 
reason, be aware of what you say about a poet, because he will 


be happy if you curse him. 


And he said: wisdom can be acquired through eagerness, 


but poetry is always a heritage from nature. 


And he said: faith in God is increased by the piyyutim of 


orators, the verses of poets, and the sermons of sages. 


[And he said: there are two things to consider when 
writing authentic poems: conciseness in the content and preci- 


sion in the choice of words. | 
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וְאָמַר: לוּ AON!‏ עַל TAD AMR PTW‏ אֶסַפְתּ אותֶם, 
תוציא TIAD‏ הטוב, שַתִּצַטָרִ PW wit? wn?‏ הַישָרִים או 
win Tipwdn‏ שִירִים יפוּרְסְמוּ למִבַקְשִים. 


וְאָמַר: yon‏ לַמְשורֶר עַל הֶחְכֶס, כִּי אַנְשִי nan‏ לא 
ְלְמְדוּ רק דעות זוּלְתֶם, וּדְעוּתֶם DD?‏ מְצִיאֶה, NUMAN WIN]‏ כָּל 
ona ow‏ [וְדְעוּת ay 079 [onda‏ 


DIT ריש הַמְּשוּרְרִים שַמְחַת‎ TN 


ANI‏ מִי שָידִבָּר Oy‏ הַמְּשורֶר טוּבָה הוּא חְכֶס, וְהַמְּחַפָּה 
ay yoy‏ ריבות שונָא war‏ עַל 12 WwW‏ מה TATA‏ עַל 
הַמְשוּרְר כִּי הוּא שָמַח ANDINA OX‏ 


DN‏ הַחְכְמָה TWH. OMI Ta‏ לְעולֶס Tw‏ מן 
הַטֶּבַע. 

וְאָמַר: OY AN MYT‏ אָמוּנַת NWA‏ בְּפִיוּטִיהֶם, 
Pa on wAN‏ וְהַחָכָמִיס בִּדְרְשוּתִיהֶס. 

DW TAN WPA DW הָאָמְתִּי,‎ WWI -vapa [ְאָמַר:‎ 
] בו, וְהַצַחוּת בִּבְחִינַת הַמִילִים.‎ 


0 וְאָמָר... 852 לְמְבַקְשִים] ח' ג | לוּ... 851 [owen‏ לו ישאלך איש על שריך ואתה כבר 
אספת אותם, תוציא ספריך ונצלת מאחת משתים: אם מלתור ולדרוש שיריך הישינים ק 
4 דעות] amy)‏ 855 וְדְעוּת זוּלְתֶם] מ' נק, זולתם ודעות אמ 856 ריש] i'n‏ | ריש... 
הַנָּדִיבִים] רוב המשוררים Man‏ הנדיבים p‏ 860 וְאָמַר... 861 [yan‏ ח' נק 864 וְאָמָר... 
5 הִהמִילִים] מ' ק 
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And he said: when a poet composes a metrical poem, 
many things overflow his mind: many of the verses are long 
because of the metre, but he should prefer the short ones and 
reject whatever requires lengthening of expressions, resembling 
a knight riding a horse through a narrow path in a high moun- 
tain: the horse whines and gallops, and the knight needs to take 
the bridle and quiet the horse. [Regarding] the composer of 
rhymed prose without metre—his path is broader, but he still 
needs to be careful,°” like a gazelle that runs graciously, but is 
vigilant for pits and holes in front of it into which it might fall, 
[and] also looks back and is cautious. However, the composer of 
prose without rhyme is like a bird that has just escaped from the 
hunting trap and does not cease fluttering until it reaches the 


nest. 


And he said: a delectable poem is for the soul like a 
powerful spice: anyone who smells it sneezes, and the sweetness 
of the poem is like wind that gets into the thoughts and spreads 
over every part of the body. 


And he said: if you want something to be known, put it in 


verse, because if you put it in a book, it will never be known. 


And he said: he who boasts about a poem that is not his, 


causes others to mock him. 


57 Literally: to stop and stand. 


870 


875 


880 
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AKI‏ בְּהֶתְעורר [הַמשוּרֶר] עַל aw‏ שָקוּל [יִשָפָּעוּהוּ] 
הַמון הַדְּבָרִים, am‏ הַמְּשָלִים nama owas‏ לְשון naoa xin‏ 
pwn‏ יאהָב הַקְצוּר aia vp‏ מַה שִיבוּאָהוּ ]1088[ 
מַהַרְחָבַת הַטְעָמִים וְאַרִיכוּתֶם, וְהוּא כִּדָמוּת WI‏ רוּכָב Sy‏ סוּסו 
ְּהר גָבוּהּ PIT ,wWysnn OID DAN TTD WP‏ הַפֶרָש HDT‏ 
ANON‏ וּבַעַל ma aww Yan DIN oy AAD‏ 
הַמִּשְקָל, PIL UTY AM InP yp? TWIN‏ היישוּב וְהָעַמִידֶה, 
ִּדְמוּת הַצָבִי ninw 99 M2 OX TAA Tinw? ,ivma Opa‏ 
וּמְעָרוּת יפול בָּהֶם )72 AAP) Pag wD‏ וְאוּלֶס ya‏ הַמְלִיצָה 
Ania wn a2‏ צָפור הַנָּמְלֶט מַרְשֶת הָצִייד לא Dom‏ 
מַהַתּעוּפַף עד Jap Ox ivan‏ 

וְאָמַר: הָיָה הָשִיר הָעָרֶב :pinn oo. nivel?‏ כָּל inn‏ 
תְעַטָש, MAY‏ הָשִיר רוח 01D]‏ בְּרַעִיונִים מִתְפַּשֶט בְּכָל חַדְרִי 
PD‏ 


Swany ora מן‎ pw DOIN AYIA ON וְאָמַר:‎ 
spina תִּשִימָהוּ בִּסְפֶר לא יִתְפרְסֶם‎ ON 
P20 VOW ND בְּהַתְפְּאַר בּשִיר שָאִינו מִמָּוּ‎ INI 


6 הַמְּשוּרֶר] מ' נק | ישְפַעוּהוּ] מ' נק, ישמעוהו אמ 867 לְשון] awn‏ | הוּא] והוא נק 
8 מה שִיבואָהוּ] ח' ג | 870 [pm‏ ויחזיק ק | 871 [ma‏ מן ג | 872 [ani‏ ויותר ק 
3 ישָמור] ישמור נפשו ג | [Tan‏ תמיד ופניו נ, תמיד לפניו ק | 874 וּמָעָרות] ח' ק 
[rons‏ לאחריו נ | בַּעָלִי] בעל ק 875 בַּדְמוּתָהּ] כדמות ק | [vay anita‏ הוא כדמות 
הצפור נ 876 מַהַתְּעוּפַף] מלהתעופף ק 877 [mn‏ יהיק | כָּל] ח' ק 878 יִתְעַטָש] voy‏ 
ק | רוּח] הוא רוח ג | מִתְפַּשָט] יושב נק 880 שָיִתְפַרְסֶם] שיתרפסם נ, ח' ק 881 [ox‏ 
שאם נ 882 [Nanna‏ מי שהתפער ג | שָאינו [aan‏ מי שאינו ממינו נק | שִילְעִיגגּ] ח' ק 
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And he said: before praising a generous man, the poet 
should examine the capacity of his hand and the generosity of 
his heart. 


[And he said: even he who sees Destiny as futility will be 


afraid of poets. ] 


And he said: poetry is the ascending path to acquire 
virtue, a good position, the company of respected people, and 
closeness to kingship; ethical principles and moral behaviour are 


held in its wings: its possessor does not have to worry at all. 


And he said: there are two fields of study that cannot exist 


one without the other, and they are grammar and poetry. 


And he said: of food, choose that which gives you life; of 
clothes, those that do not denigrate you; and of grammar, what 


keeps you from mistakes. 


And he said: punctuation is the perfection of grammar, so 
you must have knowledge of it, but do not make it your profes- 


sion. 


And he said: choose a humble occupation before needing 
your fellow men; die in the corner of a house lacking everything 
before accumulating wealth through injustice and fraud; in your 
compositions, choose the qal form among all the grammatical 


verb forms before resorting to the heavy ones. 


5 


890 


895 
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וְאָמַר: oD‏ שִיהַלָל הַמִשורֶר אֶת הַנָּדִיב, שאל non Sy‏ ידו 
oy‏ נָדִיבוּת Ja)‏ 


] מִן הַמִשוּרר.‎ x הַזְּמַן ירְאוּהוּ הֶבָל וְהוּא‎ TNT] 


וְאָמַר: Vw‏ הוּא הַמִסְלֶה הָעוּלֶה pip Ox‏ הַמִּדות הטובות 
ְאֶל הַמִּשָרָה MIM‏ הַגִּכְבְּדִים NIP)‏ הַמִּלְכוּת, Tow‏ 
NM‏ הַטוּבָה אַחוּזִים Pda‏ וּבְעָלִיו רְחוק ANT‏ 


Da Ay] מִבְּלִי‎ INNA A ְאָמַר: שָנִי לְמוּדִים לא‎ 
WN PIP 

וְאָמַר: ana‏ מן הָאוּכָל Mnnw na‏ בו, וּמִן הַמִּלְבּוּשִים na‏ 
שָלא Dann‏ בָּהֶס, וּמִן PPT‏ מה TW‏ מן הַטְעוּת. 


וְאָמַר: הַנָּקוּד הוּא 7272 הַדְּקָדוּק, שימהוּ TNT‏ ולא 
מִמְּלַאכְתךּ. 


Anew? TIOYAW oy APaWA TINIAN IN| NN 

Ywa שָתְּכְנוס הֶעושָר‎ DIY Man כל בִּירְכְּתִי‎ Mona ny 

וּבְתַרְמִית, INI‏ בַּמְלִיצותִי פּוּעַל cma Dan Opa‏ הַדּקְדּק טָרֶם 
שֶתִּצְטֶרְדְּ Ox‏ הַכְּבָדִים. 


3 שאל] ישאל נק 885 וְאִמָר... הַמְשורֶר] מ' נ 886 וְאָמַר... 888 שידְאַג] Tp | i'n‏ 
7 הִמִשָרְה] המשרה וקנין מדות הטובות Pp‏ 888 הַשבֶה] pin‏ | אַחוּזִים] אחוזה ק 
שידְאַג] שידאג ולא נמצא חכם יתכן לו שילחם oy‏ כל שכניו [yan 889 pind‏ מבלתי ק 
0 הִדִּקְדוּק] הדקוק ג 892 [Myon in‏ מהטעות ק | 893 וְאָמַר....894 מִמְלָאכְתֶּּ] i'n‏ 
6 הַבַּיִת] ביתיך [nan 897 pi‏ ותרמית נ | וּבְחַר] ואמר בחר ק. | פועל הַקֶל] pian‏ 
הקל נ, הפעל Dx 898 pop‏ הַכְּבָדִים] לכבדים נ 
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[And he said: just as the poet avoids the heavy verb forms 
and chooses the 001 form, the intelligent prefers a light action 


and tries to avoid the difficult ones.°8] 


And he said: language is like a sick person, and proper 


grammar will cure it. 


And he said: if it were not for authority, we would be 
eating one another; if it were not for evil people, we would not 
remember the virtue of pious people; if it were not for pious 
people, we would not know the Creator; if it were not for the 
Creator’s mercy [shown] to us by granting us grammar, 


language would be corrupt and the Torah would be lost. 


And he said: if you are a grammarian, you will get honour 
from poets all the time, and from the Torah scholars, but this 


only on Sabbaths. 


And he said: the proportion of what a man can understand 
of rational things is like the proportion of what a fly can appre- 


ciate of the sweetness of flowers. 


[And he said: be angry at an intelligent man without 


wisdom, and not at a naive one. ] 


And he said: as a father, spend your fortune in making 


[your sons] wise, because there is treasure in its bags. 


58 The author plays here with the double meaning of the word פועל‎ as 
‘verb’ and ‘action’. 


900 


905 


910 
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[וְאָמַר: MID Wr‏ הַמָּלִיץ מִן הַפְּעָלִים הַבְּבָדִים ana‏ 
בְּפַעַל [הפל], 12 Savan ana‏ בְּפְעַל man dpa‏ מִן moyen‏ 
הַכְּבָדִים. | 

AST MPI PIT חוּלֶה‎ wn NI 


וְאָמַר: לוּלָא הָאַדונוּת הָיינוּ בּולְעִים wR‏ אֶת אֶחיו, לוּלא 
הַרְשָעִים לא anor‏ לַחַסִידִים מַעַלְתֶם, וְלוּלָא הַחָסִידִים לא waa‏ 
הַבּוּרְא, וְלוּלָא nonn‏ הַבּוּרא עָלִינוּ yw nna‏ אוּתְנוּ הַדְּקְדוּק 
נשְחַת הַלְשון וְאָבְדָה הַתּוּרָה. 


[Tan] הַמָּשוּרְרִים‎ ja מְדִקְדְּק תִּתְכַּבָּד‎ ny וְאָמַר:‎ 
aia nawa vying yan 


opy המוּשְבָּלות בְּשִיעוּר‎ ya הָאֶדֶס‎ nian וְאָמַר: שִיעוּר‎ 
Onan NpNAA WAM 


[וְאָמַר: הִתְרְעֶם מן הַמַּשְכִּיל [מִבְּ]לִי ovinn Ox) naan‏ 
על [onan‏ 

Tava wr va [Anna] AND FN WD ְאָמַר:‎ 
בְּאַמְמְּחוּתֶיהָ.‎ 


9 וְאָמַר...901 הַכְּבְדִים] מ' ק | 902 יִרְפְּאָהוּ] ויתרפה ג | 903 הָאַדונוּת] האדונים נ 
לוּלַא?] ולולא [Aan 904 pa‏ היינו מכירים נ ‏ 905 בְּמַה] ח' ק 906 נָשֶחֶת] היה נשחת נ, 
ונשחת p‏ 907 וְאָמַר... מְדִקְדַּק] ח' ק | הָיות] היית מ, אם היית ג | מִן המשוּררים] 
מהמשוררים 3 | [Tan‏ מ' נק = 908 וּמְבַּעָלִי] ובבעלי ק | | [saya‏ לבד נ, ח' ק 
0 מִמְתקת] מן ממתקת ק. 911 וְאָמַר...912 הַפָּתִי] מ' נ 913 כְּאָב] ח' נק | בְּחִבְמָה] מ' 
נק, בהחכמה אמ 
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And he said: do not despise a poor wise man, for if you 


saw a gem in the ashes of a fire, you would run to get it. 


And he said: there is no honour in a sage with pedigree 


while he still needs musar. 
And he said: when you look for a counsellor who does not 


betray, choose a poor sage. 


[And he said: a silent sage is more helpful than a chatter- 


ing fool.] 


Parallel Text 157 


915 ְאָמַר: NAN OX‏ הַשְכָל הַמִּסְכֶּן, ON] ONW‏ בְּדוּלַח Pa‏ 
הַמִּשֶפְּתַיִס, 723 הִָיתָ ֶץ לקרְאתו. 
וְאָמַר: מה TaD‏ הָחְכֶס OX PAW TV] ONT OY‏ הַמוּסֶר 


Dan] Wa aT לא‎ WY pyr תְּבַקָש‎ Wd ְאָמַר:‎ 


0 [וְאָמַר: DNA vin‏ בְּהַחָרִישו ja‏ הַכְּסִיל בְּדְבוּרו. ] 


5 הִַשְכָל] לשכל נק | [oxw‏ כי אם ק 916 לְקְרְאתו] לקחתו ק ‏ 917 וְאָמָר... הַמוּסֶר] ח' 
ג | מָה...הַמוּסֶר] מה נכבד החכם ועודנו צריך ההצלחה, ומה נכבד המיוחס oy‏ העושר 
ועודנו צריך אל המוסר ק 918 בְּחַר] בקש ג 920 וְאָמָר... בַּדְבּוּרו] מ' ק 
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This is all that I deemed memorable in order to fulfil your 
desire and satisfy your request by this time. It is enough for us 
at the tender and childish age we find ourselves, since you 
know, my brother, that I am seventeen years old now at the 
completion of your request. And if it were not for the fact that I 
am busy with the study of other important subjects, this 


composition would be better and more desirable. 


And God, may He be blessed, the judge of intentions, the 
examiner of hearts, and the combiner of important things, after 
all these things—we ask of him love and grace to lead us to 
succeed in worshiping him and knowing him properly, that we 
have the opportunity to ascend to the upper heaven and that we 
are worthy of the imminent arrival of the Messiah, with the 
alliance of the people of Israel, so be the will [of God]; and let 


us say amen. 


‘The Book of the Orchard’ is complete. Let our prayer 


reach you. 


925 


930 
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om PAT) בְּהַמְצְאַת‎ What שָרְאִיתִי‎ m2 2 זֶהוּ‎ 
mitten וִימִי‎ ows mat op שְאֶלְתְדּ לפי הַשָעָה. וְדִי בו לָנוּ‎ 
בְּהַמְלָא‎ DPD TWWY YAY אֶחִי בֶּן‎ WT Wd אַנְחְנוּ בו,‎ TW 
מְהֶס‎ DTA OY בּשָאָר‎ PY TIA שְאַלְתְּ וְלוּ לא‎ 
נַרְצָה.‎ INP [PIN ANP WAN WAW WRX גְבוהִים עָלִיהֶם‎ 


mya nbn min niman ְהָאֶל יִת[בָּרְּ) שופט‎ 
NAANA מִמָנוּ‎ OXW] הַדְּבָרִים,‎ SX ANN הַגּדולִים,‎ ODA 
M2 MM HALT וידיטְתו‎ inqiaya wT? UPTTY וְהָרצוּי‎ 
בַּקָרוּב בְּבִיאֶת הַגואֶל,‎ mam הַמָּעָלָה הָעָלִיונָה‎ Ox לעלות‎ oie 
JAX WANT חַבָרִיס, )12 יהי רְצון,‎ Det כָּל‎ ov 


נְשָלֶס 790 הַפרְדִּס. תְּ[בא] [pia))‏ ת[פלְתנוּ]. 


TT ו‎ 


בּ] ח' ק | >[ לא ג 923 יָדְעַנִי] ידעת ג | בָּן] זה ג | paw [Mwy yaw‏ עשרה שנה נק 
[pin‏ ח' ג 924 שָאֶלְתּ] שאלתך ורצונך ק. | |לוּ] ואלו נק | farmer‏ הטרידוני ג | fey‏ 
הזמן ג | מָהֶם] ח' ק 925 גְּבוהִים] וגבוהים נק | [aan‏ דבורנו נק 926 וְהָאֶל... 930 [ax‏ 
והאל שופט הכונות ובוחן הענינים וממנו נשאל האהבה והרצוי להצליח בעבודתו וידיעתו 
הגדולה האמתית וחכמתו הכללית אשר pr‏ לה שיעור אמן p‏ | שופט] xin‏ השופט נ 
8 שִידְרִיבְנוּ] שידריכנו וינהלנו ג | [ines‏ ויראתו ג = 929 הָעָלִינָה] הרמה והנ[ור]אה 
והנפלאת נ 930 [DAN‏ ויקיים בנו מקרא שכתוב אז ההפוך אל עמים שפה ברורה לקרא כלם 
בשם ה' ולעבדו שכם אחד נ | 931 נִשָלֶם... תִּפּלְתְנוּ] נשלם ספר הפרדס במליצות והנהגה 
הגדולה והנכבדת והמפוארה ת"ל ית' וית' שמו וזכרו an‏ לנצח נצחים, אמן, ישתבח העוזר 
והסומך, בריך רחמנא דסייען כן יסייענו עד עולם נ, p'n‏ | תְּבא... תִּפּלְתָנוּ] ח' מ 


הש ל 
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